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FOREWORD 


Prof. (Dr.) M. NARASIMHACHARY 


I am extremely delighted to write this Foreword to the 
beautiful book KAu/lasékhara's Perumal Thirumozhi brought 
out by the savant of indomitable dedication and exemplary 
devotion, Sri U.Ve.Vankeepuram Rajagopalan. He has already 
earned the admiration of the Srivaishnava community through 
his earlier publications, viz., Andal's 7iruppavai, Andal's 
Nacchiyar Tirumozhi, and Periyazhvar Thirumozhi. The 
hymns of Kulasékhara, Commander and King of Uraiyur are 
‘popularly known in tradition as Perumal Tirumozhi. 
Kulasékhara is given the title Perumal, as revealed by one 
invocatory stanza, "Tennarangam Paadavalla Seerp Perumal” 
There are 105 songs in this work which is replete with the 
King's matchless devotion and love for the Lord of Srirangam. 
It is said that he was a great devotee of Lord Rama. There 
are a number of episodes confirming this. His faith in and 
devotion to the Srivaishnavas were also of a very high order. 
His father's name is given as Dridhavrata. It seems Kulasékhara 
had a son and a daughter too. 


Kulasékhara is also credited with the composition of a 
beautiful Sanskrit hymn in 30 verses called Mukundamala 
although there is no unanimity among scholars about it. 
The problem of identifying him has become compounded by 
the fact that there are a number of rulers of Kerala who bore 
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the title Kulasékhara. Historians place him around 750- 
817 A.D. 


The present publication is a lavish feast of devotion 
offered by Sri U.Ve.Vankipuram Rajagopalan Swami to all 
interested in the glorious tradition of Srivaishnavism. His 
English renditions of 7/ruppavai, Nacchiyar Tirumozhi and 
Periyazhvar Tirumozhi have already earned the admiration 
of scholars. Translation is by no means an easy task. It is 
walk on a double-edged sword. 


Sri Vankeepuram Swami has a remarkable command in 
English. That he translates the songs of Azhvar metrically 
into English is not an easy task. But in the hands of Sri 
Vankeepuram Swami it has become a child’s play. He does 
10t sacrifice sense for the sake of sound. See for instance 
he famous song of Kulasékhara, “Cedfyaaya valvinaikal..” 
4.9) becoming metamorphosed into a beautiful piece of 
znglish poetry at the hands of Sri Vankeepuram Swami: 


"Ol Narayana! My Lord, You annihilate irressistible evil deeds 
of past karmas O! Venkata! Mysterious Trivikrama, 

at the portal of your temple, the servitors and devotees, 
celestials and spinstéts, Rambha etal., as they inspiringly 
stand aside and inísuch place, Istay put as door-step, 

deeply desirous to behold your lov ‘ly coral lips!” 


“I stay put as door-step" is a very powerful rendering 
f the original “Padiyaay kidandu... See also the succeeding 
tanza oozing out nectarine devotion in dulcet muse. The 
zhvar says, “Emperumaan pon malai mél édénum aavéne" 
4.10). See what our Swami says: 
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"Even if celestial world's entire offered, to rule 

under my peerless parasol in silken white 

besides getting beauteous hip of Urvasi, the celestial 
nymph, draped gracefully in lovely attire of golden hue, 
I desire them not; whereas at magnificent Venkata Hills, 
where stays my Lord with sanguine coral lips, 
unhesitatingly do I desire to become anything!” 


Instances of such poetic charm bringing out the depth 
of the Azhvar's devotion are indeed innumerable. Every 
verse is a powerful reflection of the original song, transporting 
the readers to a world of bliss and ecstasy. One wonders 
how powerful and inspiring these words must have been, 
when they came out from the blessed lips of the Azhvar 
himself. 


It has to be admitted that we are now living in an age 
of translations. Reading a work in original and getting the 
spirit of it in the target language are rare phenomena, a great 
tapas. All this is indeed, vangmaya tapas in the lanquage of 
the Gita. One of the desiderata of modern scholarship is 
providing reliable, simple and lucid translations of the classics 
of the world, in whatever language they are. The songs of 
the mystic Vaishnava saints, the Azhvars are classics of great 
value, locked up in the casket of archaic Tamil, if we may say 
so. Translation is the key to open these treasures. The 
readers of Sri Vankeepuram Swami are fortunate since he is 
a master at this art. There is behind every art, the heart. In 
the absence of “heart”, all art becomes artificial and dull. A 
gifted translator brings out the spirit of the poem in a very 
simple and straightforward way, without tiring himself and 
his readers. Our Swami has succeeded in this task to a 
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remarkable degree. There are no acrobatics, no gymnastics 
or juggleries. He has been, over the years, silently bringing 
out traditional works valued for their depth of meaning and 
grandeur of spirit. Works of devotion can be relished, relived 
and relayed only by those who are also devotees of the 
Lord. The world of Srivaishnava scholars must be grateful 
to Sri Vankeepuram Swami, devotee par excellence, for 
providing a magnificent translation of the majestic composition 
of a Monarch. 


I convey my respectful greetings and congratulations to 
the learned savant, Sri Vankeepuram Swamy who not only 
provided the Perumal Tirumozhi in beautiful English but 
also has given us a highly informative Introduction. He has 
also provided “Short Suggestive Notes” for each Decad. 
The original song of the Azhvar in Tamil is given first, 
followed by Roman transliteration succeeded by the English 
translation. There is absolutely no doubt that this work will 
receive wide approbation and admiration of the discerning 
world of Srivaishnava scholars. 


FD. Nara Sin Ladang 


96-A, Luz Chrch Road, M.NARASHIMHACHARY 
Chennai - 600 0047 ^ ^. Prof. & Head (Retd.) 
Dept. of Vaishnavism 
University of Madras 


FOREWORD 


Dr. M.K. SRINIVASAN 
President, 
Sri Vedanta Desika Research Centre 


When my esteemed íriend, Sri Vankeepuram 
Rajagopalan, sought a 'Foreword' from me to his forthcoming 
book on Sri Kulasékhara Azhvar's Perumal Tirumozhi, citing 
as a precedent my Foreword to his earlier book on the 
Periyazhvar Tirumozhi, | gladly accepted his request. But 
when I read his 'Introduction' to his book, I found it exhaustive; 
it was a combination of ‘Introduction’, ‘Preface’ and ‘Foreword’! 
He has touched all relevant topics in his ‘Introduction’, quoting 
extensively from many authentic and distinguished sources. 
Yet, I consider it an honour to write a few lines of ‘Foreword’ 
as | am keen to associate myself with Sri Rajagopalan's 
endeavours. | would also take the opportunity to express 
certain views on the development of Srivaishnavism for general 
interest. 


Age of the Azhvars 


The Age of the Azhvars is always a contentious issue 
like the Age of the Vedas. While tradition holds that the 
Azhvars belonged to a period between the fourth and second 
millennia BC, modern scholars have assigned a much later 
and shorter period to them. But generally, the period from 
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5th century to 8th century AD seems to be acceptable to 
many scholars (e.g. Krishnaswamy Aiyangar, R.G.Bhandarkar, 
M.Arunachalam and others) though within this three-century 
span, there are various dates assigned to the Azhvars with 
even the chronology of their appearances being different. 
Two main reasons are attributed to these variations. First, 
the names of the rulers in certain dynasties ruling the areas 
where the Azhvars lived are repetitive and, more importantly, 
it is seen that the Azhvars have sung about the manifested 
(Image) form of the Lord without any mention of the temples, 
which could have been built much later, as seen from the 
inscriptions on the temple walls. Thus, it is rather difficult to 
earmark an accepted period as the ‘Age of the Azhvars’. 
However, as S.M.S. Chary has aptly summed up in his book 
Philosophy and Theistic Mysticism of the Azhvars' (p.13), 
they lived long before Nathamuni (8 24 AD) and they belonged 
to a period later than the Epics, Agamas and certain Puranas. 
We are also more concerned with the contents of the works 
of the Azhvars than with their biographies. 


Three sources o ‘thought, 


The rich and vibrant Indiàn philosphical thought is fed 
by three streams of original t thought, mystic experiences and 
exposition of ideas, which Coincidentally belonged to three 
distinct historical periods. \The first period belongs to an era 
for which history has no rekord. For several millennia in this 
unrecorded period, many great souls flourished who ‘placed 
themselves under the discipline of truth, eternal order as 
well as spititual ardour, superseding animal life’ (A.C.Bose in 
‘The Call of the Vedas’, Bharatiya Vidya Bhavan, Mumbai, 
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1988, pp.2-3). They were visionaries of the highest order 
and 'perceived' the realities through deep meditation, which 
led to divine inspiration. They heard the sounds and recorded 
them as Vedas. So they were called ‘rishis’; Yaska defines 
a ‘rishi’ as ‘one possessed of vision’ (Nirukta 2.11: rishir 
darsanaat). They were also known as ‘kavis’ because hearing 
was an essential part of their learning (7aittiriya Brahmana 
3.2.2.3: susruvaamso vai kavayah). Further, due to their 
highest spiritual advancement, they were called ‘muni’ too 
(see Sayana-bhashya on Rig Veda 10.136.2). Thus they 
were trendsetters, preaching moral, cultural and spiritual 
ideals for humanity, making themselves the role models. No 
wonder, the Vedas themselves refer to them as 'world builders' 
{Atharva Veda VI.133.4: bhootakrit). While these rishis 
belonged to the Vedic age, another set of sages, equally 
competent and universal in outlook, evolved the later 
regulatory texts like the Smritis and Puranas which, though 
subordinate to the Vedas, were equally relevant in guiding 
human nature in India. Swami Vivekananda puts it aptly in 
his ‘Sages of India’ when he says that ‘while the framework 
of the destiny of goal of man has all been delineated in the 
Vedas, the details have been left to be worked out in the 
Smritis and Puranas (cf. Man making message of 
Vivekananda, Sri Ramakrishna Tapovanam, Tirupparaitturai 
639115, 1996, p.113). These two sets of scriptures are 
eternal as well as comprehensive. The thoughts that were 
voiced by these thinkers came to be called ‘Sanatana Dharma’ 
or 'Eternal Philosophy'. Hence it is that, though our country 
has been invaded several times by several alien forces and 
subjugated both physically and intellectually for several 
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centuries, the Indian philosophic spirit has never been 
extinguished; it revives itself at the appropriate times through 
unexpected means. This would now lead to the analysis of 
the next historical period, i.e. that of the Azhvars, who were 
mystics. 


Contributions of the Azhvars 


The Azhvars provided a vital link to the sustenance 
and growth of Srivaishnava philosophy in India. It can be 
said without fear of contradiction that Srivaishnavism as a 
religion and Visishtadvaita as a philosophy would not be 
what they are today without the timely appearance and 
intervention of the Azhvars. Hence it is that Swami Desika 
mentions in the Guruparamparasara that the Azhvars were a 
new series of the Lord's incarnations who revealed in the 
popular and/accessible Tamil language the significant parts 
of the Sanskkit Vedas, just like clouds which absorb difficult- 
to-drink wateh from the’ oceans and pour it down as sweet 
rain for everyone to-enjoy. They were indeed the Lord's gift 
to humanity, particularly the Indian people. As Sri 
M.Anantasayanam lyengar succinctly puts it in his Foreword 
to Peeps into Mysticis by Sri D.Ramaswamy Ayyangar 
(Visishtadvaita Pracharini Sabha, Chennai 600004, 1986, 
pp.ii-iii), “The Azhvars were all worshippers of Lord Vishnu 
as the supreme Deity... He appeared to them both as formless 
and with form... Their knowledge of God was not a mere 
intellectual perception but went up to realisation. To them, 
God was a living presence. He lived in them and they lived 
in Him. Their lives were one of dedication to the service of 
the Lord”. 
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Thus they provided the next step to the intellectual 
delineation of Sriman Narayana as the supreme Deity. They 
reconfirmed in their personal lives what the sages of 
yesteryears had felt and mentally saw in their penances. 
Endowed with divine gifts of intuitive apprehension of the 
supreme Person and also of His easy accessibility to 
persevering devotees, the Azhvars provided a vital synthesis 
of the Vedic lore and the later Agamic ideologies. Also, 
itinerant by nature, they moved extensively throughout Tamil 
territory, some even visited uplands north, and sang in 
celebration of the Lord's Images In several places in the 
country. By their time, temples had also sprung up in different 
parts with active assistance from the Pallava, Pandya and 
Chola rulers. 


Not content with merely experiencing the Lord in the 
innermost recesses of the heart, they gave expressions to 
their emotions through several songs in Tamil, which would 
later be collated into a single collection called the 'Sacred 
Four Thousand Collect’ or Na/ayira Divyaprabandha, which 
would be accorded the status of the Sanskrit Vedas because 
they contain the essence of the Vedic teachings. This 
collection is not just an outpouring of religious experiences 
but also a fundamental philosophical text providing detailed 
information about the three realities, the soul, matter and 
the supreme Lord, the means of elevating the soul and the 
attainment of the supreme goal of life, viz. liberation, and 
finally the unbounded bliss which awaits the soul on liberation. 
The stage was set for the wave of dissemination of this 
profound and tested knowledge to the masses by a hierarchy 
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of preceptors who appeared on the Indian scene in the 9th 
century AD. 


Advent of the preceptors 


Words are not enough to list out the contributions of 
Srivaishnava preceptors, headed by Sri Nathamuni (824- 
920 AD) who not only retrieved the Divyaprabandha, which 
had been lost due to a combination of circumstances, but 
also helped in preserving them for posterity by setting them 
to music and having them memorised and sung in temples. 
This hierarchy is uribroken to the present day and has 


branched out exiérisiuelo: reaching every nook and corner of 
the country and pA: abroad. All preceptors 
down the line have, e er by word of mouth or through their 
writings, spread the Visishtadvaita philosophy far and wide. 
They have elucidated the Vedic texts and the Divyaprabandha 
pasurams to the public by loffering much-needed 
interpretations. While the hierarchy came down in a single 
file from Sri Nathamuni to Sri Ramanuja (1017-1137 AD), 
the latter nominated seventy-four able preceptors to head 
the teaching misslons in different parts and to administer the 
temples. Intermingling of these heads of mission generated 
new seats of learning, drawing men of superior intellectual 
and spiritual attainments to their folds. The names of Sri 
Parasara Bhatta, Sri Vedanta Desika, Sri Pillai Lokacharya, 
Sri Kumara Varadacharya, Sri Brahmatantara Svatantra Jiyar, 
Sri Manavala Mamuni, etc. come to one’s mind when one 
goes through Srivaishnava hagiologies. Subsequent preceptors 
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lent considerable strength to the hierarchies, which expanded 
in many ways laterally. As a result, today there are several 
hierarchies catering to the spiritual and intellectual needs of 
the Srivaishnava community. A vast amount of spiritual 
literature has also flown from the pens of these preceptors 
and has been made avallable in several languages across the 
country and the world. The golden era of Visishtadvaita, 
which began a few centuries back, Is slowly and inexorably 
marching into the future. 


The royal mystic sage 


Viewed against the background cited in the earller 
paragraphs, it is no surprise that royalty also bowed its head 
to spiritualism, though encircled on all sides by comforts and 
prosperity. More than anything, it was the kings and rulers 
of various territories who provided the wherewithal for the 
growth of religion and philosophy in their respective domains. 
Not only did they build temples to house the deities, rest 
houses to accommodate the travelling pilgrims, but they also 
adopted a certain religion and advised or enforced their 
citizens to follow it. Despite occasional rivalries, the worship 
of Vishnu (and also of Siva) grew manifold and the common 
man found a rich fare of spiritualism to quench the thirst of 
his soul for a higher life. The works of the Azhvars, who 
have been mentioned earlier and whose works have been 
copiously referred to in the author's Introduction, are a 
landmark literature in Srivaishnava philosophy. We will confine 
ourselves to briefly analysing the contribution of one among 
them, Sri Kulasékhara Azhvar who, despite being a successful 
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ruler and able to lead an easy life, chose the more arduous 
path of a devotee, abjured wealth, pomp and luxury and 
even lowered himself as an abject servitor of the Lord's 
devotees, finding great solace and happiness in doing so. 


The Perumal Tirumozhi: A brief overview 


Comprising 105 pasurams spread over ten decads, the 
Perumal Tirumozhi is not only a paean of praise to the Lord 
in the archa-avatara, but also a condensation of Srimad 
Ramayana and Srimad Bhagavata, which deal with the 
incarnations of the Lord as Sri Rama and Sri Krishna 
respectively. Sri Kulasékhara Azhvar has included, for good 
measure, one of the cardinal tenets of Srivaishnava siddhanta, 
viz. total reverence for the Lord's devotees (bhaagavatas/ as 
the ultimate in devotion to God. In fact, this Azhvar is an 
outstanding example of respecting the Lord's devotees as 
seen from the episode ie manoeuvred theft of the Lord’s 
ornament and the Azhvar (then a king) inserting his hand 
into a pot containing a live. «cobra, which let him unharmed. 
While composing these 105. Tiris, Sri Kulasékhara Azhvar 
has also penned his own eee moving from inherited 
royalty to embracing the company of penniless godly men in 
his search for communion with the‘Lord. It is stated that, 
thoroughly disgusted with the royal paraphernalia and intrigues 
of the court, this Azhvar who, as a king, ruled over tracts 
covering modern Quilon (Kollam), Maduri and Calicut 
(Kozhikode), anointed his son Dhridavrata as his successor 
and retired to Srirangam to live among mendicants and 
common folk, enjoying the proximity to Lord Ranganatha, 
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who was his favourite Deity, just as Lord Rama was his 
favourite incarnation. While | would leave it to the reader to 
enjoy the pasurams of the Azhvar as ably brought out by Sri 
Rajagopalan in the pages that follow, I would only briefly 
touch upon the contents of the decads. 


In the first decad, the Azhvar has poured forth his 
devotion towards Lord Ranganatha in words reminiscent of 
Prahlada's nine modes of worship. He says that he would 


immerse in, pralse, approach, fold hands in obeisance, 
bow down, melt in devotion, stand with tears in the eyes 
stay in repentance, roll about on the ground and mingle 
with the assembled devotees. 


Both the second and third decads are about the Lord's 
devotees at Srirangam, though ostensibly they contain indirect 
references about the Lord of Srirangam who has captivated 
them and held them in thrall. Reverence to the Lord's 
devotees is part of the worship of the Lord, for they are all 
His men. This attitude is called aanuku/va-sankalpa i.e. 
determination to conform to His will. In these two decads, 
the Azhvar also stresses the avoidance of contrariness to the 
Lord's devotees, which is praatikulya-varjana. In the 
penultimate hymn (8) of the third decad, the Azhvar says 
that the world calls me mad but to me it is the world that is 
mad' for the Lord has weaned him away from the rest of the 
wealth-conscious world. 


Decads 4 and 5 depict the complete dependence on 
the Lord (paaratantrya) and inseparability from Him 
(aprithaksiddhitva). n decad 4, the Deity addressed is the 
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Lord of the Seven Hills and in the next decad, the Lord of 
Vittuvakkodu. The fourth decad is about the readiness of 
the Azhvar to be born again, if at all that contingency arises, 
as even a bird or a fish or an inanimate object on the Hills, 
just to remain in close proximity to the Lord. The fifth 
decad emphasises the total dependence of the soul on the 
Lord and uses many earthly similes to drive home this point. 
A person in distress would do well to study this decad in 
detail. 


Then follow five decads, each with a different concept, 
but all pining for the Lord, Sri Kulasékhara Azhvar shows his 
penchant for mysticism In these five decads, but his god- 
experience is limited to Sri Rama and. Sri Krishna. In the 
sixth decad, the Azhvar expresses hiér mystical experience of 
the Lord in the role of different cowherdesses conveying 
their anger at the repeated EN an of Boy Krishna. 
The seventh to ninth decads bring" ut Devaki's, Dasaratha's 
and Kausalya's parental feelings respectively about their divine 
Child and Son. The seventh decád speaks about the poignant 
grief of Devaki who brought Lord Krishna into this world, 
but was denied the pleasure of suckling Him and witnessing 
His childish deeds (ba/a-/ee/a). The eighth and ninth decads 
are all about Sri Rama and contain the utterances of Queen 
Kausalya and King Dasaratha, each from a different angle. 
Unlike Devaki in the previous decad, Queen Kausalya was 
fortunae to witness the growth of Child Rama to manhood. 
So the Azhvar records his mystic experiences in the form of 
lullabies to Sri Rama (eighth decad). The entire set of eleven 
pasurams, when sung in /V//ambari raga will have a soporific 
effect besides instilling the usual feelings of devotion. The 
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ninth decad is more moving, in that the songs are sung by 
Dasaratha who, though initially meant to coronate Sri Rama, 
was obliged to banish Him to the forest at the cruel insistence 
of his another queen Kaikeyi. A reading of this decad is 
certain to bring tears to the eyes. The tenth and last decad 
of the Perumal Tirumozhi is on a cheery note and is miniature 
replica of Srimad Ramayana, including the Uttara-kanda. It 
records all the major events in the epic and is dedicated to 
the Lord of Tillainagar Chitrakuta l.e. modern Chidambaram. 
It is impossible to read this decad without feeling an urge to 
rush up to Chidambaram and worship Lord Rama there. 


Summing up, Sri Kulasékhara Azhvar is unique even 
among the group of Azhvars who immersed themselves in 
the ocean of pure, unalloyed devotion to the Lord. His work 
is neither too short like a few other Prabandhas nor too long 
like some others. It is one which can be taken in hand and 
savoured at leisure without being jolted by abrupt shortness 
or struggles to complete it. 


The translation 


Sri Vankeepuram Rajagopalan, the author of this book, 
is already well known for his translation and commentaries 
of Sri Andal's 7iruppavai and Nachiyar Tirumozhi and Sri 
Periyazhvar's Periyazhvar Tirumozhi, besides Sri 
Manikkavachagar's 7jruvempava/. He has a flair for 
translation of mystic works having, perhaps, inherited his 
psychic tendencies from his illustrious father, Sri Vankeepuram 
Varadachari Swami. Sri Rajagopalan's choice of words is 
immensely pleasing, such as 'immutable imprint in heart' 
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(verse 2.7), ‘wafting fragrance around’ (4.8) ‘tinkling anklets 
with sweet resonance’ (5.2), ‘do not entertain any ratiocinative 
thoght’ (5.8), ‘immerged in enduring bliss’ (7.8), ‘holding 
vessels of lucent gold’ (10.10), etc. Further, after dealing 
with the subject matter thoroughly in his erudite Introduction 
besides faithful translations of the pasurams, the author has 
added a number of ‘short, suggestive notes’ which are educative 
and focuses the reader's attention on certain select pasurams. 
This adds to the value of the book. When we recall that the 
author's earlier book on Periyazhvar Tirumozhi was brought 
out only during early 2008, it is to his credit that he has 
brought out, in less than two years, the present publication, 
which is also equally comprehensive. We pray that Lord 
Ranganatha grants him a long life with unabated energy to 
carry on his work of translating other Prabandhas too. 


July 7, 2009 
7, Narmada Flats, 


23, Motilal Street, pas 
T. Nagar, 


Chennai - 600 017. (M.K. SRINIVASAN) 
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AN APPRECIATION 


R. VENKATESAN 


It was Rabindranath Tagore who said that to approach 
poetry through translation is like making love to a woman 
through an attorney. However Sri Vankeepuram Rajagoalan 
swami has reinforced his spiritual knowledge from different 
sources to translate the outpourings and startling revelations 
of Kulasekhara Azhwar's ‘Perumal Thirumozhi’ in chaste 
and intelligible English, in metrical pattern. 


A deeper insight into his meticulously planned work 
would simply reveal how much he has laboured hard, with 
the sweat of his brow, with hours of prayerful toil and 
preparation that has perceived the turn of the tide: 


I am sure the strength of spiritual power and sincerity 
within will generate favourable vibrations and situations around 
towards success mechanism, Deo gratias. 


July 5, 2009 B-frrrLhs am 


Indra Nagar, is 
Chennai - 600 020. (R. VENKATESAN) 
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PREFACE 


Musing on the mystic experience, revelationary thoughts 
of realised souls in Hindu religious mysticism, is just amazing. 
Of such exuberance flow of delightful events of inward journey 
of them in realising the Supreme Brahman, we meet with 
pleasant surprise the pious Chera King Kulasékhara, who 1s 
decorated among the twelve Azhwars of Sri Vaishnavism, as 
Kaustubha (gem of Lord Vishnu). 


Kulasékhara bequeathed us the brilliant thought 
provoking Prabhandham' consisting of 105 hymns in ten 
decads viz., ‘Perumal Tirumozhi’. lt reverberates with psychic 
utterances and occult thoughts among other things. The 
divine nature of Self as a subtle and silent presence is 
brought out well in this Tirumozhi. 


These hymns reveal the mystic consciousness 
transporting the readers to the propinquity of God. It gets 
re-inforced in the words of Swami Vivekananda as "one 
single moment of the madness of extreme love to God, 
brings us the eternal freedom." 


It is evident, to be free, one must die to the life of the 
world while one is in it, as Periyazhvar sings (in 
Tiruppallandu) 


...desist being worldly and mingle with us early 
ceasing vain glory, hasten to join our fraternity... 


Of course, the endeavor is to keep oneself afloat in the 
stream of devotion that flows through the lives of devotees 
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and to mingle one's own devotion with theirs, as Kulasékhara 
Azhvar expresses in the first and second decads. 


My rendition of "Ku/lasékhara's Perumal Tirumozhi’ 
happens to be fifth in my humble endeavour. 


And | am extremely grateful to Dr. M. Narasimhachari, 
Professor and Head, Department of Vaishnavism, (Retired), 
University of Madras, and Dr. M.K. Srinivasan, Retired Senior 
General Manager, M.M.T.C New Delhi, and presently 
President, Vedanta Desika Research Centre, for their 
enthusiastic and excellent Forewords. And deeply indebted 
I am, to my friend Sri R. Venkatean for his appreciative 
note. 


It is also my bounden duty to acknowledge with thanks 
and express my gratitude to Smt. Hema and 
Sri V. Sundararajan (my brother) U.S.A., Sri K.R. Srinivasan, 
Chennai and Sri Sreyas of Navbharath Press, ‘Vishnu Chittam’, 
Bangalore, for their generous and timely financial aid for the 
publication of English rendering of Kulasékhara’s Perumal 
Tirumozhi. 


I wish to record my deep and sincere appreciation to 
Sri G. Rajan and his colleagues, staff of RNR Printers for 
their kind co-operation in planning, designing, monitoring 
and printing in bringing out this publication in an exceedingly 
admirable way. 


Septemper 12, 2009 
Chennai - 600 0020. (V. RAJAGOPALAN) 
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INTRODUCTION 


Kulasékhara azhvar who bequeathed to us the excellent 
thought provoking hymns which reveal profoundly his 
emotions and strong desire in his Perumal Tirumozhi, was a 
Chera king. He ruled 'Kongu' desa. According to tradition 
he belonged to Chandra Aditya clan. Chera's appended the 
title "Perumal" to their names. And Kulasékhara was known 
as king Kulasekhara Perumal who became Kulasékhara 
Azhvar. Dandi, the Poet laurate of Pallava State provides 
descriptive information in his work, Avanti Sundari Katha 
Saram’ about Chera kingdom also. Following Cheras, Pallava 
kings too appended the title ‘Perumanadigal’ to their names}. 


Kulasékhara Peruman, the king, lived a life of a Raja- 
rishi like king Janaka, in accordance with Isa Upanishad. 


Tradition says Kulasékaran’s father was king Dridhavrata 
who ruled Kollinagar. Kulasékhara lived for 67 years. He 
was born in Cholapattina (Tiruvanjikkalam) of Kerala in the 
month of Magha (Feb-March) under the asterism Punarvasu 
(seventh stellar mansion) as manifestation of Kaustubha (gem 
of Lord Vishnu), on a Thursday, the twelfth day of bright 
lunar fortnight in circa 3102 B.C.2 But modern scholarship 
fixes his period as 750-817 A.D. and that he reigned the 
Chera country (Kongu desa) between 785-815 A.D.? 

1  Dr.S Kulasekaran-Vainavattin Azhvargal kala Nilai... P 246. 


2. SwamiRamakrishnananda -The Life of Ramanuja... P18. 
3. Dr.S.Kulesekaran-Vainavattin Azhvaraga! Kalanilai... P 228 & 353. 


2 goo Geapnipemit Qugondr ias Qoi 


LIFCO publication of Divya Prabhandham mentions 
that Kulasékhara Azhvar was born to Chera king Dridhavratan, 
at Kollinagar, on a Friday in waxing fortnight of moon with 
dvadasi thithi (twelfth day) when the star Punarvasu was 
ruling the sky in the year Prabhava of eighth century A.D. 
(page - A-29) 


Whereas Sri P. Krishnamachari Swami and Sri 
T.C. Parthsarathy lyengar Swami in their (1925) edition of 
Nalayira Divya Prabhandham state that Kulasékhara was 
born to king Dridhavratan in Kollinagar on a Friday, 
Suklapaksha, devadasi thithi, with Punarvasu star ruling, in 
the month of Masi of the Tamil year Prabhava, which is 
reckoned as 28th year of Kali Yuga. 


[n accordance with ancient tradition of kshatriyas, the 
king Dridhavrata relinguished the kingdom and embraced 
vanaprastha after performing the coronation of his son 
Kulasékhara who was married to a Pandiyan Princess. 
Kulasékhara had a son and named him Dridhavratan' after 
his father and a daughter Ilai (a) serakulavalli.* 


Dr. K.C. Varadachari observes that “his (Kulasékhara's) 
psychological approach to the object of his religious 
consciousness, is unlike anything that religious mystic tradition 
has given to us either before or after him.” In "Perumal 
Tirumozhi of Kulasékhara we come across bubbling of fresh 


4. Sri. K. Srinivasa lyengar Sri Vaishnavasri - Perumal Tirumozhi Viyakkiyanam - 
Introduction. LIFCO Publication - Nalayira Divya Prabhandham... P A-30. 
Sri. P. Krishnamachari Swami and Sri T.C. Parthasarathy lyengar Swami - Publisher 
- Sri T. Gopala Naikar - Nalayira Divya Prabhandham... P 6. 

5  Dr.KC. Varadachan... Atwars of South India.. p. 14. 
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and pure springs of spiritual life. "Perfection is inward and 
spiritual, not outward and mechanical, since life on earth is 
simple and sweet innocence: and spiritual longing of the soul 
rebukes light-hearted joyousness and provokes reflection on 
the purpose of man's existence," $ thus says 
Dr. Radhakrishnan. 


Besides Perumal Tirumozhi in chaste Tamil, Kulasékhara 
has also authored 'Mukundamala' a Sanskrit work. This 
reflects the sentiments expressed in hls Tamil hymns. 
Dr. K.C. Varadachari observes that "Mukundamala 4 (sloka) 
reveals Kulasékhara's desire not to have anything to do with 
celestial damsels. Verse (sloka) 22 reveals that Kulasékhara 
considers God to be the Garuda to the serpent-like calamities; 
He is the mystic mantra annihilating the enemies on the path 
(verse23); and He is the medicine for curing one of the 
desires which are indeed causes of all maladies (v.24). He 
is the life giving elixir of the three worlds, a crushing remedy 
for the fear of sansara and he is the sure way to sreyas’.’ 


Kulasékhara ruled Kongudesa with Karuvur (Vanji) as 
capital city, while 'Adhiyan' and 'Keralan' considered to be 
siblings of Cheras ruled from Thagadur and Magoda 
respectively; Karuvur was founded since the days of Sangam 
age. It stood on the northern bank of the river An-porunai 
(Ambiravathi) This Kongudesa was spread over the tracts of 
modern Salem, Coimbatore, Namakkal districts and also 
Kudagu and Malabar areas. Till about seventh century 
Karuvur was shining as capital city. 


6. Dr. S. Radhakrishnan - The Philosophy of the Upanisads - Pp. 22-23. 
7T. Ur.KC.Varadachari - Alwars of South India... p.72. 


4 GoeCssynpani Quond Haor 


The rise of Pandiyan kingdom in south which overran 
and swallowed Chola and Chera countries during the period 
of its powerful kings Maravarman alias Arikesari, Parankusan, 
Rajasimhan-l, also known as Nedumaran (desciple of 
Periyazhvar) and his great son Parantaka Neduncadaiyan, 
(Parama Vaishnavan) and threatened Ganga Desa too at its 
doors. The Cheras were tossed here and there by Pandyas 
between 730-780 A.D. Cheras and Adiyan fought battles 
with Pandyan kings at Ayiraveli, Pugazhur, and Aayirur. 
Pallavas and Keralas, the allies of Cheran were also driven 


away when they came forward to the help of Cheras®. 


Kulasékhara, it is said, had his coronation performed 
around 785 A.D., when Tiruchittrakudam at Tillainagar was 
founded by Nandivarma Pallavan,? who redeemed the Pallava 
State including the occupied Chola State from Pandiyan. 
His able army chief Udayachandran played major role in 
stabilizing and expanding the Pallava kingdom far down 
south.!? 


Pandian king Rajasimhan-II, who succeeded Paranthaka 
Nedunchadaiyan was considered to be a very weak monarch. 


His period as suggested in 'Pandiyan Cheppedugal Pattu' is 


8. International Institute of Tamil Studies.......Pandiyar Cheppedugal Pattu.... pp. 53, 
66, 144, 175, - 70, Dr.S.Kulasekaran.... Vainavattin Azhvargal Kala Nilai... 
pp. 241-247. 
. Dr. S. Kulasekaran, Vainavattin Azhvargal Kala Nilai.... p.233. 
10. International Institute of Tamil Studies... Pallavar Cheppedugal Muppadu 
pp. ... 107-140. 
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790-792 A.D."!, while Dr.Kulasekharan ascribes it as 790- 
815 A.D. And King Kulasekhara might have conquered 
Pandian country with the help of Pallavamallan and occupied 


the city of Madurai. In Perumal Tirumozhi he calls himself 
as Kudalar Kon (v- 1:11) & (6:10) Kadal Náyagan (v- 2:10). 


Similarly, Azhvar claims himself as Kozhiyar Kon (v.9:11 
and v.10:11). Kozhi was the capital (and barrack) city of 
Choladesa. It is surmised that king Kulasékhara might have 
obtained city kozhi (Uraiyür) from Dantivarma Pallavan whose 
period was 795-845 AD., a period replete with chaos. 
Another claim put forth Is, that in the Sanskrit version of 
Upadesa Ratnamala, Abhirama Varamuni mentions 
'Nisulampuri' known as Uriyur in Arayirappadi, it's being 
Vanji Kalam, the birth place of Kulasékhara Azhvar.!? 


And 'Kollinagar' was also the barraks city of Cheras, 
which perhaps became important as second capital city, due 


to frequent siege laid by Pandiyas on Karuvar. 


The deep disinterestedness and non-concern for material 
things expressed by Kulasékhara in his Perumal Tirumozhi, 
provide the suggestive information that he relinquished the 
worldly life, proceeded on continuous pilgrimage embracing 
mendicant's life as mentioned in Sekkizhar's Periya 
Puranam..... "tarani neettu tavam sárndan" - He was laid to 


11. International Institute of Tami! Studies.......... Pandiar Cheppedugal Pattu ... p. xxv. 
12. Dr. S. Kulasekaran, Vainavattin Azhvargal Kala Nilai.... pp. 35 & 62. 
Pinpazhagiya perumal Jeer-Aarayirappadi - pp. 35 & 62. 


6 @xCeragnpani Qugsumár Alap Ghonhi 
rest at ‘Brahmadesam’, in “Ambasamudram”, around 817 
A.D.!? 


Legendary account speaks of a couple of events that 
took place in king Kulasékhara's life which bring out his 
great involvement as a pious enlightended devotee of Lord 
Ranga. Tirumangai Azhvar says in his Periya Tirumozhi 
(V.7:7:4) that during his time all the kings, Chera, Chola, 
Pandya and Pallva were great devotees of Lord Narayana 
“ Parane’ panchavan, pouzhiyan chozhan par manner tam 


, 


panindettum... ' 


It is mentioned that once king Kulasékhara was listening 
to Ramayana discourse and when the lecturer was narrating 
a situation in which Rama was depicted to be in distress, he 
was so profoundly moved, summoned his army to march for 
the rescue of Lord Rama. This shows his deep devotion to 
lord Rama and revealed his love for Lord's devotees. 


On a different occasion his ministers who did not like 
the king's sympathizing with pious valshnavite devotees, 
conspired a cunning crafty scheme. They accused the 
Srivaishnavas of having committed a serious crime of stealing 
the ornaments belonging to the temple. Kulasékhara refused 
to believe this, stating that ‘lord’s devotees’ would not have 
done such heinous crime as they follow principles of Isa 
Upanisad and to prove their innocence he subjected himself 
to the test of inserting his hand into a pot in which was kept 


13. Prof. M. Raghava Ayyangar... Azhvargal Kala Nilai... p. 251. 
Dr. S. Kulasekaran-Vainavattin Azhvaragal Kala Nilai... p.266, S. Krishnaswamy 
lyengar-Sri Vaishnava Sri Perumal Tirumozhi Viyakkiyanam - Introduction. 
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a cobra and he came out unharmed. And the cobra came 
out of the pot, spread its hood, bowed down before 
Kulasékhara and moved away, it is said. Thus he frustrated 
the evil designs of the adversaries of the pious devotees 
whom he loved and revered very much. 


He proved himself to be a great Yogi and mystic. The 
word mystic (mysticism) is said to be derived from the Greek 
root muo which denotes when “one closes ones lips or 
eyes” and concerned with direct communion of the soul with 
god. 


Of such phemomena, Sri Vankeepuram Varadachari 
says, “the value of yoga is not only from the stand point of 
a practical method of mind development but it is of great 
value as a means of psychic transformation and moral 
regeneration in the process of personality development”. 
Elsewhere he says, “the yogic disciplines particularly of Raja 
Yoga, try to develop the parapsychic faculties of man along 
with his ability to exercise those faculties in the waking state 


"14 On this score Dr. Annie Besant 


without going into trance 
observes "the yogic disciplines make the nervous system 
increasingly responsive to the internal psyche stimuli i.e., the 
astral and mental vehicles organized in order so that spiritual 
man may use the physical brain and nervous system as hls 


organ of consciousness on the physical plane."!* 


14 Sri Vankeepuram Varadchari-Psychic Research Occultism and Yoga... pp.2 19, 
226. 
15 Dr. Annie Besant - A Study in Consciousness - pp. 160-162 


8 eos agnjpemi Qugord figs osi 
In this connection it is interesting to note what 
Periyazhvar says in his Tirumozhi (v.3:5:8) 


Glens Cows grow exu wrap 

faber KOG Glesirg) yori Qaras 
Gare sumiédlesr Gaurimpaeseir Beary 9 mnb 
Gereun deer Glusirenyu Garind Gan Gui ! 


daa Yilai véy Kurambai tava má munivar 
yirundár naduvé senru anár soriya 

kolai vái sina véngaigal ninru urangum 
Govardana mennum korrak - kudaiyé....! 


Pede and as a shield, Narayana, held skillfully, the hill where 
live the eminent sages in hovels covered by leaves; 

fiercely raging killer tigers, calmly enter amid group of rishis 
&et their necks fondly caressed by them, stand quietly! 

such place called Govardhana, the hill, a mightly umbrella!"* 


Sri Vankeepuram Varadachari Swami says, “as regards 
yogic Powers, a Yogi can also wield supernormal control 
over his physical body. He can remain immune to the 
chemical effects of harmful substances, can completely suspend 
the body's animation, remain in a state of complete bodily 
catalapsy and also control for any length of time the rhythm 
of the physiological process of aging of his body.!' 


Continuing, he states further that Dr. Paul Brunton in 
his book “A Search in Secret India", has described how Yogi 


16. Vankeepuram Rajagopalan - Periyazhavar Tirumozhi - pp. 196-197. 
17. Sri Vankeepuram Varadachari - Psychic Research Occultism and Yoga - p.182. 
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Narasimha Swamy in a demonstration at Presidency College, 
Calcutta in December, 1934, before an assembly composed 
exclusively of scientists and medical men Including 
Sir C.V. Raman drank lethal doses of sulphuric acid, nitric 
acid, and carbolic acid laying them first on palm of his hand 
and then licking them up with his tongue; swallowed 
potassium cyanide enough to kill any other man within three 
minutes and also stuffed his mouth with glowing charcoal 
and kept it there until it ceased glowing.!* 


To quote another narrative, Dr. Paul Brunton writes 
about Ramana Maharishi that, “the young hermit had 
involuntarily acquired a solitary disciple who had become 
very much attached to him (Ramana Maharishi). The man 
is now dead, but the legend has been handed down to other 
disciples that every night a large tiger came to the cave and 
licked Ramana's hands and that tiger was in return fondled 
by the hermit. It sat in front of him throughout the night and 
departed only at dawn. !? 


Elsewhere he writes that “when Ramana was sitting in 
the afternoon outside the narrow entrance to his abode, a 
large cobra came swishing through the rocks and spread its 
hood; but the hermit did not attempt to move. The two 


18 Sri Vankeepuram Varadachari, Psychic Research Occultism and Yoga - p.183. 
Dr. Paul Brunton A Search in Secret India - pp.187- 188. 
19 -ibid- p.291 


10 ee Gsepmbpani Qugwrdr las Gumi 


beings man and the beast faced each other for some minutes, 
gaze meeting gaze. In the end the snake withdrew and left 
him unharmed, although it was within striking distance.?? 


Similarly he narrates his own personal experience as 
follows. “I return to my hut to prepare tea. Unlocking the 
heavy door, I am about to step on the threshold, when 
something moves across the floor and stops within a few 
inches of my feet. Its furtive gliding motion and the faint 
hissing which I fancy, | can hear, warn me almost before I 
see it that snake is in the room. For the moment, | am so 
struck with horror at my escape from death, which lurks 
underfoot, that | am at a complete loss what to do... my 
nerves are strong to their highest pitch of tension... | am 
about to go off for a heavy stick with which to break its spine, 
when the figure of yesterday's new visitor appears in the 
clearing. He approaches my hut, takes the situation in at a 
glance, and imperturbably begins to enter the room... | shout 
a warning to him, but he takes no notice. I am distinctly 
unnerved. For, weaponless as he is, he holds both hands 
out towards the snake! The strange visitor (Yogi Ramiah) 
stands quite close to the snake which bends its head before 
him and then he gently strokes its tail.?! 


And it is no wonder that Kulasékhara the Chera king, 
an exalted sublime soul, devout yogi, could insert his hand 


into the snake pot with no harm befalling him. 


20. Dr. Paul Brunton A Search in Secret India - p.292. 
21. -ibid- p.300 
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For Periyazhavar in his Tirumozhi 4:9:2 delcares 
GH puni HMGSEHHS HT Oooo wr ore Hey 


AFGOT HE Cod srorergwar gg Qewwar 
GewaenCre near Qawari sarut Gums 


tan adiyár tirattagattu támaraiyálágilum 
sida kuraikkumél yennadiyár adu seiyár, 
seidárél nanru saidar...! 


Even if the lotus lady, his consort, finds fault with his devotees 
“My votaries shall never be in the wrong, and if they did any 
they have done good deeds’’ thus seem to utter, my lord...** 


Kulasékhara's 'Perumal Tirumozhi' leads to unmediated 
experience of God, a transcendental super-sensory experience. 
Such a transcendent process of revelation as flashes of 
thoughts and visions are known as ‘Saksatkaraanubhuti’ or 
direct experience. And mystic experience goes beyond the 
level of all realities of nature, soul, God too, and arrives at 
supreme oneness which is the womb of all. It is otherwise 
called bliss or ecstasy. 


In his Tirumozhi Kulasékhara blossoms in the very first 
decad itself in which eloquently he expresses the glory of 


Ranga being his déja vu* in his elegant inimitable style. 


{* The feeling of experience had once, is happening 
now] 


22. Vankeepuram Rajagopalan - Periyazhavar Tirumozhi - p 284. 


12 GoCrarmbani Gugyiondr AmA 


The second decad elaborately describes the congregation 
of pious devotees at the portal of Ranga's abode securing 
rock-like firm surrender - prapatti - a classic contemplation 
to cling ceaselessly, embracing union with Lord supreme. 


Swami Vankeepuram Varadachari says “the trance- 
mystical experience may occur naturally but spasmodically 
when the subject is in rapt mental absorption or is under an 
emotional stress inwardly. The overwhelming emotional 
stress which occurs spontaneously in the course of one's 
intense devotions, can also be deliberately worked up by 
practices of prolonged sankeerthans (chantings), ecstatic 
religious dances and other modes of devotional service 
rendered in a spirit of high sensibility. The consciousness of 
the devotee in such intense devotional practices is 
unconsciously withdrawn from sensory objects and is focused 
inward on the subject of devotion in his mind. In such 
devotions the image of the adored object is so passionately 
and yearningly invoked by the devotee that the image figures 
as a concrete individual in the devotee’s mind and become 
vessels of divine inflatus??. 


In the third one in unambiguous words pronounced, 
"theedil nanner! nirka alladu sei neethiyaródum 
küduvadillaiyán". This echos the expression of Swami 
Vedanta Dasika brought out by Dr. K.C. Varadachari, as to 
the attainment of the divine consciousness by individual soul 
through bharanyasa yoga, offering of all impediments of 


23. Sri Vankeepuram Varadachari - Psychic Research Occultiam and Yoga - p.93 
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body, action etc. to god.^* In his Rahasya Traya Sara, 
Swami Desikan says.?° 


MIRA ge: MAA TATA | 
faraha farereit Nganu erm it 
Seas BOY TSIEN MOTTA: i 


The above six conditions called limbs are to be fulfilled 
by anyone who wishes to surrender to the supreme God. 
The are 


(i) AanukGlyasya samkalpa --- willing the helpful 
renunciation 

(ii) prátikulyasya varjanam --- avoiding all things which 
are not favoured by God 

(iii) raksisyatiti visvasah --- firm faith in God that He 
will surely protect 

(iv) átma niksepa ---- placing oneself completely at 
Lord's disposal 

(v) kárpanya ---- extreme desperate condition of 
helplessness and lastly embrace, 

(vi) akincanata ---- condition of total nothingness i.e. 
not anythingness; utterly destitute. 


In the next, fourth decad, deeply felt sensuous feelings 
are stated. The aspiration of low tormented soul seeks 
"Complete self-surrender" finding easy accessibility of the 
Lord at Venkata Hills in iconic form. 


24 Dr. KC. Varadachari - The Living Teaching of Vedanta p.24. 
?5 Sri U.Ve. V.N. Sri Rama Desikacharyar Swami -- Sriman Nigamanta Desikan - 
Srimad Rahasya Traya Saram p.170. 


14 ee Geermpemi Gugpiorér AGQomf 


Kulasékhara reveals his ardent desire to be near to god 
in every sense and seeks uninterrupted meditation like 
continuous flow of stream as Ramanuja says "which is likened 
to uninterrupted stream of oil (taila dhár&vat avichhinna 
santati-dhara)". To remain even as a 'stone-like' inconscience 
along with dedicated life to the Divine Lord, a remarkable 
one being selfless self-forgetting service. About this 
Dr.K.C.Varadachari says “it is significant that the alvar prays 
for a combination of the in-consclent and conscient in his 
being. he wishes to be inconscient as a stone and at the 
same time to be able to behold the red lips of the god head 


in the sanctum - padiyáikidándu pavalaváy kánbéné** 


In the fifth decad Kulasékhara speaks vociferously about 
"surrender" as Swami Vedanta Desika says in Meiviradha 
Manmiyam 

FONTS) Gus gyi amiar wmm stron 

Sym evorm es Glesreiremebmm ATU ? 

""Saranágathiyenum sárvudan marronrai 

aranága kolládár anbu...” 


With the support of surrender made to Him, 
he shall seek not to obtain protection from another, 
such like is the love and affection... 


The poet-Azhvar says ‘I look up to you and rely on 
you alone even though you do not want me'- Here utter 
dependence on God alone is emphatically stressed as the 
cry-baby looks forward to the embrace of its mother alone at 


26. Dr.KC. Varadachari - Alwars of South India p.7O. 
2T. The Little Flower Co. - Sri Desika Prabhandham p.45. 
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all times. Here, is brought out the feeling of contemplative 
humility which accompanies the consciousness of “absolute 
dependence on God and God alone". This is the true religious 
feeling or "Bhakthi" which leads to 'Saranagati' or ‘Surrender’. 
And Sri D. Ramaswamy Ayyangar says, “a very rare idea, a 
very difficult concept has been very beautifully brought out 


in this Tirumozhi which has no equal elsewhere even among 
the 4000 verses."?? 


In this decad the Azhvar in an extremely heart-rending 
way exclaims his helpless position. Perhaps due to disturbance 
on account of repeated invasion and occupation of his capital 
city by Pandiyan rulers he appeals to Lord of 'Vittuvakkodu'. 
Learned scholars have opined that it could be a place within 
his capital Vanji (Karuvur) or at its outskirts, as he himself 
says, “O! Lord! reside, at 'vittuvakkodu' encircled by towering 
fortified walls, reach sky high", (V.5-2), which indicates where 
an ancient temple for Lord Vishnu existed. This view gets 
support in the famous Silappadikaram (Vanjikandam-Kalkod 
Kathal) as king Senguttuvan decked with ‘Vanji’ flowers 
received offerings (prasadam) of Lord Thirumal and carried 
it on his shoulders when he was proceeding to Himalayas to 
bring rocks for the construction of a temple for ‘Kannagi’. 


Further the name Vittuvakkodu which denotes bank or 
bund of a river or tank where learned scholars live appears 
to be in order etymologicaly instead of ‘Virruvakkodu’ as 
mentioned in some of the editions. 


28. Sri D. Ramaswamy Ayyangar - Peeps into Mysticism p.22. 


16 e&oGeagnpaeni Qugurir AGQump 
The name 'Vittuva Kodu' might have been derived 
from sanskrit - Vittavat fadaq Vidvatta Aem Vidvattva Asaa 
etc. and suitably adapted to the vernacular Tamil. The word 
Kodu (Gas@) in Tamil gives the meaning of ‘bank of a river’ 
or ‘tank’ while the sanskrit Kota (P€) stands for fortress. 


In the next decad VI Azhvar brings out "the culmination 
of a total or integral affection, a total attraction for the being 
and the body of the beloved. And devotion becomes supremely 
self giving and self offering, body and soul and all, only when 
it reflects the sentiments of nayaki-nayaka relation",?? thus 
says Dr. K.C. Varadachari. 


Following the foot prints of Periyazhvar, Kulasékhara 
too approaches the Lord, though differently with the most 
lovable and enjoyable relation of mother to her child, in 
seventh and eighth decads. 


Periyazhvar eulogises Devaki as "Seedak kada/ul 
amudu anna devaki... ie. Devaki, like Lakshmi, the nectar 
born of milky ocean...” and adds that Devaki sent her 
infant to Yasoda at Gokulam, where the innocent child 
holds the toe, sucks enjoying it. /koda/ kuzhalal asodaikku 
pó-tanda, pédhai kuzhavi pidittusuvalttu unnum páda 
kamalangal...] And he states further how Yasoda bubbling 
with joy, but annoyed with the mischief of child Krishna 
due to complaints received, bursts as 

Quri erui (a) Gsosér eruGaluqmion eir ! 

LTT Glumm GAMA AHNT 


29. Or. KC. Varadachari - Alwars of South India p. 73. 


Kulesékhara's Perumal Thirumozhi 17 


unnai perra kurram alljl" [3:1:7] 


"Oh! my lord, I haven't wronged any, except begetting 
you, as my san; I didn’t inberit any riches here! 
However we meet with surprise, the mother Yasoda in 
another place proclaims in high spirits as, 

uig udang ener Gugyyri sasana Hi | 
SG WUD G10 Pana! 

“Jnalattu puttiranai perrár nangaimeer! nané, 
marru árum yillai...!'' [3:3:1] 


In this world among parents O! darling dona! fortunate am 1, 
to have blest with such exalted son; and none-else! 


Whereas, in this decad, Devaki who laments shedding 
tears, cries loudly as 
2 [peng SU Glssreargjepg Uu bier AEiG Eh 
ANT NDI sané sever soley Gre 
bse Glugypewreür pwdr user 
pissi Carsr wragad Auna ! 
Undhaiyávan yenru uraippa, nin senkézh 
viralinum kadai kanninum kátta 
nandan perranan; nal vinai yilla 
nangal kòn Vasudevan perrilané [7:3] 


“and inquiring who your father gesticulate with your pinky finger and 
glance through eye's corner, hints at Nanda, who obtained 

all fortune; unbacked by deeds of eminence Vasudeven, 

our chief, your father, didn't obtain bliss blithely bestowed! 


18 GeGesympani QugGwrdr §1GGhompl 
&flg meu Gler5élm) wurdt Caray 
Awmi ler Jang &6b 9/6) e0] uj 
HHonGossr germ GlugylGsuer srsvevrw 
Gale GANG WoEtens GlummmrGer ! 


Viralai Sénsiru Váyidai sérttu 
veguliyái ninruraikkum avvuraiyum 
tiruvilén onrum perrilén yellám 
daiva nangai yasódai perrálé! [7:5] 


Angrily constricting rosy fingers put in your mouth ruby, only to 
prattle, tattle, cutely babbling you beckon! but hapless I am, 
{haven't obtained any of these and enjoy your playful mischief: 
O! the godly dame Yasoda got them all well! 


In the next decad cradle song on Rama, who at 
Tirukannapura as prince Dasarathi, considering Rama being 
Kausalya's darling child, is sung by Kulasékhara Azhvar 
narrating quite a few Ramayana events. 


The ninth decad reverberates emotionally the wailing 
of emperor, the pathetic Dasaratha, as Rama parting him, 
proceeds to forest at the behest of callous queen Kaikeyee. 
Sri D. Ramaswamy Ayyangar says, "Srimad Ramayana has 
been somewhere pertinently summarized as half-weeping 
and half forest. For, a perusal of the mighty epic will convince 
anyone that those who weep for god-realization get it as 
certainly as and perhaps more quickly than those who pursue 
the time-honoured method of winning their spiritual freedom 
by the slow process of Karma, Gnana and bhakti''?? 


30. Sri D. Ramaswamy Ayyangar - Peeps into Mysticism p.106. 
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lt is the considered view of the elite, as in scriptures, 
staunch devotees of Lord, that ‘Hodhana ' (weep, wail, lament) 
is able to attract the attention of the Lord. Azhvars and 
Nayanmars resorted to it in all possible ways and prescribed 
it as azhudá/ avanai peralame’- “by longing and pining one 
can attain the Lord Supreme. “Not only in Hindusm but in 
other major religions such as Christianity and Islam also, 
knowledgeable devotees adopted this mehtod. 


And Dr. K.C. Vavadachari observes, “the shift from 
mother-child attitude to the father son attitude clearly shows 
that the parental instinct is bi-focal and Kulasékhara's analysis 
representing as it does his own psychological experience 
shows this admirably.?! 


The next, tenth and final decad concludes by reminiscing 
the Leelas (Sports) of Lord Narayana, manifested as Rama, 
the man with all divinity encompassing the sanctified Refuge 
assured to hummanity and expresses the concreteness of 
the divine unitive experience of devotees concerned as 
eloquently stated in Gita. 


To conclude it may be stated that the esoteric sense 
obtainable from Perumal Tirumozhi is shortly as under. 


Prof. M. Yamunacharya in his book on Ramnuja's 
"Teachings in his Own Words" observes thus; "Hunger for 
l.ord may germinate in man in one life or a series of lives 
that may be required for the purpose. Those who hunger 
for the attainment of God are few indeed (kascidyatati 
slddhaye). They reach Him by endeavour (abhyasa) with 


31 Dr. KC. Varadachari - Alwars of South Indian p.77. 


20 Garas pari Quora AGAn 
ceaseless devotion and renunciation (vairagya); The individual 
has the freedom to chose the way of life that leads him to 
god; but it involves moral responsibility of what he does. 
The individual's freedom is not absolute. Man has freedom 
given him (datta svatantrya) just sufficient for him to. work 
out voluntarily his liberation from impediments and shackles 
(virodhi parihara) with which he has bound himself by a 
chain of his own karma or accumulated deeds. And the 
body was dowered on man by god out of tenderness for him 
and concern for his welfare, so that he may reach God and 
gain His presence". ?? 

Sri-Bhasya (Brahma sutras) II]-2 declares “the summum 
bonum of human existence is to reach highest person who is 
free fram all shadow even of imperfections and as possessing 
as a treasure trove infinite, blessed qualities, as it were, of 
exalted ones in their highest state of perfection. The 
conclusion, therefore is that Brahman is not sullied in least 
by the tmperfections of the sentient and non-sentient beings. 
in which tt abides."?* 


Further it is clarified that Intelligence, therefore bliss 
and other essential qualities of the soul which were obscured 
and contracted by the karma expand and thus manifest 
themselves when the bondage due to karma passes away 
and the soul approaches the highest Light'?* 


32. Prof. Yamuanacharya - Ramanuja's Teachings in his own words - P.45 

33. ibid P.122 and Swami Viveswarananda - Brahma Sutras (Sri-Bhasya) pp.330- 
354. 

34. Prof. Yamuanacharya - Ramanuja's Teachings in his own words - P.124 & 
Swami Viveswarananda - Brahrna Sutras (Sri-Bhasya) pp.364-377. 
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And in conclusion it could be stated as- 


“There emerges expressive living, greater involution 
Growing inconscience and ethical exaltation; 

All these being gross imponderable matter 

Verily functions that of his mode--Prakirtix 

That commands the phenomenal world of mentor 
And reveals as real as experiencer that be! 


* Mayashakti 


from the poem towards 
"Hiumination through Life and Beyond" 


Sos 


Whereas man the knower, the doer, and enjoyer 

With freedom gifted to choose the path aright 

Yet, a dependent, submits himself as fragrant flower 
Fusing wisdom with devotion unto Him a beacon Light! 


"Howbeit by His grace and virtues fine, praclaimd a-priori 
Man does journey through Ramanuja’s concept 
of ‘Sarira~sariree’, 
While cautiously moulds his knowledge consciously known 
In 'dharma-bhuta-jnana' and makes abject surrender unto 
Him alone! 


from the poem “The Epic Journey" 


eec 


aane a a 
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Sri Krishna with butter pot in Tanjore Art 


SRI KULASEKHARA AZHVAR 


TA TEH TR TAAT RARA | 
THE ARM da TATA PANA || 


GHUGE weuw 5607 grueuwmegm eimi | 
&u&mu wrm euros geom GevGvw as w || 


gushyaté yasya nagaré ranga-yatrá diné-diné | 
tamaham sirasa vandé rajanam Kulasékharam || 


In whose city the resounding slogan ‘Ranga-Yatra’, 
echoes divinely, and delights devotionally day-by-day, 
to such King Kulasékhara. | bow my head 
reverentially in adoration! 
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KULASEKHARA’S PERUMAL TIRUMOZHI 
Seaflwerasr - INVOCATION 


(gesremrqpe ep ACEi BNGET sumdlafiGw ! 

GG ATIN GAD um ausos) d'iGlu(gureir - Quire 65 

Pamet peSwiCeucsr GENSUNGSGTHT ssir 
euGearGersrGpy en mj! - 2 XL WE 


Innamuda müttugén ingéva pein-kiliyé 

Tennarangam pádavalla seer perumá] - ponnan - 

silai sér nudaliyar vél séralarkón yengal 

Kulasekharnenré küru! - Udaiyavar 


Come here, O! pretty parrot ever green, I Shall 

feed you with delicious ambrosia; prattle sweetly, 

again and again, as to he the virtuous king, who sings, 

on beauteous Srirangam, hallowed place in South; and, 
'""Whom the, damsels with shapely brow in forehead, 
consider ‘cupid’ - ‘‘Our chera king Kulasekhara Peruman’’ 


Ar Asurad GlemsirermGlgsirm gat esemé Ga 

eumg iuGlem(S avuro maul Lover wrm 

TAGS Glemems) Glemrsusólemeususir eflsueueum Gaureür 
Carr EnGEarer (pyCanat diemusmfiGu! - ueereeavre) BAN 


Áram kedap-parananbar kollárenru avargalukké 

váran kodu kudap-pámbil kaiyittavan márralarai 

veeran kedutta senkól kolli kávalan villavarkón 

seran Kulasékharan mudivéndar sikhamaniyé! - Manakkal Nambi 


When pearly necklace found missing, due to trickery of ministers 
heswore with deep concernthat Lord's devotees won't take others' 
things; and to prove his faith, insert his hand into pot with venomous 
cobra, befallinghim noharm; frustrated, evil designs of their adversaries; 
he, the protector of Kolli, king of archers being crest jewel of Chera clan! 


Sri Kothanda Ramar (with Ubhaya Nacchiyars) y " | \ 
Vaduvur p.m | * 
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KULASÉKHARA'S PERUMAL TIRUMOZHI 


(928) DqQumnp 
FIRST DECAD 


AGgajuaea wcdispu! 
GLORY OF RANGA ! 


Qodfwe ew ri weton Qamug Qs 
Beb dhuswfluewrib ayuga Tia 
HTUTEY QGEHCETH) seras Gleareor YO 
DHAN sileman owt Gleyeirsmer wensoremu Gul 
Agaghads Quma Glessaremf TU Qurra 
SMT EOSUTV Yg ueirerflGleireir(emuo 
EGC MWE CHTUOT HORA essor (Ns TG srr 
essor suf lemevoreseir sre) GlewrGeur GANGGA mmGer? 1:1 (1) 


iruliriya sudar manigal imaikkum nerri 
inattuttiyani panam ayirankalarnda 
aravarasap - perunjyóti anantanennum 
ani vilangum uyar vellaiyanaiyai mévi 
tiruvarangap-peru nagaru] tenneerp - ponni 
tiraik-keiyal adi varudap - pallikollum 
karumaniyai kómalattai kandu kondu yen 
kanninaigal yenru koló kalikkum nálé? 1:1 (1) 


Cauvery with pure crystalline wavy water, as its hands, 

fondly caress the feet of the Lord at prosperous Srirangam; 
where darkness dispelled by radiant gems that shine gloriously 

on the brow of beauteous hoods thousand, a unique class of 
serpent - Ananta - adorn'd well as elegant couch, lily white, 

on which reclined the ruby dark, greatly delightful Lord 

with sublime virtues, engrossed in yoganidra; 

when will my eyes twain behold His form, 

graciously splendour, to immerse in bliss! 1:1 (1) 


26 GeGesynjpani CGlugsrar fiar 
eurGwumf OT CTV extueermi bo 
eusnemujL (o ary Brad flis abs 
Surg WANG Qera estare Gu Guri 
GusirGugyua Ws erri UNS dip 
GMT, WT pissar WTS 
GG a STAUCNETUNG uira AST ET (eub 
urGurensr WENI SS soar Urn bdr ersor 
mung sor aren Thóg mE ? 1:2 (2) 


Váiyóru eereinjinüru thuthangalárnda 
valaiyudambinazhal nágam umizhnda sentee 
veeyáda malar senni vidánamé pól 
ménmélum miga yengum parandatan keezh 
káyámpü malar pirangalanna málai 
kadi arangattu aravanaiyil pallikollum 
máyóanai, mapattüné parri ninru yen 
vàyàra yenru koló vázhtum nále! 1:2 (2) 


At the fortified temple of Ranga, chant orison with 

thousand lips, the fiery serpent in white curly frame, 

spews blazing fire that spreads as canopy, from end to end, 
shields the crown of the Lord adorn'd with unfading flowers, 
who, reclining on soft couch - serpent Ananta - in 

yogic meditation, looks like garland of flower purpurea - 

the mysterious Lord indeed - when will that day arise 

enabling me to hold the aromic pillars at the sanctum 

of the Lord and sing glorious song benedictory! 1:2 (2) 


STULOT SOOT SlearuJeür (TOOT TENGU 

THSOSES afro pap Aaria 
erum (bib stifled seu SOT LG Georm AD 

Csr pCssS! (Slefldicnmese Herm Arbur 
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Aburi Fer uu GENK Aerúyy Carey 
-ajesoflug EHH susmewruSle usireffiGlesr sir emu 
HOT Sempulur SYP AVENA IEG 
AUUT scary GlaurGsum NENGGO mmGer ? 1:3 (3) 


Yemmanbinayan nangu návinálum 
yedut-tétti yeerirandu mugamum kondu 
yemmadum yezhil kangalettinódum 
tozhuthetti yinidireinjaninra sempon 
ammán-tan malark-kamala koppüzh tónra 
ani-yarangattaravanaiyil palli kollum 
ammantan adiyinai keezh alargalittu 
angu adiyavaródu yenru koló anugum nálé? 1:3 (3) 


Revered in all directions, celebrity Brahma, who devoutly 

pray with tongues in faces four and splendidly with eyes eight, 
renowned in cardinal points, worship again and again 

extolling, graceful lotus red of unique golden naval manifest 

at hallowed Srirangam - where stays He recumbent 

on the serpent couch - Sesha - in yogic meditation; 

when will that day be, along with zealous servitors, 

to reach the Lord and offer flowers at His feet? 1:3 (3) 


oraloor aur) ler pees von sev 
GUN sJSWUTGUOTSIDGNT STENT HOOT SVE SHS SUsiT GeoTMGUES! 
alone Ker gQuwe Gere wer MANI 
RUTTEN she swam OSM Peflsrur 
uralma syueutGhoryfleow umm essir 
uufleug tue, sumar ù ueirerflGlesr eit (615i 
German prm exped argir emeessir 
Glemrüuusur gri sorp QarGer es Uu prém ? 1:4 (4) 


28 Gebesynpani Gugsurár Aa Gori 
Mávinai vái pilanduganta málai 
vélai vannanai yen kannanai van kunra méndi 
ávinai anruyya konda áyarérrei 
amarargal tan talaivanai antamizhininba 
pavinai av-vada mozhiyai parrárrarga] 
payilarangattaravanaiyil paji kollum 
kóvinei návura vazhutti yentan kaigal 
koim-malar túi yenru koló küppum ná]é? 1:4 (4) 


He who tore asunder the mouth of Kesi, in guise a horse, 

my Lord Krishna in hue like wavy sea, held the hill, 

securing cows from stormy rains; the chief of Ayars, 

Lord of celestials, recumbent on serpent couch in yoganidra, 

at Srirangam where live those relinquish worldliness, obtain 

au fait" with lov’ ly lyrics of lilting ‘‘Tamil’’ 

and sublime ‘‘Sanskrit’’; when will that day emerge to recite 
paean to Lord, until my tongue gets benumbed and offer 

flowers gathered by me, with my hands, whilst pray 

raising my hands above, joining palms together? 1:4 (4) 


* Well acquainted 


Giencaruileveor (aeorezfisnerwimip. Aap 
Qiarus gibus prai Bone AGwss 
gownruivors Glayrssrusomgme Geral sare 
Glayrebruosur GETUN SUHTIK Gumeumo655 
waur urefismeesir usu Glass 
wé wag exreusnewruólso ueirerfiGlasr sit GIH 
wef euswsrevor euriDLoIrémesrés enevur(b! Gesrrevar(b) eT our 
uuré Oecrefl ir GlewrGsum TAG mmGer ? 1:5 (5) 
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Yinaiyilla yinnisaiyázh kezhumi 
yinbat tumpuruvum naradanum yirainji yétta 
tunaiyilla-t-ton marai nul tóftirattál 
ton malar kanayan vanangiyóvatétta 
mani mada máligaikal malgu selva 
mathilarangattaravanaiyil palli kollum 
mani vanna nammanai kandu kondu yen 
malar senni yenru koló vanagum ná]é? 1:5 (5) 


Adorable '"Thumburu'' and “Narada” render sweet resonance, 
in ‘Veena’ extolling ‘‘Brahma’’ who stays at primeval lotus 

as umbilical flower of ‘Vishnu’, worship ceaselessly 

ultering vedic hymns; and I find our Lord in 

Sapphire hue, reclined on the serpent bed in ‘yoganidra’ 

at Srirangam, surround by fortified walls, tall mansions, 

excel in abundant wealth; when will that day occur 

as to my head decked with flowers, prostrate 

in obeisance full at His feet, reverentially! 1:5 (5) 


AM wet Gusnwehly aidr Germ) ej encor 
HUTTE SU YD ST DsDuw wh 
Qaud Gen perfleurassir Signy (piss 
Ans dms vorgraHe Geary Gem 
asf! wut Ger Glumfleug agg) 9 gene 
OT UAT (GD LOVETT SOOT MT GOVE BT SOLD 
ofl od) Cat SAYED SATO Gleursvor(b err 
» sireru ule; orgy GlemGsur 2 (m6 mrGer ? 1:6 (6) 


30 eoGeapgmnbpanmü Guguondr SlasGhompl 


Ali malar mél ayan aran indiranódu yénai 
amarargaltam kuzhuvum arambaiyarum marrum 
telimathi sér munivargal tam kuzhuvum mundit - 
thisei thi-saiyil malar tüvi senru sérum 
kali malar sér pozhil arangattu uragam yéri 
kan valarum kadal vannar kamalak-kannum 
oli mathi sér tirumugamum kandu kondu yen 
ullam miga yenru koló urugum nálé! 1:6 (6) 


‘Brahma’ ensconced in umbilical lotus flower with 

swarrning bees drone around, besides 'Siva', 'Indra' 

and coterie of gods, celestial nymph, Ramba, et al. along 

with sages and saints blest with knowledge undeniable, 

cram for space among groves strewn with nectarous flowers 

all around at Srirangam, where reclined on serpent bed, 

Ananta, the Lord with countenance shine as moon 

eyes like red-lotus and in hue like sea, immerged 

in yogic meditation! when will that day arise to behold 

His form gracious, as to my heart and soul, melt down! 1:6 (6) 


wpb Aapo war Qur fig exse oro 
&9ut4eusür eer ebd! PUNWUTTSH gorub 
simi QGpuGurpCsGSH) ersosnsoufisisum gs 
Qaror Qaras (ólemeuifleürm Gerar greor 
Sup depu uere gxbedismun Glureirevf) 
HMUT HES eur umru ueirefflGleur eir 615 
How Slap wrGwranceré& GEO sr SAN esi 
Eruda ercirgyGlem Geor (ilex Em ? 17 (7) 


Maram tigazhum manamozhittu vanjamárri 
eimpulanka]adakki yidarp-para tunbam 
turandu yiru muppozhuthétti yellaiyilla 
tol nerikkan nilai ninra tondarána 
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aram tigazhum manattavar tam gatiyai, ponni 
ani arangattu aravanaiyil palli kollum 
niram tigazhum máyónai kandu yen kangal 
neer malga yenru koló nirkum nálé? 1:7 (7) 


Crushing the blazing enmity of unstable mind, freeing from 
fretters of cyclic births tangled in womb, obliterating 

fraudulent deception, subduing senses five ridding of painful 
afflictions, worshipping five times sans giving up hallowed 
traditions, pursuing righteousness, caring others; the servitors, 
conform to noble deeds, attain sacred refuge at Srirangam - 
embellished by cauvery, as garland unto Him, glorious - Lord 
mysteriously recumbent on the serpent couch in exultation - 

I wonder, when that day would be; to devour Him 

till my eyes brim with tears, flooding in, streams! 1:7 (7) 


Gersumiia ABOE FITTED ai erue 
Glemsosowmf! Glac(brbeeser(p GlemmGlereirsurer 
STOTT SHEE 5 Clore ey Gleusirnjles 
HWUSA ()ensnusnsar ESD (mds emuu 
Crontis Apiso Gemenso pbs 
HGUTWESSI umru À csirorflGleser eir eri 
utGoursnerdé srh BUS seas! Guidi 
mimo Guir srir GlexrGsum eum(tpu nr Ger 1:8 (8) 


Kólárnda nedun - sárngam künar sangam 
kolaiyázhi koduntandu korravolval 
kalárnda kadik-garudan yennum venri 
kadum paravai yivaiyanaittum puran-süzh káppa, 
sdlarnda nedunkazhani sólai süzhnda 
tiruvarangattu aravanaiyil palli ko]lum 
malónai kandu yinba kalavi yeithi 
val vineiyén yenru koló vázhum nálé! 1:8 (8) 


32 GvGeapnipamit Glugsibmdr sio url 
Pretty long, antique bow 'Sarnga' with piercing arrows; 

lofty gyre conch ‘Panchajanya’ ; fiery discus ‘Sudarsana’, 

the killer of enemies; ‘Kaumodaki’ the mace that shakes, 
foemen’s hearts; the sword ‘Nandaka’ that shines aglow; 

and ‘Garuda’, the bird-vehicle, excels speed of wind - All 

these secure well, around Srirangam where fields filled with 
fishes besides flowery groves, our Lord Vishnu reclined on 

the couch - Ananta in yoganidra; grievous sinner that Iam, 

when will that day be, to enable me to behold Him, 

endearingly embrace to enjoy bliss eternally! 1:8 (8) 


SITS WAT aga Carer sues 
exu GONAH Agduyeipacr vse Urt 
BITS WETS SUCU AYS ST i 
usmypGenrs Hens pg di Guide mir(smub 
FITS (pyGsursns UTANG erc (pu 
élue wager euenscerusleo usirsfl Glaxreir erp 
Gumgmifl wur nse GET gyeireflU 
YSUSH OV sir Glew Geor ugqmu mrGer ? 1:9 (9) 


Türáda manak-kádal tondar tangal 
kuzham kuzhumi tiruppugazhgal palavum pádi 
áráda manak-kalippodu azhuda kanneer 
mazhai sóra ninaindu urugi yétti nájlum 
seerárnda muzhavósai paravai káttum 
tiruvarangattu aravaneiyil palli kollum 
pórázhi ammanai kandu tulli 
bhufalattil yenru koló puralum nálé? 1:9 (9) 


With insatiable desire, lov'ly servitors, clasping, singing 
glories, as tears roll down like rain, emotionally utter orison, 
forever unto the Lord; also the beat of large vibrating drum, 
that simulate the sound of billowy ocean, seek in such 


Kulesékhara's Perumal Thirumozhi 33 


environ the Lord who stays reclined on serpent couch at 
Srirangam - wields war-cry, whoopee Sudarsana, the Discus, 

as we adore Him rapturously; when will that day be 

so as to roll on earth and dance in triumphant glee! 1:9 (9) 


sustt Gluqt eurem (pua jug (muU 
wer ERI wir apyu le uxevufler (niu 
giru die guran ywi Ceurcarmeveonre 
GEO org .oeuesi(pu Qari sump 
gardu Glasirdisne GmmrédlU usted) Game nuh 
Hu Wasi AYOS pwr Sissi 
Miru GUMGANGGIYHA sor) wr gy 
Qoetg e LOT sarp QarGan (aas prGer ? 1:10 (10) 


Van peru vánagamuyya amararuyya 
mannuyya, mannulagil manisaruyya 
tunba migu fuyaragala ayarvu onru yilla 
sugam valara agamagizhum tondar vázha 
anbodu ten disai nókki palli koļum 
ani arangan tirumuysrattu adiár tangal 
yinba migu perunkuzhuvu kandu yánum 
yisaindu udané yenru koló yirukkum nálé? 1:10 (10) 


Reviving renowned Loka ;,' ‘Aloka’, justly rejuvenate to exist, 
enable celestials like 'Brahma' to sustain, as also the earth its 
habitués to survive free of grievance, to nurture welfare, sans 
weariness, as servitors rejoicing godliness to live in harmony, 
graciously reclined the Lord facing South; whereas in 

the courtyard of Lord's abode greately delighted servitors 

muster in congregation; when will that day arise, to enable me 
join happily the comitium* and sing benediction! 1:10 (10) 


* assemblage 


34 Gebesunpani Qugiorar AHAA 
ALi Amri sangi Qurerafl Oy ur OS 
AGUTIMSESST omru i usirerfiGleur sieh 
GLH emg SUIHGWEANWDITHT esirsmser& 
STE SN HAG ENS STT 
Gm Mmi Mnvsrncsre Gleupy Gleumeireumeir 
Ga LOH Cara Gems & GuGearoar Gemr)oeim 
pm daria exblipumeneo U&gbeususumm 
SOLAR) mimrmvoreorigebebip mecorsupjeum Gg. 1:11 (11) 


Tidar vilangu karai ponni naduvu páttu 
tiruvarangattu aravanáiyil palli kollum 
kadal vilangu karu méniyamman tannai 
kannara kandu ugakkum kádal tannál 
kudai vilangu viral tánai korravo]vá] 
küdalar kón kodai kulasékharan sorsaida 
nadai vilangu tamizh málai pattum vallar 
nalam tigazh náranan adik-keezh nannuvaré! 1:11 (11) 


Radiantly shine silvery sands at high banks of cauvery 

around holy Srirangam where reclined on serpent bed 

the Lord in dark hue as sea; and curiously desire deeply, 

to devour the Lord with eyes, to his fill, he despite destined 

to rule kingdom, large commanding indomitable army, 

wielder of shining victorious sword, the amiable 

King of Madurai bestower of beneficence, Kulasekhara, 
composed these rhythmic hymns ten, in Tamil, and 

those who recite well, nearing benevolent Lord 

Narayana's feet, intently enjoy His propinquity! 1:11 (11) 


LAE. 


A 


* 
1 
; 
j 

1i 


ra pe atas 


Srirangam 


idlii 


TZET (PT yo Carm, WUNGU ys Ger seu, 

arcs Ug) .Sjemreyu Carm, Gulsdlerid en eto errem, 
HCTACEN ST AWD Caren, NYARA dme ward ersirearm 
Dari ume e corso Germen dwd mmu AAT Gr ! 


Aum - 14 


At holy Sri Rangam stays the Lord supreme of celestlals, 
eternally amidst lov'ly groves where humming of bees, renonate afar, 
while flutter and dance the glamorous peacocks and 

dark bluey cloud soars high In waves and waves, whence 
amusing cuckoos sing sweetly but of such beauteous place 
eulogise not the arrogants though leap in haste for food, 

and hence seize food from them and throw it to dogs! 


- Tirumálai - 14 


x k * 


Picture: Temple towers with Pranavakruti Vimanam - Sri Rangam 
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Brem ro daun 
SECOND DECAD 


Sm BISE UN TG Gueirenu 
EMINENCE OF RANGA'S SERVITORS 


Ge Lqmibélmso Canfas Glssireuruesnem dium gysum 

eut LAB eussrumeosoumi n «mid! urevolanst Phu mi 
AL c Guelusuesnp dg yui Glen Gluiigumi eir gp 

ACL Sre G_HCUN AS exrgmyu Lemma! 2:1 (12) 
Téttarunthiral teninai tennaranganai tiru madu vázh 

vátta mil vanamalai márvanai vázhtti mal ko] sindaiyarói 
attamévialaindazhaittu ayarvu yaidum maiyadiyárga] tam 

eettam kandida küdümél adhu kánum kan payanávathé! 2:1 (12) 


Though greatly difficult to attain Him, He himself 

exquisitely strengthen us to experience Him - the nectarous 

Lord, residing at beauteous Srirangam with His consort, 

whose lov'ly abode - His chest, adorn'd with unfading 

garland Vanamala’; and devoutly yearning servitors 

dance and sing benediction; earnestly utter His names 

forgetting self, languished though, the noble congregation; 

and if my eyes greet this galaxy of gathering, won't it be 

the blessed fruition of possesing eyes? 2:1 (12) 


Carer wet wm Gesrrerflsmeor GOTWUKHSSID e mievrerflumeo 
EGuruqd Geng HonCuigsagi (3)ssuGwu tss ig 
SygUumte. Spies Gar ! TAMAD GlersvrsguGlurip 
A uer Glumiso exuspex$r GOL. erp Gsy sna 

aromu? 2:2 (13) 


Todulamalar mangai tólinai tóindadum sudarváliyál 
needu mamaram serradum nirai méittadum yivaiyé ninaindu 
idi padi arangavó yenru azhaikkum tondaradi podi 
fidi nám peril gangai neerkudaindu ádum vétkai yennávathé? 
2:2 (13) 


36 gooGeapmpani Gluapondi Aor 


Enconced in lotus-red with petals galore, the compassionate 
consort, whose pair of shoulders fondly embraced by 

our Lord; and He, who shot a blazing shaft which pierced 

the long colossal trees and destroyed; also went behind 

calves for grazing; and forever, reminiscing such sports, 

sing and dance with ecstatic love, the devotees cry, 

‘“‘Ranga O! Ranga! ’’, and if we expediently anoint 

in consecration, the dust of such devotees' feet for what avail 

do we cherish to dip in holy Ganges? 2:2 (14) 


TiS | 6] SOT LOTUS viS sr gb (oor gly Teer Tw 

UTNLTFsgw user SAT ET esu Qerb wrur orou 

gmyGumsbeumu saron rt Ges sinh) 9g wEsTCaErUNVS GE pom 

GenGew Gleis mGesugs Gle(upiesosm) srsür 
GleeoreofléesenofleyGesr ! 2:3 (3) 

Yéradarttadum yénamái nilam keendadum mun rámanái 

máradarttadum mannalandadum solli padi van ponni pér 

áru pól varum kanna neer kondu arangan koil tirumurram 

séru sei tondar sévadi sezhun - séru yen sennik-kanivané! 2:3(14) 


Long ago when Hiranyaksha rolled the earth, hidden deep, 
manifests as Boar, lifted it on His tusk; and at Mahabali's yagna 
as Vamana sought alms but in a trice became transcendent 
Trivkrama, measured the worlds in strides three; 

as Rama went to forest destroyed the enemies; and to hold 

the hands of Nappinnai, subdued the belligerent bulls; singing 
such episodic rhymes at courtyard of Ranga's temple 

gushing like river cauvery the streaming tears from eyes, 

turn the dust of devotee's feet as mud and mire, 

and me, adorn my head with such sacred sludge! 2:3 (14) 


Geyru&e seraut GleuecorGleseru) Umayi Guyevorc gyi 
2 L serré Gemi 
Y SSCS TOTTA STEHT ST TWIG .jpumieserrmi 
forex upub Gu pryoris Gluws((pwuugs Cer ips 
Td Qaru Gleyresru m Crary 75H) euripssGlusir 
GiépeQu! 2:4(15) 
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Tóitta tan tayir vennai páludan undalum udanru aaichi kandu 
ártta tóludai yempirán yen-naranganukku adiyargalái 
nattazhumbu yezha nárana yenru azhaittu meitazhumba tozhudu 
yeti yinburum tondar sévadi yeti vázhttum yennenjamé! 2:4 (15) 


Softly curdled cool curd, besides butter and milk afresh 
swallowed fully, all at once, by our Lord; but 

caught unaware and enraged Yasoda, bound Him, 

with churning rope; and as such to beau ideal Lord supreme, 

my Ranga, the Sésr, greatly becoming of His servitors, 

Hail 'Narayana', till the tongue turns numbed and prostrate 

again and again until body gets scarred; the enlightened 
enthusiasts delightfully enjoy, and my heart and soul gets 
elevated in ecstasy to sing benediction unto them! 2:4 (15) 


Note : *One's highest type of excellence; beautiful ideal. “Veritable 
ocean of innumerable excellences' - Saranagati Gadya 


Glumiiélsneu& ErCanGnnss dimi&ejOU GumgmeS d Ge Gewreir 
Gleuidlensuée T E&Glprofls Hors widi Gleyeoreurg NGT TUO 
QuwAmaud emu Glurmearm soas HeornidlaypuGurus 
GlunbpéflebltGueur ebsnuGu bemba ereirusaru 

GluiwbéfleSiree oun! 2:5 (16) 


Poi silai kuralérru yeruttam yirutta póraraveertta kón 
sei silai sudar süzholi tipna mámathi] tennaranganám 
mei silai karu megamonru tam nenjul ninru tigazha pói 
meisilirppavar tammaiyé ninaindu yenmanam 
mei silirkumé! 2:5(16) 


Infuriated demons beguiled as bulls, bellow-harshly, 

whose nape got smashed up; as also, vanquishing 

poisonous snake 'Kaliya' from the pond, 

by our Lord, who resides eternally at hallowed 

Srirangam, in South, circumjacent by fortified shining arcade, 
and devotees endear firmly in their mind as a black cloud 

with lovely bow in its form, experience horripilation; 

and as I muse, I too endure the same, amazing indeed! 2:5 (16) 


38 eoGrepmbpenmi Gugatondr HEGion hl 
PAWHLSUCPSUOGS OM eT erori Holmer 
uTguruet (eb uid wrs urdai 2 wis 
45550 Bs Oli] arp igo ebifiay Oj waGloribuoT YOS 
eres NGU Asri TINH sarge NGEWO 

srr Ower Gu ! 2:6 (17) 


Ádi anda marpudamána vánavar tambirán 

pádamamalar südum patti yiláda pavigal uyindida 

teedil nanneri katti yengum tirindu aranganemmanukké 

kádal sei tondarkku yeppirappilum kádal seiyum yen nenjamé! 
2:6 (17) 


He the origin as also the end, immensely in perpetuum, 

marvellously omnipresent, the eternal Lord, whose feet 

nonpareil in lotus-red, being benefactor for celestials; 

but to those who lack devotion being sinner and 

unfortunate to hold upsurge of devotion crowning their heads, 

and to redeem them, the servitors with concern, make them 

strive for excellence, move around, guiding to embrace 

Sublime surrender complete; and to such avowed disciples of 

my Lord Ranga, my mind, in all births drawn with loving pieties! 
2:6 (17) 


arfleroyeng Cosflanadlt YESUS ATENG Gleunueum 
ATUTH WTA AOUE Glgrmeàrpjleneer 

Germ Glrmepdlemgmdlée Gene SALA ES aster col ri sore 
nohut ereflenssar ae eg(meumg ur Gu srr GeepeGuo! 2:7 (18) 


Kárinampurai méni nar kadir multa vennagai seiya vai 

áramárvan arangan yennum arum perum sudar onrinai 

serum nenjinarági sérndu kasindu yizhinda kanneergalal 
varanirpavar tálinaikku, oru váram águm yen nenjamé! 2:7 (18) 
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With body black like dark cloud, and gentle smile 
in lustrous tooth pearly, silky lips coral, adorn'd 
the chest with garlands and necklace of pearls and gems, 
remain Ranga the paramount peerless beacon; 
whom, the devotees immutably imprint in their hearts, 
in unison, as tears from their eyes trickle to flow 
like flood, where stands amidst, the servitor whose 
feet twain my heart cherish to adore forever! 2:7(18) 
TMU eL VAL messer euevtr AGA oir 
inm meoummeusm Ù Quadam umar LOSUIT ESTO SUOT NGA 
ur MVUDOGIMD LHS PU UTES AMi DT tue Glar ur e»r&G e 
TMM Agni TPUS DTUG 
aarde! 2:8 (19) 
Malai urra kadal kidandavan vandu kindu naruntuzhái 
málai urravari perun tiru márvanai malar kannanai 
málai urru yezhundu adipadi tirindu aranganemmanukké 
málai urridum tondar vázhvukku malai urradu yen nenjamé! 
2:8(19) 


In the renown'd billowy milky ocean, reclined on serpent couch 
adorn’d with fragrant basil garland swarmed by humming bees, 
with mountain like wide chest and eyes like red lotus, the Lord, 
whom the devotees rapturously adore, singing, dancing, 

wander hither thither, while reverentially worship Him, 

lord Ranga, at Srirangam, remain, happily and my mind 

yearn solemnly for such delightful living! 2:8(19) 


lon dg aar USA CangQuibacr Alivu ey udsluSlemer sg 
Pir 

mig GONG CL. Bl GIL (prey piut mme sreor 

NGGEGET MEQ gui enemmál Sug 

dr TUGU Dharwar ommur qpopiudl&sor! 2:9 (20) 


40 @oGesonpanit Qu@urar Sis Glomil 
Moittu kan pani sóra meigal silirppa yéngi yilaittu ninru 

yeittu kumbidu natta mittezhundu Adipadi yireinji yen 

attan acchan aranganukku adiyargal agi avanukké 

pittaram avar pittar allargal marriár murrum pitlaré! 2:9 (20) 


Streaming eyes in tears pour like torrents, whilst 

body quivers, hairs stand on horripilation, languishing, 

emaciated, to seek ' Saksátkára anubhüti', though 

perturbed, beseech to behold His form gracious; and 

anxiously gesticulate gently, genuflect, besides rising, 

singing, dancing cry 'O ! my father, my Lord Ranga 

and become servitors of Lord supreme; roam about 

the ardent aspirants named insane, maniacs and so on 

though not imbecile; howbeit, only those who live not 

in self-forgetting service, indeed are lunatics! 

36050] wrw DDSB HT QT wa Gluni utetur ET SO 

THOMUIVIZHUS dim duh sirpi Cuy usar sHeor rw 

Gara! ersusuebr eni eümmwessir CanpfaCarar (660Ge ex st 

Ceradlaflar sulipursne susvevsut Gleyrevr rm 
GgrancitasrirouGs! 2:10 (10) 


Alli ma malar mangai nathan arangan meiyadiyargal tam 

yellai yil adimai tirattinil yenrum mévu manattánám 

kolli kavalan kudal nayagan kozhi kén kulasekharan 

sollin yin tamizh málai vallavar tondar tondarga] ávaré! 2:10 (21) 


Manifest in lotus flower with exuberant petals, 

SriDevi, with her consort Ranga, whose loyal devotees, 

in never ending service with which desirous to unite, 
Kulasekhara, the protector of Kollinagar' and 

King of Madurai, besides being monarch of 'Uraiyur' 

uttered these sweet Tamil verses and those who 

excel in reciting them become servant of servitors! 2:10 (21) 


LEA 
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aeérmriu daun ii 
THIRD DECAD 
Aan diisnejuSls) sy ucsetiar Nóg 
INSPIRED MUSINGS OF RANGA'S ZEALOT 

Quid sumpésoesmu Gols Guesr Glen cron BU 
muwuh garar ér.(hevslevsmsvwin cor 
GUGAT ! grian! sir mpide Gebr 
muwe GlesrevarGl mier TEMS ures ! 3:1(22) 


Meiyil vázhkkeiyai meiyena kollum yiv 

veiyam tannodum küduvadu yillai yán 

aiyané! arangá! yenru azhaikkinrén 

moiyal kondozhindén yentan málukké! 3:1 (22) 


‘The life in ever changing world with defiled fleshly body 
treating it verily a sustained one, by those, with whom 
mingle not me; 'O! Ranga, my Lord', thusIcall Him 

as He affectionately loves me; and till end 


cherishingly do I adore Him rapturously! 3:1 (22) 
BA ACam uum. dimé Gg; dieu 

er eudessar Gleormr (5b Sa Hugdisvency wer 

YUT HPT oT rues ! ri 

ur Gleu(uprsGlesrifliGesir ersüreeür uTgQuace ! 3:2 (23) 


Nülin nér yidiyár tiratté nirkum 

jnálan tannódum küduvdillai yan; 

4liy4 azhaiyá arangá yenru 

mal yezhu thozhinthén yendan málukké! 3:2 (23) 


Commingle not me with people who ensnare damsels 

with waist thin like creeper; enthralled, hail my Lord 

Ranga, nectar rare; I sing and dance rhythmically 

endear Him, my Lord amorously, and love Him, eternally! 3:2(23) 


42 q5aoG ee gmripsimir Gluaswrmar Aor 


umgsarra. AGC lNVEgG y AFD 

unrflernGyrhw udm wrr 

HTO NIGHT NGTIHHN 550 

ETT OTST (peas NSSCoor ! 3:3 (24) 
Máranár vari vensilaikku aat seiyum 

parinárodum küduvadu yillai yán; 

áramárvan arangan ananthan nal 

náranan narakándagan pittané! 3:3 (24) 


Join me not with worldly earthlings as they roam 

merely to adhere to the dictates of cupid's eyes, vicious 

though beauteous; but I am crazy of ‘Narayana’ 

adorn’d with garlands on His chest - a delightsome 

sanctuary, the saviour of sentients; inspiring 

them to avoid ruinous path leading to hell! 3:3 (24) 


2 oyu 2 s» Gw hesb Blo 

WG LKS Glas (p Sa Heusivenovwin er 

HOTU TST HING SUGI GULU (upsmeu 

QTL MUAT EON 2 TOAST air svoruNGenr ! 3:4 (25) 


Undiyé udaiyé ugandódum yim 

mandalattodum küduvadillai yan 

andavánan arangan van péi mulai 

undaváyan tan unmattan kánmine! 3:4 (25) 


Combine me not with those who care food, clothes, and 

desire to wander; but I seek Him earnestly, who 

drank poisonous breast of treacherous Putana, the ogress, 
Yadava, the chief of celestials, Ranga, whom I love 

frantically, become a maniac! 3:4 (25) 


SHlo nemba] Hoe Asung Glew 

fh Giga (pub Sa OQeuslvens wrresr 

AA BYE QUST oy SemusogU 

Gusmg uTusmreurarsr gr Nse ! 3:5 (26) 
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Theethil nanneri nirka alladu sei 

neethiyárodum küduvadillai yan; 

ádi ayan arangan anthámarai 

pédai mamanavalantan pittané! 3:5 (26) 


Commingle not me with those who follow worthless iniquitous 
way when blemishless path sublime ‘prapatti’, obtainable: 

O! Ens Entium* , of Universe, cowherd Krishna, the Ranga, 
consort of SriDevi, who ensconced in beauteous lotus flower, 
unto whom I offer me as an ardently pious lunatic! 3:5 (26) 


* Primeval Lord 


TOUTHST Iver Gl m(bhto Ga sveor 

LOUT UTY MES exmdlsusir 

PONT TT HOTT INTÉS 

TOUT eyes TAPINE i ! 3:6 (21) 
yemparattar allárodum küdalan 

umbar vázhvai onrága karudilan 


tambirán amararkku aranga nagar 
yempiranukku yezhumeiyum pittané! 3:6 (27) 


I shall unite not with those who aren't different like me; 

nor do I think the life of celestials being the goal 

of excellence; but to Him, the Lord of immortals as well 

for learned sages who stay in His abode at Srirangam, 

forever, in all births of folds in seven, shall be a zealot ! 3:6 (27) 


HPS sland wir Giga (pub Sa (pu NG 

gsiemens shiam Qrar 

YSSCor! gwen! ry pidor Gmr 

gaorr GlumilgGesir eralgmgnés ! 3:7 (28) 


vettirattilum yárodum küdum acch - 
chittantannai tavirttanan senkanmál 
attané! aranga! yenru azhaikkinrén 
pittanayozhindén yempiranukké! 3:7 (28) 


44 ee Gsarmpemi Gugon dr fig Quà 
Endearing Lord with red lotus, ruin the unstable mind 

that mingles with anyone to attain anything by any means; 

- and I hail my Lord Ranga the noblesse par excellence 

being enamoured of His valour and peerless attributes! 3:7 (28) 


GuwOGg Tré Ure WIT ED GT 

GuwOGser erem sib Bg) GueflGluear ! 

wer! yg uer ! TEN Ampid Gmsar 

Guwa GluimifliGesir rudi ngese! 3:8 (29) 


péyare yenakku yávarum yanum ór 

péyané yevarkkum idhu pésiyen! 

áyané! arangá! yenru azhaikkinrén 

péyanai ozhindén yempiranukké! 3:8 (29) 


All those desire to enjoy worldly pleasure, stupidly insane; 

and me in their opinion a dullard; but for what avail 

to speak thus? I call Him aloud, ““O! cowherd laddie, 

my Krishna, the Ranga’’, since enraptured of Him greatly, 
become awfully crazy! 3:8 (29) 


AHMOMOBUT) QT HS eariguSlsmevor 

sig Akang SAMIAUG Dósa 

Qarisi Gemsir GuCearor Qendror GSM 

Big udvise 7H Qurilma ! 3:9 (30) 
Ankai-yázhi arangan adiyinai 

tangu cinthai tani perum pittanái 

kongar kón kulsekharan sonna sol 

yingu vallavarkku yéda monrilleiyé! 3:9 (30) 
Kulasékhara, the king of 'Kongu desa' persistently muse 

on the twain feet of Lord Ranga, who holds the Discus 

Sudarsana in his hand beauteous; and renouncing the world 
become crazy; he uttered these verses; and all those who 

learn well, won't live with want if any, in this world! 3:9 (30) 


eee 


THEOL yowm SOT oup VESHO KUS 
GYOpet, SUMUYET, Hever corps, AEO 

ST (LP SUV WUYE eru OUT 6T ETT YLW 

APN UMM MOUS ST yp syam ewu wimrédlerGg ! 


mredhuni diabar) - 11:2 


O! Gracious Mothers! my Lord Ranga, 

Ambrosial delight, in beauteous tresses; 

With lips coral, lov'ly mouth and bewitching eyes; 
And beauteous lotus rises from His lov'ly navel, 
Above all, my beloved consort; He himself 


Did cause my bangles, loosen'd, to escape! 


x * x 


Picute Courtesy : RNR 
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praeiram diayGumifi 
FOURTH DECAD 


AGguaaia jsut Gaia arg aramuGer ! 
BECOME ANYTHING TO EXPERIENCE HIM 
AT VENKATA HILLSI 


saap Qedudg) 9-L mulmefi wires GUGAT GL sor 

Sy oer Gm GENG MTS .ongsnuss dimususume) 

Corp suai garer ger GU dubi 

CarGard eumupu Garin dimuGuGser ! 41(31) 


Unéru selvattu udar piravi yàn véndén 

ánéru yézh venrán adimei tiramallal 

künéru sankamidandán tan venkadattu 

kónéri vázhum kurugái pirappéné! 4:1 (31) 


Craving to be, servitor of Lord who triumphantly conquered 
belligerent bulls seven to obtain Nappinnai's hands; 

and surely desire not the birth that enhances the 

fortune of fleshy body; but I yearn to be born even as crane 
that lives in the pond at Venkata Hills, where my Lord 

stays holding gyre Conch ‘Panchajanya’inlefthand!  4:1(31) 


AME AGUS DT DOUGH SDI 

6UM6UT IT (ru Arbh waaren wrest GAGAT Ge cor 

Gaani UCCstnng dis Gamer à anou 

Forrit Wn gu ssldiujsn. GiwesrrGsiGeor ! 4:2 (32) 


Ánátha selvattu arambeiyarka] tar süzha 

vánálum selvamum mannarasum yán véndén 

ténar pünsólai tiruvenkada sunaiyil 

meenái pirakkum vithi yudaiyón 4véné! 4:2 (32) 


46 GeoGasynpani Gugon dr Ala; Gom 
Desire not me to rule the renown'd heavens or prosperous 
earthly kingdom vast, even though indestructible beauties - 

the celestial nymphs - like Ramba et al. surround me; 

but in the swirling spring on the Hills Venkata, in the 

midst of groves abundant in colourful aromic flowers 

with nectar, let me be blessed, to be born a fish! 4:2 (32) 


Soroh sowie ólg gio Bh gno 

garw Qu uesoflu maia pirane 

haroi Lory) Cuis &Genreür er epju(upu 

Currey Wg say 2 Cor ueuGlum) GleuermGsuGem ! 4:3 (33) 


Pinnitta sadaiyánum biramanum indiranum 

tunnittu pugalariya veikunta neel vásal 

min vatta sudarázhi venkatakkón tán umizhum 

pon vattil pidittu udané puga peruvénávané! 4:3 (33) 


Siva with matted locks, Brahma, Indra, all celestials 

struggle, crammed to enter the imposing portal at 

Venkata Hills, where the Lord wields brilliant Discus like 
lightning halo; but empower me to become a blessed one, 

to hold golden porringer for spittle dribbles from His mouth, 
enter the portal for consecrated service to Lord! 4:3 (33) 


GET UUT GUNG LUVA HÈT UTDELT 

ST FUNG vor Guumeür SYTE ETUS 

UST UGG weris UATU (5.0 Cwis hgy 

Glesmrusumu be Sapam GueearrGsyGser ! 4:4 (4) 


On pavala vélai yulavu tan parkadalul 

kan tuyilum máyon kazhalinaigal kánbadarku 

pan pagarum vandinangal pan pádum vénkatattu 

senbagamai nirkum tiruvudai yénávané! 4:4 (34) 
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Surging waves in cool milky ocean revolve around, strike at coast 
and waft ashore the shining corals; whereas the Lord 

immerged in yogic meditation at whose feet twain - worship 

the swarm of bumble bees singing melodies, /eit motiv, at Venkata 
Hills, where let me stand amazed as champak tree! 4:4 (34) 


SU (065 WMT &xtpeeeddisir Guil) 

Ígieiruuxmub Ge susu pd Gwrah wrest GUGAT GL ear 

eru Glu(muieür medr STUD Cois wm Guo 

gue fime sopa Glusarm G6 sur ! (9 


Kamba madha yánai kazhuttagattin mélirindu, 
inbamarum selvamum ivvarusum yán véndén 
yemperumán eesan yezhil venkatamalai mél 
tambagamai nirkum tavamudaiyén ávené! 


Aspire me not to sit in State, majestically on the neck 

of renown'd excited elephant in glanderous affliction 

that causes trepidation, and to enjoy cornforts of this 

Kingdom vast; but to remain at Venkata Hills where my Lord 
resides, let me be blessed to stand aghast as pillar! 4:5 (35) 


Aliru piso evoflem. uum e buAo Guemenesujuo 

MET IT GU SO ur Gleur(pib Yi suene yN 

GlgssoreurGleyesr susttriger mas Usmar UT (Di) Cosme deir 
iror Glumiesuc m Awgn! 4:5 (36) 


Minnanaiya nunnidaiyár uruppasiyum ménagaiyum 

unnavartam padalodum ádal avai áthariyón 

tennavena vandinangal panpádum venkatattul 

annanaiya porkuvadu ám aruntavattén ávané! 4:6 (36) 


| crave not to patronize music recital and dances by 

Urvasi and Menaka, the celestial nymphs with lightning like 
slonder waist; but I desire to get blessed marvelously and 
angaciously to become a pinnacle of mount at Venkata Hills 
where cluster of humming bees yodelling mystic notes! 4:6 (36) 


48 ge Gear) ani Clun dr #la Gon 
ANT OAT EHUD LOT) GUNG Gleuevar sm. wro GL 

Gaureormebl enlm Gears GlesosunjlGuisir 

Cammi Lys emensus Cwis ums) Cus 

eerepurmmmuijU UT egm GlueermrG sy ! 4:7 (37) 


Ván álum mámathi pól venkudai keezh mannavar tam 

kón ági veerrirundu kondadum selvariyén 

ténár pünsólai tiruvenkadamalai mél 

kánárai páyum karuttu udaiyén avéné! 4:7 (37) 


Like full-moon that rules the welkin entire, as an 

emperor to sit majestically in State beneath white parasol 

and enjoy luxurious comforts not known to me; 

but I intend to become a jungle stream that flows 

in the midst of flowery groves chattering, rattling 

over stony ways at sacred hill Venkata! 4:7 (37) 


leon Cw em ur gno digg (3547 giu 

qpsomumi Glu(m Cuiri Gen (PRÚTA uou sure 
Gamlunt ger Gerang Auts WENG Gus) 

Glsglumwé; Aa Gq dowy Awar Cuar ! 4:8 (38) 


Pirai yéru sadaiyanum biramanum indiranum 

muraiyái peru vélvi kurai mudippan maraiyánàn 

veriyár tan solai tiruvenkata malaimél 

neriyai kidakkum nilaiyudaiyén ávéné! 4:8 (38) 


'Siva' adorn'd with crescent moon on his matted locks, 

along with ‘Brahma’ and ‘Indra’ in sequence of propriety 
assigned, perform great sacrifice to eliminate deficiency 

as my Lord became 'Vedas' himself, and grant fruition 

for them; and at cool flowery groves, fragrance waft around 

on the Hills Venkata, where let me remain as vestibule 

and pathway for devotees treading to His abode! 4:8 (38) 
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Gleiguumui eusbeSlenesrescir dé dmm Gso 
Gligwim Geor ! Couma ! fflsürGenrusisüleir sures 


APUNTO OUT COT OULD YTONG el. ehm eu 
UU dig e er usuereumu exem GuGsur ! 4:9 (39) 


Sediyáya valvinaigal teerkkum tirumálé 

nediyáné! vénkatavá! nin kóyilin vásal 

adiyarum vánavarum arambaiyarum kidandu yiangum 

padiyai kidandu unpavala vai kên béné! 4:9 (39) 


O! Narayana, my Lord, you annihilate irresistible evil deeds 

of past karmas; O! Venkata, mysterious Trivikrama, 

at the portal of your temple, the servitors and devotees, 

celestials and spinsters, Ramba et al.as they inspiringly 

stand aside and in such place, I stay put as door-step 

deeply desirous to behold your lov'ly coral lips! 4:9 (39) 


2 DUVET TD) parem E e UUs 

Sj lum) sone werged Auhry yaur 

Gleuuepereurwim eor Swis Glusirgyu 

sra Gluqmumeir Auriom Gus Sj GogpiurGsiGesr ! 4:10 (40) 


Umbar ulagu ándu oru kudai keezh urup pasitan 

ampor kalai algul perrálum ádariyén 

sempavala váyán tiruvénkata mennum 

yenperuman ponmalaimél yédénum ávéné! 4:10 (40) 


Even if celestial worlds entire offered, to rule 

under my peerless parasol in silken white 

besides begetting beauteous hip of Urvasi, the celestial 

nymph, draped gracefully in lovely attire of golden hue, 

I desire them not; whereas at magnificent Venkata Hills, 

where stays my Lord with sanguine coral lips, 

unhesitatingly do I desire to become anything! 4:10 (40) 


50 : GeoGasynpani Quand fla Qoril 
wpeüresflu) Hoo FTTH UL Couristan ot Gear 

Glursirafwey Craya arruir YUPlaglonne5él 
Qanra yo ateu GuCear st Glemsireu 

ustroflu gre shy usted urtsu u&yri eer ! 4:11 (41) 


Manniya tap sáral vada venkatattán tan 

ponniyalum sévadigal kánbán purindu yirainji 

konnavilum kürvél kulasekharan sonna 

panniya núl tamizh vallar pángáya pattargalé! 4:11 (41) 


Saints and savants desire to live in everlasting cool Salubrious 
Venkata Hills, Lord's abode in North, to worship and 

enjoy His rosy golden feet, and in adoration, Kulasekhara 

though an adept in destroying adversaries by wielding spear 
fiercely sharp, uttered, these spasmodic outpourings, 

in classic Tamil, and those who learn skillfully, will become 

His dear darling devotees in harmony! 4:11 (41) 


eoi 


j x Pew u 
uu di Se MS de o AG ae A E Ie 


Ananda Nilaiya Vimanam - Tiruvenkadam (Tirumalai) 
Lord Venkateswara and His Consorts 


gandu Benny Mm) NGT GENK wms curri ur ! 
Pale Ljespm ! e wed eperme urii ! reren WITETGUM Geor ! 
Pafourt apssfléessserreseir elim dime sumiec eer Geor ! 

ueGlsumsürnjleusum yyw irori SP Moths) UCSC ! 


usurum - 6:10:10 


O! Lord! stays in thy bosom thine consort Lakshmi, 
ensconced in lotus flower, leaves not thee even for awhile; 
Thou art of unequalled fame, Lord of worlds three 
governeth me; and thou art desired by peerless celestials 
and sages innumerable, O! Venkata, finding refuge nowhere, 
I prostrate at thy feet being the delightsome sanctuary! 


Tiruvoimozhi - 6:10:10 
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isms dg Qui 
FIFTH DECAD 


E esiflumefligspin vip emen scan Gas ! 
THOUGH CARE NOT ME 
| SURRENDER NOT TO ANY OTHER! 


58g STCW 9 sor &m smreosumso Er ofw 

alang paju usur OGlumtflso (ep eflesyeueGerU L uui Geor ! 
MATEY FTE yabe emu wmi ear 

AKT AmhuU (69651 uga GursirmimbsosGsr! 5:1(42) 
Taru tuyaram tadáyél un saranallál saranillai 

virai kuzhuvum malar pozhil suzh vittuva kottammáné 

arisinattal eenratái agarridinum marraval tan 

arul ninainde azhum kuzhavi aduve pónru yirundéné! 5:1 (42) 


As pleasant aroma profusely waft around flowery groves 

at Vittuvakkódu where you stay, O! Lord, even if you 

remove not the painful miseries of life bestowed by you, 
surrendering, I lay prostrate at your feet, being the only 
delightsome sanctuary and none else--like begotten mother 

due to eschewing fit of rage keeps away her child, 

the cry-baby who relying on her grace alone, seeks her 

embrace being the only source of solace! 5:1 (42) 


san napua anges gre Geile enu 

Glewremor memes WASTA Sura guuasr Cured 

Sarari vs/eryo qp eese Gem Liu ! f 

Qarar memmumeéblgyub 2 argo expOso &x MANGSA ! 5:2 (43) 


Kandar yigazhvanavé káthalantán saithidinum 

kondánai allál ariyá kulamagal pól 

vintói mathil pudai süzh vittuva kottamma nee 

kondá láyágilum un kurai kazhalé küravane! 5:2 (43) 


52 Gebesumpani Guasomrdr élqsQlontl 
Reside at Vittuvakkódu, surround by towering fortified walls, 
reach sky high O! Lord! despite being slighted, 

the deeds of loving husband by onlookers, as the virtuous 

woman who never thinks of anyone other than her 

husband-lord; nevertheless, you care not for me, I 

lay prostrate surrendering at your feet alone, 

adorn'd with tinkling anklets with sweet resonance! 5:2 (43) 


Uer Cerio (6 6iT 6 (ep SAGUH Cocco ! ereür 

ure Groréeumum lay 2 sir urjmeosums unG esr 

Ero Coréarg er&syugu Gleidlg exu erri Geuresor 

Gari GE] suri (eye Curah es Geor ! 5:3 (44) 


Meen nókkum neel vayal suzh vittuvakottamma! yen 

pal nokkayágilum unparrallál parrilén 

tán nókkadu yettuyaram saithidinum tár véndan 

kól nókki vázhum kudipónrirundéné! 5:3 (44) 


O! Lord remain at Vittuvakkódu surround by 

long fields for ever filled with water, it being the only 

habitat for fish, and though you glance not at me, I seek 

refuge at your feet only and prostrate not at any other; as, 
people live gazing at King's sceptre, symbol of righteous 

rule for well being, despite despotic king adorn'd 

with garlands, ignore them and inflict innumerable pains! 5:3(44) 


YT HOSHE Kp Cyl WADY Urso 

urns arg Gryrwumemeür Cure WTS eo 

Varrsgiut efle digua cuu ! 6 

ANT 2 esremGer uniu Sg GurGeur ! 5:4 (45) 


Valal aruttu sudinum maruttuvan pal 

má]ádu kadal nóyálan pól máyattál 

meela tuyar tarinum vittuvakéttamma! nee 

ala unatharulé parppan adiyéné! 5:4 (45) 
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O! Lord of Vittuvakkédu nevertheless you impose 

mysteriously insuperable difficulties, but like sickly 

person’s irredeemable faith and love in the physician 

who cut and cauterize while providing treatment, 

being your servitor, to serve you as vassal 

I beseech your graceful indulgence in perpetuum! 5:4 (45) 


Aunacanr daram igati! Mów Laur Geor ! 

eru Gumi e WEST? e sirezflemewmrig YLT 

eri ume SANI erevorm g Tha coeur Ws GL uj 
UHBESH OT e» Ui wrÜumene: Cursos meer ! 5:5 (46) 


Venkan tin kaliru adarttài vittuvakkottu ammáné! 

Yengu pói uigén? un yinai adiyé adaiya allal 

yengum pói karai kánádu yeri kadalvái meendéyum 

vangattin kumbérum máp-paravài pónréné! 5:5 (46) 


O! Lord of Vittuvakkodu, thou vanquished kuvalaya 

the mighty tusker with raging eyes; if not surrendering 

at thy feet twain, where else could I seek emancipation, 

to subsist? Howbeit, in the midst of billowy sea, as a large bird, 
fly in all, directions four, not finding the shore, return back 

to sail-mast of the ship, I stay put bewildered! 5:5(46) 


Grisya sug) Iyane Qeri gn) Genau 

A STO Cet GlaimnyediGgma) aden 560g Treue) 

Glau&gnur eC Lir eig enu eligere Gam Libr ! » sir 

NGGIH Fih swr ysb Gemipw mU Gt Geor ! 5:6 (47) 


Sentazhalé vandu azhalai saithidinum senkamalam 

antharam sér venkadirór kallál alarávál 

ventuyar veetavidinum vittuvakkottamma! un 

anthamil seerk-kallà! agam kuzhaiya mátténé! 5:6 (47) 


54 Geobesgmpani Qugionar fig Gri 
Although the ruby flame nearing lotus, glow more to emit heat, 
the lotus blooms not; but when the severely blazing 

rays of the sun from sky far above reach red lotus it 

blossoms well; O! Lord of Vittuvakkódu, though expel not 

the pains of accrued sins of 'Karmas'' which cannot but be 
endured - I melt down, and become elegantly delicate 

due to excellence of your innumerable virtues! 5:6 (47) 


er&jeemeru iD UTC WMH HTVFGID SUI» EST 

enu; Gletpr5ss wryw umi édliméqeub umen Gurred 

Quwbs gut eS CL meli enu esliayeuóGerU Lir ! sresr 

di&a Ule 2 sirumGso maur Dji GuiGeor ! 5:7 (48) 


Yettanaiyum ván maranda kalattum peinkuzhgal 

meittezhunda mamuhilé parttirukkum marravai pol 

meittuyar veetta vidinum vittuvakkéttamma! yen 

citttam miga unpálé veippan adiyéné! 5:7 (48) 


O! Lord of Vittuvakkódu, even though the clouds do not 

pour down for years many, yet the tender crops 

expectantly look to the ascending large black cloud only; 

Just as these crops, even if you do not efface the pains 

of past 'Karmas', which have to be endured, yet being your 
hurnble servant, I place my heart and soul in you alone! 5:7(48) 


Glg Sdr SWT Gimsueumu ug Gere Glamr(peu Gs 

YEM tmu foe wr cames wpmenss Gurs 

tlabung pao msi ! dóga bwr ! 2 sar 
ydwi fronti ydwi STSI Qensrensfluj Geor ! 5:8 (49) 


Tokku yilangi yárellàm parandu ódi todu kadalé 

pukku anri puram nirka mattáda marru avai pól 

mikkuyilangu muhil nirattái! vittuvakkóttamma un 

pukku yilangu seerallà] pukkilan kán punniyané! 5:8 (49) 
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Excelling in hue the scintillating cloud, O! sanctimonious 

Lord! of Vittuvakkódu, as rivers all swirling, surplussing, 

spreading swiftly, sprightly join the deep ocean only and not 
otherwise; in my mind also enter merely, the exuberant thoughts, 
longing, admiring the excellence of your virtues - beau idealalone, 
as refuge and I do not entertain any ratiocinative thought! 5:8 (49) 


lst emu Gus srir Couse ff sir Qesveurd Corr gn or 
sammu srer Gover esa Curd uruéereo 
Wilsirenem Gu Cet AAN Aigar coor ! 

Birmu srir Curig. Hous ng GuGsur ! 5:9 (50) 


Ninnaiyé tán véndi nee] selvam véndáthán 

tannaiyé tán véndum selvam pól, máyattál ` 

minnaiyé sér tigiri vittuvakkóttammá 

ninnaiyé than vendi nirpan adiyéné! 5:9 (50) 


Scintillate like lightning, the Discus in your hand, 

O! Lord, of Vittuvakkodu, I desire you alone, but 

indestructible wealth comes due to your mysterious grace, 

to the one not wishing for it; but me, your humble servant 
forever craving solemnly to attain you only 

to enjoy delightfully by enlightened knowledge * 5:9(50) 


* [Ananya Bhógyatvam] 


Mg gGuaGencceoor ! (6 CovsorenGw wiru$le exu 

LoOMMT (mu uC Glare) gumm Sire pws 

GarppGad grwa GuGear or Glemsürem 

[560 SMP USGI wwr mpesarenmrimi Grew | 5:10 (51) 


Vittuvakkóttammá! nee véndayé áyidinum 

marrárum parrilén yenru avanai thá] nayanda 

korravél thánai kulasekharan sonna 

nal tamizh pattum vallár nannár narakamé! 5:10 (51) 


56 ee Gsapripemi Auguri Aan 
**Residing at Vittuvakkodu, O! omniscient Lord, though 

You do not consider me, I surrender not to anyone else'' 

thus, desiring the feet of Lord Supreme alone, Kulasekhara, 

who possesses victorious spear and dauntless army, uttered 
renown'd Tamil verses ten and those who learn well 

indeed become adept in these, will not go to hell ! 5:10 (51) 


TEF 
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Ar dias Qum 
SIXTH DECAD 


THE eu Qurd rih 9 75s 9 enr! 
MIDNIGHT DERISION BY COWHERD DAMSELS! 


TTUOTY YAGP TEM STSDGUTÜ 
umiar (Seis o careseür 
uriy expe Yerim pronos 
9 irar Glumbsmue Car) 
eus Cur uerflé ex eGleoi dile 
ah EOWEW (upsosaruimmojleo 
artware Geile yor Perper aureae ! 
2 etr UTA UTTHCS! 6:1 (52) 


Yér malar pünkuzhal áyar mathar 
yenai palar ulla ivvüril untan 
márvu tazhuvdarku ásai-yinmai 
arindarindé untan poiyai kéttu 
kur mazhai pól pani küthalaithi 
küsi nadungi yamunai yárril 
varmanal kunril pulara ninrén 
vasudeva unvaravu pártté! 6:1 (52) 


O! Vasudeva, love incarnate with pleasing manners, 

ever compliant to beloved ones, though many sylvan girls 

with silken tresses adorn with flowers live in this village, 

aspire not to embrace your chest lov'ly; yet, knowingly, 

listening to your lies, in the misty night, as snow showers 

like stormy rain, shying, shivering, trembling in cold, 

unxiously awaiting your arrival - I stood like 'statuesque' 

on the large sand dune in river Yamuna, till dawn! 6:1 (52) 


58 go Geagripemi QuGonrdr AGAH 


Glassen Qurana uL eum Gler (mdi 
éenpwuesgió sulam wa 
BST GVV ED esL eyGlsersar (nj 
esirer ailu AAA Ys 
RT DË ÉG SORITO 
sUMm6r (pesti Gur iue Glesueumiy gytguu 
Foor HUNT 6 SMS succor evoro 
er Gum ! Gluunupjleusar TO ! 6:2 (53) 
Kendai yon kan mada válorutti 
keezhai agattu tayir kadiya 
kandu ollai nánum kadaivanenru 
kalla vizhiyai vizhittu pukku 
vandamar pünkuzhal tázhnduláva 
vál mugam vérppa sevvái tudippa 
tan tayir nee kadainditta vannam 
damodara! meiyarivan náné! 6:2 (53) 


O! Damodara, at eastern house, where, a beauteous damsel 
with brilliant fish like eyes churn the curd, viewing closely, 
“me too joins you, to swiftly churn the curd’’ thus saying 
approach slyly glance at her eagerly; whence, the bees drone 
around her lov'ly tresses deck'd with flowers fall low, flutter in 
breeze, as also the lustrous countenance perspire, her red lips 
quiver, as you churn the cool curd! oh! I know the truth well! 

6:2 (53) 


BGO Fa HSC (HH) HOOT OME & 
OLE FONE WCS eal GETUN 
uEMuerD mugg UDOT méxslé 2607 5B) 
RG Gusne&eU Gur GMS 
YAGpH DING blung pirmai Yai) 
HUCAGW Awur 
uxt5dlgyéemi ! e sr wmi widia 
2 Teer urremu eyrGear ! 6:3 (54) 
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Karu malar kündal orutti tannai 
kadai kanittu ángé orutti tan pal 
maruvi manam vaittu marroruttikku 
uraittu oru péthaikku poi kurittu 
puri kuzhal mangai-yorutti tannai 
punarthi avalukkum meiyanallai 
marutiruttai! un valarttiyüdé 
valarginradál untan máyaitáné! 


6:3 (54) 


Through eyes corner glancing at a girl in dark tresses, adorn'd 
with flowers, harmoniously enthralled in emotional embrace 


with another damsel; yet to another one gracefully said 

‘I belong to you’, and to the other credulous ignorant girl 
showered false hopes; however enchanted a new damsel 
to unite, though not true to her; yet more, you annihilate 
the demon beguiled in guise twain ‘maruda trees’; and as 


you grow, your mysterious playful mischief also grows! 6:3 (54) 


gri (pone ures KAG sahig 
gmi menu uslU (Ne Qep 
Guu (Pwi m6 (56560 ujstar (b 
Ns GleersirGm Imre flu 
HUNG exr esum (5 WAN 
wire al eue stor ard Gum Gu. 
ff MG Guresósng pirg shani 
AAY 2 eir Gemguué Geneusar Gm ! 


Tai mulaip-pálil amudirukka 
tavazhndu talar nadai yittu senru 
péi mulai vái veittu nanjai yundu 
pittan yenré pirar yésa ninrái; 
bai migu káthalódu yan yiruppa 
yán vida vanda yen thüthiyódé 
nee migu bhógattai nangu ugandai; 
aduvum un kórambukku yérkum anré! 


6:4 (55) 


6:4 (55) 


60 @ovGesoripant Gugon dr lasGhon 
Despite ambrosial milk that secretes more and more in 

mother's (Yasoda's) breast, crawling, toddling you went, 

drank the poisonous breast of Putana, the ogress, about which, 
others spread gossip, speak ill of you, and insult as ‘lunatic’; 
though with deep love, I await you here, but enamoured of the 
maid-servant sent by me, you enjoyed mundane pleasures! and 
this too seems proper to your way of mischievous play! 6:4 (55) 


Ulem Gan 6 njevorexoflemc ur emere Glas sour (5 
&f nud meireumi creo Heer eS duy GL. 
GlumeorGleurm &3 UTM. Gh el. (DIU 
Gur Gurg prar sso) bi omear 
HOM ammune (f ASV wor rN (Hs 
me seh mg exsvor GL. sfleorGmesr 
TAN YEH Aum alU (5 (aire; eurem ? 
Gores YG p Gun! Cw. (9) 


Minnotta nunnidaiyalai kondu 
veengu yirulvai yentan veethiyodé 
ponnotta ádai kukküdalittu 
póginra pódu, nán kandu ninrén; 
kannurravalai nee kannalittu 
kai vilikkinradum kandé ninrén 
yennukku avalai vittu yingu vandái? 
yinnam angé nada nimbi; neeyé. 8:5 (56) 


O! noblesse par excellence, embracing a belle with 
subtle waist like lightning, under the mantle of 
a golden shawl in pitch - dark night, I saw you 
going through my street; moreover, I saw you looking 
at another girl glamorously glancing, gesticulate at her; 
still more, abandoning that credulous girl too, for what avail 
you have come here? Henceforth you may go over there! 
6:5 (56) 
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ulum Goren SUTGGHSUN ! 
sue elsnsarGuusür guile Asror eum Gm 
(glisnmuSlg elem. Gud; ersarsosur 
(siro sasar Guo srp & Gumi 
QD udyana pi len ereb 
QAMenouwC THU AMT S eue 
THEE É rér owl euraymu ? 
shauri! 6 Aupa. 6:6 (54) 


Marporu tóļodai vádudeva! 
val vinaiyén tuyil konda váré 
yirrai yiravidai yemattu yennai 
yinnanai mél yittu aganru nee pói 
arrai yiravum ór pirrai nájum 
ariveiyaródum anaindu vandái; 
yerrukku nee yen marungil vandái? 
yem perumán! nee yezhundarulé 6:6 (57) 


O! Lord! Vasudeva, with shoulders wondrously strong, 

vigorously combat with belligerent wrestlers; though a 

sinner of evil deeds, as I slept awhile in the midst of night, 

placed me on the soft couch, left me alone; that night 

and yet another day full, with many young dames, you 

delighted in embracing them all; as it were, for what avail 

you approach me hither; O! Lord noblesse, 

grace the place and rejoice in desires galore! 6:6 (57) 


muwy Arora ueirerfluslsermu) ! 
uren Gir oso Geor (prb (b UES 
snow Qursi æsir GA leri (060 eum LD 
mus) eroe eug alami E 
Gleuwu ymd Sap 
Gerah sumujud Gipsy SATO 
GlumuGlumas mmreiru cc. Gawsouuu 
usirmanb GuerGg Gung ibd | 6:7 (58) 


62 egoGeermpami Gluapondr AlasGlonipi 
Peiyaravin anaip-pallliyinai! 
pandaiyóm allom nám; nee ugakkum 
meiyari yon kanninarum allóm 
veigi yem séri varavu ozhi nee 
saiya udaiyum tirumugamum 
senkani váyum kuzhalum kandu 
poi oru nal pattadé amaiyum 
pulluvam pesadé pógu, nambi! 6:7 (58) 


O! noblesse excellecne, reclined on hooded serpent, Ananta 

the cosy bed; we aren't the ancient gullible ones sought 

by you; nor the dames with collyrium burnished eyes shine like 
black bumble bees; cease coming to our place playfully, 

at improper, odd times; O! Lord, perceiving you in beauteous 
garments with cherubic countenance, rosy lips, like kovai 

fruit, and lustrously wavy locks, became enraptured; 

accepting your lies as truth, effusive enough 

of painful experience we had, had that day; 

O! Lord! utter not deceiful words but proceed swiftly! 6:7 (58) 


THOT UHS Cues (815551. (b 
Glen wari (upsüemsouslsór ubat by 
Lost oof! .ejeuenemÜ YERTTE YES 
ui Gmsbrenen és ast) e umm Opeéhpremis 
Glumsarevflm uro emu eneuSls sre 
Guminuéeu anty b GurdiGuigyu 
(gleiresrub ersür snae d, eile (t5 reir 
UHAGUE stot Fler Sieur mrar | 6:8 (59) 


Yennai varuga yena kuruttittu 
yina malar mullaiyin pandar neezhal 
manni avalai punara pukku 
maru yennai kandu uzhara negizhndái 
ponnira ádaiyai keiyil tángi 
poi accham kátti nee pódiyélum, 
yinnam yen keiyagattu yeengu oru nal 
varuthiyel, yen sinam teervan náné! 6:8 (59) 
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Entreating me to come to the rendezvous under the shade 

of jasmine bower with bunches of blossomed flowers where a 
dame already awaits you, to embrace her; but bewildered 

at seeing me, holding in hand, the silken attire of golden hue, 
feigned as though fearing, moved away! Henceforth, 

someday when you are pleased to come to my place, 

here, I'll avenge my anger! 6:8 (59) 


WISA PVO WTN Lori ANG 
wuld sempu Gela 
GQurmder eurem. yar emi 
uyiGlem dg arse yoru GUWE 
Care spe GyortaGern® 
Genya cxpeblerfleyr dl vigri 
THEMHECE PETT UTS 
2 sir Gypolerstiong Cursar ? 6:9 (60) 
Mangala nal vanamálai marvil 
yilanga mayil tazhai peeli südi, 
pongu yila ádai araiyil sátti 
pün kottu káthil-punara paithu 
kongu narun kuzhalárgalódu 
kuzhaindu kuzhal yinidu uthi vandái 
yengalukké oru nál vandu ütha 
un kuzhalin yisai pótharathé? 6:9 (60) 


The auspicious 'Vanamala' splendidly sparkle in the beauteous 
chest, adorning the crown with peacock's plume, wearing 
lustrously soft silken robe in waist; bedecked with bunch of 
flowers in the ear, mingling with damsels in fragrant tresses, 

you came majestically playing grandeur flute; 

O! Lord! for us at least for a day, if you could tune the flute, 

will not the sweet melody resound the space entire ? 6:9 (60) 


HV Wei Swims Caia 
OTM HUG (glereumiieeflumm sor 
sadu Gun(ipslafly susto 
THA ujsmg HS 2G WHO 
Garde) FETGE6ON Gri) Gaon sot 
g@uGearjoar arofa Gua) 
Gervelw Ber sup wrensu udo 
Gero GUGAT THE Humu gruba ! 


Allimalar tirumangai kélvan 
tannai nayandu yila áaicchimargal 
yellip-pozhuthinil yémattu üdi 
yelgi uraittu uraiyadanai 
kolli nagarkku yirai kidal kómán 
kulesekharan yinnisaiyil mévi 
solliya yin tamizh málai pattum 
solla vallarkku yillai tunbantháné! 


The young cowherd girls desired to embrace 'Krishna' 


the consort of Lakshmi manifest in red lotus flower, 
bewitched in a spell of trance, in the midst of night, 


6:10 (61) 


6:10 (51) 


resenting blustered out derisively; capturing which, the king of 


"Kollinagar', also being Lord of Madurai, Kulasekhara, 


like those áyar girls, rhythmically uttered in 
pleasant Tamil, this garland of verses ten, and those 


who could recite melodiously, all sorrows will vanish! 


RE 


6:10 (61) 


Kulesékhara's Perumal Thirumozhi 65 


gyro daur 
SEVENTH DECAD 


Aguas CouAuler yauue ! 
GODLY DAME DEVAKI'S LAMENT! 


ASO FET HUGO Usarsmreuesr st Cour 
HUYWS FLW sreli sa Cour 
Coumo br (fime exsirsoreusür er Gr 
Gap Guimreeusirsmreusür er Gsumr 
gwri (&pGleueür wsd exrGsum 
erer Gmer 2 .soremesr ersór evmruSlsmu. (emmu 
gor Gsomeblés (uo Sapeken ulsvevrs 
SIWAH ex. wrer exrGiu ! 7:1(62) 


Alai neel karumbu annavan táló! 
ambuya tadan-kanninan táló! 
vélai neer nirattu annavan táló! 
vézhap pódaka mannavan táló! 
yéla vár kuzhal yen magan táló! 
yenru, yenru, unnai yen váyidai niraiya 
lal olittidum tiruvinai yilla 
táyaril kadi ayina táyé! 7:1 (62) 


''O! dear, sweet as full-grown sugar-cane, fit for press, táléló! 
With eyes large, like beauteous lotus flower, táléló! In hue 

like wavy sea, táléló! stirs up as elephant-calf, táléló! 

with long fragrant tresses, O! my child, tálélo!'' 

suchlike to sing again and again, delightfully, desiring 

mindful in excellence, though; unfortunate I am, to sing 

lullaby, lowliest of all lowly mothers, indeed! 7:1 (62) 


66 gooGragmbpemi Augwrdr fias Cori 
Us Clann Erect Aug Gleu waé; Hever 
wasa Guosolevfl Garerplensr Core 
(PLEME Coane wuts dimi amhari 
Gluneblujb Ei apeli GyolGw Cure 
3i Cédlumré Oe CA ruma sg 
HAMECUTH neni AMUN HHS 
FILES Sergi Glugu AEST! 
Gaser! Gle(pGeussr Gle(mGsuGsur ! 7:2 (63) 
Vadi ko] anchanam yezhudu sem malar kan 
maruvi mél yinidu onrinai nókki 
mudakki sévadi malar siru karuntál 
poliyum neer mukir kuzhaviyé póla 
adakkiyára sensiru viral anaittum 
ankaiyodu anaindu ánaiyir kidanda 
kidakkai kandida perrilan andhó! 
kesava! keduvén, keduvéné! 7:2 (63) 


With bewitching eyes sharp, burnished with collyrium, 

bloom as red lotus, inclined as baby elephant, you lay 

in the cradle, gently gazing the suspended device from canopy; 
with inwardly bent knees display dark foot contrasting 

reddish sole, while tiny fingers close together, press the palms; 
and gloriously like a dark cloud-calf, laden fully with water; 

Lo! ill-fated I am denied to see suchlike to enjoy! 

O! Kesava, ruinously decaying, me gets sullied! 7:2 (63) 


(YEO pirya wry WETAN ; 
. mapan gig Gowler WIGAH 
61556065 Gw ! sreirepsór GI Ques e. Gur ! 
Tp AH avrg Gg exarGg om! 
2505 ursuGlemeirgjeng Ou her Gari Gah 
sg eg sen Eevee meL 
misir Glurmsoresr mso eSlsnssru$lsüsum 
Bisi Cardar euenGeneusür Aua ! 7:3 (64) 


a a 
?" 


TIRAR 
SEM 


H rs vibe su su PR m STA - $ 
4 i ca S HANE anan kakake ritis 
WIScCIHIIHO HHGG IR nis moutn 


wau fer ebmGmmmuslsu ei iguene: er 
wwf sumulleni YASA 
FAY 2 THEN yreme;smuJU CUTY 
Aigo Glesrsvar(5)  siremub 9 eir (T 
ag mas Gle54lm) euruflsm. & Gets 
Quau Mer jeng Gu NGAJENI uj 
PNG wr goryo GumaAlGevesr ersüsumu 
Gleis: pime weermag Qummi Ee. 7:5 (66 


On your brow beauteous, sparkle the dangling brow-jewel, 
Sway as you move, get caressed by lov'ly lips; 

In form you resemble exquisitely your father, whence 

my heart throbs to feel pleasant memories; yet more, 

angrily constricting rosy fingers, put in your mouth ruby, 

only to prattle, tattle, cutely babbling you beckon! but hapless 
Iam, I haven't obtained any of these and enjoy your playful 
mischief; O! the godly dame Yasoda, got them all well! 7:5 (66 
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Mundai nanmurai anbu udai magalir 
murai murai tantam kurangidai yirutti 
yendaiyé! yentan, kula perum sudaré 
yezhu mukil kanattu yazhil kavar yéré 
undai yavan yenru uraippa, nin senkézh 
viralinum kadai kapnilum katta 
nandan perranan; nal vinai yillá 
nangal kón vasudévan perrilané! 7:3 (64) 


Emotionally toned love laden dames sustain through 

generations seven, father, his father, father's grand sire 

and on; one by one, on their laps, successively seated Him, 
praising, ‘my Lord’, ‘‘beacon of our clan’’, ‘‘indomitable bull’’ 
grab the grace of seven kinds of clouds; and inquiring 

who your father gesticulate with your pinky finger and 

glance through eye’s corner, hints at Nanda who obtained all 
fortune; unbacked by deeds of eminence, Vasudevan, our 

chief, your father, didn’t obtain bliss blithely bestowed! 7:3 (64) 


a wud wg) sog. (peu 
esstor exor Geor ! djleuoremes WITA Ger Ger ori 
Sati wera emi yh leony wgyejub 
SLY Gare gruwmró srao BUTHAK 
Glare uslsérué&jsnes irp 616 GA enesurGvuriTeU 
UGECUHE (gleueir rdw Amaris 
AmS Women mwar udeng yis 
uTalGu Qrara hlevsnGs ! 7:4 (65) 


Kali nila yezhil mathipurai mukamum 
kannané tin kai márvum, tin tólum 
talir malar karun kuzhal pirai yaduvum 
tadan kol támari kangalum polinda 
yilamai yinbattai yinru yentan kannál 
paruguvérkku yival táyena ninainda 
alavil pillai yinbattai yizhanda 
paviyén yenadu ávi nilládé! 7:4 (65) 


68 @vGerssnpanit Gugon dr Alasan ih 


O! Krishna with beauteous countenance, like luminous 

full-moon, shapely arms, wide chest and shoulders strong; 

dark tuft bunch together like crescent moon, adorn'd with 

flowers afresh large eyes like lotus spread in pond, -- all these 

enlivened me to the glory of blooming delight - ‘‘just now 

I perceive with my eyes to acclaim ''She my mother’’, thus to know 

and engrossed in ecstasy of infancy -- being a sinner I lost 

suchlike happy moments and the musings impel me not to live... 
7:4 (65) 


wasa ler és Glmmluflso e ipuisme sy 
wsvefl eumuflsoL. Lp 
SSO LASAT SSD CUT YD 
&Jtg& Qarr 9 siremu 2 eir Ar 
armé Ge chlo urumi Gera 
Quaut leor pem & Ayub 
HGoaNnGovesr epsürmju GlurnlGsusr srsvevirw 
Aguas mima wuGems»s; GlummrGer ! (9) 


Maruvum nin tirunerriyil sutti 
asai tara mani vayidai mutam 
tarudalum un tan tádaiyai pólum 
vadivu kandu kondu ullam kulira 
viralai sen siru vayidai sérttu 
veguliyai ninruraikkum avvuraiyum 
tiruvilén onrum perrilén yellám 
daiva nangai yasódai perrálé! 7:5 (66) 


On your brow beauteous, sparkle the dangling brow-jewel, 

Sway as you move, get caressed by lov'ly lips; 

In form you resemble exquisitely your father, whence 

my heart throbs to feel pleasant memories; yet more, 

angrily constricting rosy fingers, put in your mouth ruby, 

only to prattle, tattle, cutely babbling you beckon ! but hapless 
Iam, I haven't obtained any of these and enjoy your playful 
mischief; O! the godly dame Yasoda, got them all well! 7:5 (66) 
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FUTON STOTE sworo Geor ! svor soon ! 
SUPEAS PLS eerie Gri: pwr 
wor sf Glew Glumiguinig WES) oT oor ensar 
wriad wearssflLO GlugyiilGeusür Ger ! 
cron Gee, Aman aly vencor gg. 
onh nie Qarr gydi ule Fle 
2 corso GlugnjlGsusür eo! Aar ailensor Guar 
éreiremeur sro Gleruuu Gummgs era GuirG ! 7:6 (67) 


Tan antámarai kannané! kanna! 
tavazhndezhundu talarndadór nadaiyál 
mannil sempodi ádi vandu yentan 
marvil mannida perrilén andó 
vanna sen siru kai viral anaittum 
vari vái konda adisilin micchil 
unna perrilén, O! kodu vinaiyién 
yennai yen saiya perradu yen móyé! 7:6 (67) 


O! Krishna with eyes like lov'ly lotus, crawling, 

toddling and wallowing for awhile in dust of red earth, 

at street corner, as you play; and with such dust and mire 
tarnished body come to embrace, rub and smear my bosom - 
such fortune I got not; I didn't also get the fortune 

of eating the remanants of sweet rice pudding, 

eaten by you in mouthful taken with all fingers pinky; 

lo! for what avail my mother gave birth to me? 7:6 (67) 


GyaGar ! sirg Canuerus leiremm ! 
Carailgen ! sr Gimes wor sof 
HYG Guilder 65 ADI safle Curi 
Qh DEUO EG (pons (Yow AN 
uxpemeu Glos msu uSlsmL ume 
rC (ENG UNE Tir pese 
sified Game Hir Hips ensvorewoflsmewor Cres és 
garmor (Spr Gessàr (auro Ge Geor ! 7:7 (68) 


70 GoGesprpami Guqsorár AHALA 
Kuzhagané! yentan kómala pillai 
govinda! yen kudankeiyil manni 
ozhugu pér yezhil ilan siru talir pól 
oru keiyál oru mulai mugam nerudá 
mazhalai mennagai yidai yidai arulá 
vayilé mulai yirukka yen mugatté 
yezhil kol nin tiruk kanninai nókka 
tannaiyum yizhandén yizhandéné! 7:7 (68) 


Charmingly cherubic child, dear Govinda, nob/esse excellence 
securely stay in my arms, and rubbing one breast 

with the hand that excels in resplendent beauty, 

having tiny fingers like tender leaves and the other breast 

seized in your mouth while at frequent intervals with 

gentle smile, peep into my face, with brilliant eyes twain 

glance at me, bestowing bliss -- all these Ilost forever! 7:7 (68) 


YJO Quar wens ig) Aar xpi 
qp flere ADIs sug & wsi 
sifi Glexreir sry Glan scar mguueyme TET 
Hmv Gleusvor sult Caries Qrib 
A PMS HCA CHEW HELE GO 
DANG ENT Gleq5 Pyari Glgaflóugieq 
Glar(pspeuj flens; sr IGSTHNG 
Qarim USADA sorre ! 7:8 (69) 


Muzhudum vennai alaindu tottu unnum 
mugizh yilan siru tamarai keiyum 
yezhil kol tambu kondu adippadarku yelgu 
nilaiyum, ven tayir toinda sevváyum 
azhugaiyum, anji nókkum an-nókkum 
ani ko] sen siru vái nelippaduvum 
tozhugaiyum yivai kanda asodai 
tollai yinbattu yirudi kandálé! 7:8 (69) 


(UPS Qur wensm s Gare (Star sapu 
yAn Anis erus sub 
mfo Glewreir Soy Gla svTLpUUSIG TENG 
dlensuwu Gleuezar sult Cariba Glesueuruju 
A YOY BCFA CEED ABCE eeu 
gyoldlarar Gees Awb Gigeflüuejeqo 
Asr(ipsmawyw Qm exer. NGETANG 
GleyrsbsmeouSlsor USHA OS avare Ger. 7:8 (69) 


Stirring the bulter in pot with tiny hand, like tender bud 

of lotus, as ladle, eating, "Peu 4 peu’; * as if, trembling 

stood fearfully when threatened to whip with beauteous 

archaic rope; though red lips wet with white spots of cool curd; 
and weeping, pretentiously in fearsome look; twisting and 
twirling, the little lovely reddish mouth; and above all praying 
and pleading with folded hands -- all these, delighted 

Yasoda, as she immerged in enduring bliss ! 7:8 (69) 


x little by little 
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Stirring the butter in pot with tiny hand, like tender bud 

of lotus, as ladle, eating, ‘Peu d peu’; x as if, trembling 

stood fearfully when threatened to whip with beauteous 

archaic rope; though red lips wet with white spots of cool curd; 
and weeping, pretentiously in fearsome look; twisting and 
twirling, the little lovely reddish mouth; and above all praying 
and pleading with folded hands -- all these, delighted 

Yasoda, till she immerged in enduring bliss ! 7:8 (69) 


* little by little 


Gaan GO exili Corse 
(reme Ger eeu (GLUTEO 
Somer elem Glen Hove ov 
exreflusür FOU MASHSO (pessum 
GleusirpjGerri Pirma meoslsmerumC L. wanci dau 
NG Tyson e sr Gory 
HOT esssarig  .) GumANCsvsir Ap GUGAT 
ETAT) BA 9 score evflso .ojmGer ! 7:9 (70) 
Kunrinál kudai kavittadum, kóla 
kuravai kóttadum, kuda mattum, 
kanrinál vilavu yerindadum, kalál 
káliyan talai midittadum, mudala 
venri sér pillai nal vilaiyattam 
anaittilum angu yen ullam u] kulira 
onrum kandidap - perrilén adiyén 
kanumáru yini undenil, arulé! 7:9 (70) 


You held the hill as umbrella and dancing ‘‘Kuravai kuttu'' 

with sylvan girls; tossing up pots, danced hurly burly 

endearing dames lovely; captured the demon calf that 

strayed aside, when others grazing, flung it on wood-apple tree; 
swooped down, to pool from atop ‘Kurunda’ tree and danced 

on the head of 'Kaliya' the poisonous snake; all these 
accomplished triumphantly being wondrous sports; and none 

of these did I obtain to get consoled, and comfort my head and 
heart; though not seen then (at Gokul); and now if by any means 
enable me to see, I beseech you to bless me gracefully! 7:9 (70) 


72 eeoGeepmpeni Gugsorár Alan Grit 
ashe Goailu Gees». Gus 
SUT eur (p ripro Gupeefiaeo 
Bruni exmetflipsnso yhe ! 
&50616,8J Ib sir Gleuig euer iam 
FFT mireireseuT emp Gsumesmu ! 
en. UU GL ebr euni Ges (PMES 
£656 Gu GisumsirpjlGsosür 9 bbar 
95665065 msuso srw GluimmrGu ! 7:10 (71) 


Vanjam yéviya nenju udai péiechi 
varandu nár narambu yezhu karindu ukka, 
nanjam ártaru suzhimulai andó! 
suveittu nee arul saidu valarnathai! 
kanjan nal) kavar karu mugil yendái 
kadai pattén varide mulai sumandu, 
tanja mél onrilén uintirundén; 
takkadé nalla táyai perrayé! 7:10 (71) 


Deceitful Putana the ogress in plumpness of tendon, 
metarmorphic nerves bulge as fibrous string in breast, look 

as though charred, yet you scuked her captivating poisonous 
breast and blessed her; O! Lord, in hue like black cloud, 

did seize, the life of Kamsa the tyrant; I became the lowliest of lowly, 
carrying the breast in vain sans any refuge excepting you; 
holding my breath still living have I come to see you; 

as it were, you get a good mother, you deserve! 7:10 (71) 


WRENN UT FAT EEMU GETENG 
wni Qeyd ubF wane ums) 
ersuemeuuSlso hiram Gleijsusur ersmrird 
lgu; Gael youl sous) 
Glan sve) exreususür DTV (ptg Guoso 
Gereunw (660Gerag AEAT oT 
Jpeoeblemer d; Supreme susieumii eir 
BETYTT V (prem gnysuGas ! 7:11(72) 
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Mallai má nagarkku iraiyavan tannai 
ván selutti vandu eengu anai máyattu 
yellaiyil pillai saivana kana 
daiva dévaki pulambiya pulambal 
kolli kávalan mál adi mudi mél 
kolamam kulasekharan sonna 
nallisai tamizh málai vallargal 
nannuvár ollai náranan ulagé! 7:11 (72) 


Reaching affluent Mathura fought with envious Kamsa 

the tyrant king, an obstinate wrestler, the mysterious Krishna 
sent him to heavens; the godly Devaki having not seen 

suchlike wondrous sports of Krishna, imprudently 

uttered the incoherent lamentation; these, the protector 

of 'Kolli', Kulasekharan, adorning the feet of Lord Narayana 

on his crown, piously uttered in sweet Tamil songs and those 
who recite well will attain emancipation and reach 

epeditiously the abode of Lord Narayana! 7:11 (72) 


LE 


Sri Kafinapura Nayaki Samedha Sri Sourirajan 


D - Tirukkannaptiram 
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erc mb daar 
EIGHTH DECAD 


FOYT DGS FAAS STOTE(D ! 
LULLABY TO KAKUTSTHA RAMA AT KANNAPURAI 


USTED yep Gamermvgcr wwa surigao ! 
Qsim Gesreirpigeseir dirae iai)! GewGluncrCent 
exebrevf! eu YO GLP eevorug dy sree GIANG! 
ersbrgnyenL wj HerenipCs! rrasa! er GsoGsum ! 8:1 (73) 


Mannu pugazh kausalaitan manivayiru vaittavané 

ten yilangai kón mudigal sinduvittai! sem pon sér 

kanni nan má madi] pudai süzh kanapurattu yen karumaniyé 
yennudaiya yinnamudé! yiragavané, táléló! 8:1 (73) 


Born in lustrous womb of Kausalya, in perpetuum 

with renown'd fame; you, did slain and scatter the ten heads 

of 'Ravana', the king of Lanka in South! You reside at 
'Kannapura' surround by indestructible fortified-walls inlaid 
with pure gold, par excellence! O! my darling ruby dark, 

bliss incarnate, O! Raghava, táléló! 8:1 (73) 


usvarL fflesuosog ser Cusd yuuu USDL gaue ! 
Sarduri pr megi 2 g(p(ssuédisps susmerderu! 

FHT Gurt GOW WÈDO HoT THs) crear exmussefiGu) ! 
randme .eyement umi! rrasur! arC! 8:2 (74) 


Pundarika malaratan mél bhuvani yellam padaittavané! 

tin tiralal tadakaitan uram uruva silai valaittai ! 

kandavar tam manam vazhangum kanapurattu yen karumaniyé 
yen thisaiyum áludaiyái! yirágavané! táléló! 8:2(74) 


76 ee Geapmpaimi QuG@ord AHAA 
Through ‘Brahma’, who ensconced in umbilical lotus flower 

you created the Universe whole! with sharp shafts 

from your bow pierced the chest of 'Tadaka', who fought 
stubbornly, with vigour! And all those who worship you 

offer themselves, their mind; O! my Lord ruby dark, 

staying at Kannapura rules all directions eight, embracing 

all denizens - your servitors - O! Raghava, táléló! 8:2(7 4) 


Gems! anueypeurs Gases seorguugerw ! 
eeu yaprenracr dimer! eregá ! 

SHOEI Siggu Sug] ereresmuosvfiGu) ! 

THES Gug (SleirewrpGs! Arrasar! erGsuGeur! 8:3 (75) 


Kongu mali karunkuzhalá] kausalaitan kula madalai! 
tangu perum pugazh janakan tirumaruka! dásaratee! 
gangaiyilum teertamali kanapurattu yen karumaniyé! 
yengal kulattu yinnamudé! yiragavané! táléló! 8:3 (75) 


Deer child of Kausalya, with dark lovely locks, 

in pleasant aroma, tutelary of the clan, son-in-law 

of greatly famed 'Janaka', ‘Dasarathi’, the scion of 

emperor ‘Dasaratha’; holier than sacred Ganges, the sublime 
water at 'Kannapura' where you reside; O! my ruby dark, 
ambrosial Lord of our race, O! Raghava, táléó! 8:3 (75) 


eru Gus Swermenrd USDC! GUI DT GAT 
uTugerw! spudileólassr wsvareumemm ! eusnUrtesur ueber 

eru wane unD GMT ey ereüresqmusmfiGu ! 

eue dlensosususur ! QaracuGer! swar ! 8:4 (76) 


Tamaraimél ayanavanai padaittavané! dayradan tan, 

mamadalái! mythilitan manavala! vandinangal 

kamarangal yisai padum kanapurattu yen karumaniyé 
yémaruvum silai valava! yiragavané! talélo! 8:4(76) 
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You created ‘Brahma’ in your umbilical lotus; 

O! illustrious son of ‘‘Dasaratha’’! consort of 

'"mythili! my dear ruby dark, at Kannapura where, 

bumble bees, in early dawn, drone around, in revelry 

singing melodious KAMARA - tunes; wielder of cruel 

bow Sárnga with piercing arrows, O! Raghava, táléló! — 8:4 (76) 


UTTT em ULI less ug gbawa 

yrrir GET WG .oymiueremu AD (ayer ! 
Ermo euengumrium ! diméessrenrug 666 ! 

Soran Corp, sorgregs ! erGosuGeur ! 8:5 (77) 


Pár alum padar selvam baratha nambikké aruli, 

ara anbu yilaiyavanódu arunkánam adainadavané! 

seerájum varai márba! tiru kannapurattu arasé! 

taralum neen mudi yen dàsaratee! taléló! 8:5 (77) 


Bestowed on Bharata, the noblesse par excellence, 

to rule the earth spread with abundant wealth; entered 

the unseemly forest in rugged craggy landmass under the 

blaze of scorching sun along with devoted younger 

Lakshmana, bubbling with immense love; O! Lord, 

with wide chest, being abode of Lakshmi, 

King of Tiru-kannapura, adorning fragrant flowery 

garland in the crown, my Dasarathi Rama, táléló! 8:5 (77) 


efmGlusoeuruo AleirGlaru ge Gleyrebesrearuen. pautr ! 
HODMELEG HGVGLES! QCun gs) rarita SHugew! 
SMUTS STONO HOTT HS) 6T6H SIHING! 

Anno erGlermGlerer.. Error! srGeuGCeur ! 8:6 (78) 


Surram yellàm pin todara tol kánam adaindavané! 

arravarkatku aru marundé! ayóddhi nagarkku athipathiyé! 
karravargal tam vázhum, kanapurattu yen karu maniyé 

sirravai tan sor konda seerama! táléló! 8:6 (78) 


78 geo ragmperni Gugon dr Alan 
Accompanied by Kinsfolk reached Dandakaranya 

the ancient forest; a rare elixir for those 

who renounced worldliness; O! King of Ayodhya, 

My ruby dark of Kannapura, where live learned sages, 

when step mother enjoined ''go to forest’’ 

implicitly obeyed, O! Sri Rama, táléló! 8:6 (78) 


YON uws ssp) e sveipsvorasGonr ! 

aT OU Gara Dh) NITA (gener eumsorg &géq efle ! 
BOs unswwflessm]g WNVEGW SOTUTSS sve SINGA! 

AAN SETHE BAuHGw! Cursor! grGuGer! 8:7 (79) 


Alin yilai bálakanái anru ulagam undavané! 

váliyai konru arasu yilaiya vanarttukku alittavané! 

kalin mani karai alaikkum kanapurattu, yen karumaniyé 

ali nagarkku áthipathiyé! ayoddhimané! táléló! 8:7 (79) 


That day during deluges, swallowed all worlds, 

secured well in your lustrous belly and as child 

reclined on primeval banyan leaf; slaying ‘Váli’, offered 

kingdom to his brother Sugreeva the younger Vanara; 

through oceanic channel the windy gale with swirling 

waves, waft ashore the gems at Kannapura, O! my ruby 

dark, chief of Alinagar, king of Ayodhya, táléló! 8:7 (79) 


uwur QIN eig Uletiowens wilde ! 

HOD ELDE SOL ATS APSE AsL ! 
SN AVT GD UHO Surh r awww ! 

dlemeu susvsut! GEGUSEHT ! Error! greaGwn ! 8:8 (80) 


Malaiyadanál anai katti madil yilankai azhittavané 

alai kadalai kadaindu amararku amudu aruļui saidavané! 

kalai valavar tám vazhumi kaņapurattu yen karumaniyé 

silai valava! sévagané! seerama! táléló! 8:8 (80) 
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O! Lord, with big boulders and rocks built the causeway 

in wavy sea and destroyed Lanka surround by fortified 

walls high; churning the billowy sea, you bestowed 

nectar to celestials; O! my dear ruby dark at 'Kannapura', 

where the learned sages and elders live; O! wielder of 

Sarnga the bow, valiant warrior, O! Sri Rama, táléló! 8:8 (80) 


ammu NYA mms GHA eur Ser esr Gouger ! 

UOT 6 Aww uxdleflsuruenes witfléesuGser ! 

emer BLOGT WAHAI SVG SEMUT 3) ereir SIHING ! 
Gonwurale NGGEH umi ! arrau! erGsoGsur ! 8:9 (81) 


Talai avaizhum narun kürinji dayaradan tan kula madalai 

valaiya oru silai adanál madil-yilankai azhittavané 

kalai kazhu neer marungu alarum kanapurattu yenkarumaniyé 
yilaiyavarkatku aruludaiyái! yiragavané! táléló! 8:9 (81) 


With loosly fastened lov'ly fragrant locks, as scion of Dasarátha 
saviour of the clan, wielding incomparable bow, Sarnga, 
destroyed the fortified Lanka; O! my ruby dark at Kannapura, 
since removal of weeds, lotus blooms everywhere, 

and avowedly benign to younger brothers 

in deep love O! Raghava, táléló! 8:9 (81) 


Gessuenguj .ojagengujb disnecsnerujo um &psuGsor ! 

UTD JS Hip UTANG HTS Kart sguNcormpsuGeor ! 

STAM sang urujb exsrug da) sreir exmpsmfiGu) ! 

guf Gleypdlensoeusoeur ! rrenuar! er GsuGsur. 8:10 (82) 


Dévaraiyum asuraraiyum disaigalaiyum padaittavané! 

yavarum vandu adi vananga, aranganagar tuyinravané! 

kaviri nal nadhi páyum kana purattu yen karumanyé! 

yévari vensilai valava! yirágavané! táléló! 8:10 (82) 


80 GoeCraypari Qugorir Aa Awong 


Creator of cardinal points, celestials and frenzied 

demons too; facilitate everyone to come and 

worship you, gracefully, at Srirangam where reclined on 

Ananta in yogic meditation; my dear ruby dark 

at Kannapura, where, the sacred river cauvery 

flows benevolently; wielder of mighty bow 

Sarnga, that frightens enemies. O! Raghava táléló! 8:10 (82) 


BOT CO] reir WIT jen. (GP BUTAS TST HT GSBOT 
goons GUGU srGaGer Audran Sp wrensv 

Gare poyo Gus) susveusr GL GuGearar Genero 
UsTet GTO ugg whai urwarw ugysir e Ger ! 8:11 (83) 


Kanni nan má madil pudai suzh kanapurattu yen káguttan 
tannadimél táléló yenru uraitta tamizh málai 

kol navilum vél valavan kudai kulasekharan sonna 

panniya núl pattum vallár pánkáya pattargalé! 8:11 (83) 


Indestructibly fortified walls high circumjacent the lovely 
mansions at ''Kannapura'' where my Lord 

Kakutstha Rama resides; and at whose feet twain 

uttered 'talelo' in Tamil (garland) verses by Kulasekara who 
trained in the art of cruel warfare, adorned in State, 

beneath the umbrella of blemishless rule and all those who 

recite well, these verses ten, will sure to become 

devotees of eminence to experience Him, directly! 8:11 (83) 


dm 
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garusri dm Gm ifi 
NINTH DECAD 


eum esr suus) 
EMPEROR DASARATHA'S WAILING 


suet Syrerflevflsmeser orid euemmexru 
Ger(pGoed.S woorsor cor aur sar 
Pearpreow yumar Coar sax 
Gio erem ULTUGUTE 
Gleusargyreir sro Mirror! 9 Ti 
UWESOECEE gor Glem GaU (m 
pirma preflugengurcr esl Gast 
go une Geor ! e orano Gen ! 9:1 (84) 


Van tálinai vanangi vala nagaram 
tozhudu yétta mannan áván 
ninrayel ariyanai mél yirundáyei 
nedum kánan padara pógu 
yenrál; yem yirámavó! unai payanda 
kaikesitan sor kéttu 
nanraga nanilattai álvittén 
nan magané, unnai náné! 9:1 (84) 


O! beloved Rarna, prostrating at Narayana's feet, - all those 

who sought refuge - the propitious people of affluent city 
Ayodhya, whilst worhipping with folded hands, anxiously 

await your coronation, as you become king; but step mother 
Kaikeyi ordered you to go to impeneterably dangerous forest, 
through and through its vast expanse; Oh! my illustrious 

son Rama, listening to Kaikeyi's words, well, 

did I bequeth the Kingdom to you, what a pity it is! 9:1 (84) 


82 gebesumbani Quora Ala; Gon if 
GeucueuTGwer Gleisyejemy Cah (gius Hagens 
Correr alent egy Air 
wuru exeifiGimmifimay GeGlgmls) 
ur Gleumiflisay waor Guo Guns! 
Gimsueuriy Geusü Arwe Gmflempuju 
AarwCanrnw Nery Gure 
seun mhg ? erulg mum Ger ! 
eruGlu(muomreor ! srr Gleijoessur ! 9:2 (85) 


Vev-váyén vev-vurai kéttu yirunilattai 
véndádé, viraindu venri 
myváya kalirozhindu térozhindu 
mávozhindu vanamé mévi, 
naiváya vél nedunkan nérizhiyum 
yilankóvum pinbu póga, 
yevváru nadandanai? yem yiramavo! 
yem peruman! yen saigéné! 9:2 (85) 


My dear Rama, heeding harsh words of my cruel tongue, 

you renounced the governance of vast country on earth; ceded 
the victorious royal elephant of eminence; expeditiously 
relinquished the chariot and horses, reached the hazardous 

forest land willingly accompanied by beloved consort who 
adorn'd with beauteous jewels and with eyes lovely, pretty 

long, like a spear smeared with ghee, and followed by amenable 
younger prince, how did you trek the long distance? 

Oh! Lord, what can do? 9:2 (85) 


Glexreususmewr Gouna] QAE Glewmesneu esr 
Gu user! (eevf] eXleb suu 
Ware 6mewmbesusngy d Geprremm ! susd Memor Gwr 
WOT P(HEGO suspe erymmi 
Glunsüsuememr Cusd (year euSleirmmu Seer D) 
Goofs GumijeStweer srar url Gya 
swm GU excwrgjuslsué anmensGuwr ? 
emos! efluGemGa! 9:3 (86) 
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Kol anai vél vari nedum kan kausalai tan 
kula madalai kuni vil yéndum 
mal anainda varai tólá! val vinaiyén 
manam urukkum vagaiyé karrái! 
mel anai mél mun tyuinrái, yinru 
yini pói viyan kána marattin neezhal 
kal anai mél kan tuyila karranaiyó! 
kakutta, kariya kóvé! 9:3 (86) 


Like a spear sharp that kills enemies, having pretty long 

eyes beauteous with red lines, O! son of Kausalya's clan, 

wielder of sinuous bow, with mountain like strong shoulders, 

for me the sinner of evil deeds, you made my mind melt! 

born in 'Kakutstha' lineage O! dear Rama, with body black, 
habituated to sleep on soft bed in the mansion, 

from this day onwards learn to sleep in open space 

under leafless tree on a bed of rock in the cruelforest! 9:3 (86) 


SUTCUT GOUT PT uie) ep(mersu 
BOTH) CUT WTM 8a (56560 
Geni Gumgyu eris Coraflger Glumm Um 
elem. Gwr ser exlsosmeué Gemorw! 
urur AAE susveiencorGusir 
OSG wG! airy 
E Cure remban Bah Ylersumuiu 
GuremGs HogunrGy! 9:4 (87) 


Và, pógu, va, yinnam vandu oru kál 
kandu po, malarál] kündal 
vél pólum yezhil tóli tan poruttá 
vidaiyón tan villai serrái! 
ma pógu nedun kánam val vinaiyén 
manam urukkum magane! yinru 
nee póga, yen nenjam yiru pilavái 
pógadé nirkumaré! 9:4 (87) 


"Come for awhile; hence you go; again come hither; come again; 
glance at me, and then go'', for the sake of princess Seetha, 
whose tresses soft decked with flowers afresh, and whose 
beauteous shoulders gleam like shining bamboo, you did snap 
Rudra's bow; damned with sins of past deeds, that melt my mind, 
O! my dear son, today as you proceed to dreadfully, 
prolonged forest where elephant roam about 
Oh! my heart not yet split into pieces two! 9:4 (87) 
Curhat maa può ugsbumu 

Gluosusutgwimi &etr GES) CET 
Amburana Awd Aym 

Gaul Carias Erp 
GludpiDUTEASNNGWET wG! Cundlermrus 

Gaawn Carer weemmiu Quim 
Abur Qeri Cal Amor Gwesr 

sor @EGWOESGHAT ? NYOH! wrGer ! 9:5 (88) 
Porundár kei vél nudi pól paral paya, 

mel adigal kurudi séra; 
virumbáda kán virumbi veyyil uraippa 

vem pasi nói küra, yinru 
perum paviyén magané! póginrái 

kekayar kón magalái perra 
arum pávi sor kétta aru vinaiyén 

yen saigén? andó! yáné! 9:5 (88) 


Like a spear sharp that pierces the hands, of adversaries, 

while treading the forest land, pierce the hard sharp pebbles 
heated by severe blaze of scorching sun, blood exudes from 
sand-burnt soles, cruel heat of sun torments, and pangs 

of hunger increses, O! my dear son, frightful sinner that Iam 

for my sake, sans murmur, desiring undersirable forest, 

you proceed today; the daughter of the king of Kekaya, 

a wicked woman, listening to whose words I became 

a cruel sinner, what remedy can I perform? 9:5 (88) 


Sri Rama breaking Rudhra Dhanush 


SEETA KALYANAM 


He walked forth shaming in prowess a lion 
In beauty a bull, a hill in motion 

And in majestic main an elephant...! 

Now, he lifted the great mountain-like bow 
As though lifting a soft flower garland 

To garland Seeta, the rarest of gems...! 

And lo! with winkless eyes ev'ry one watched? 
But none saw Him bending the massive bow 
Or chaining the string or coning it back, 

In a simultaneous immenency 

We saw and heard him take it and break it. 


30, 31, 32 & 33 - Kamba Ramayanai 
by BALA BHARATHI, S.D.S. YOG 
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HLT UCT) SHFOPS aree Qar 
Gemma Am Genten 
TH UTTUGHMO WIPES exupsurGa; 
PY emGaGursum gid 
mabura mem wore Glusoresrem UJUD 
SUHUD CUTE (PELL) exremrm ey 
6TUMDT ENE srr wsm UIP HAL 
BY smaCGuer Midir Gmr ! 9:6 (89) 


Amma yenru uigandu azhaikkum árva sol 
kéladé, ani sér márvam 
yen márvattidai azhunda tazhuvádé 
muzhusádé, móvádu, ucchi 
keimmavin nadai anna mennadaiyum, 
kamalam pól mugamum kánádu, 
yemmánai yen maganai yizhanditta 
yizhi tagaiyén irukkinréné! 9:6 (89) 


Although my son eagerly calls me 'father' the love soaked 
utterance, couldn't be heard; his chest adorn'd 

with ornaments, closely embrace not my chest; 

nor do I immensely imrnerge in such blissful ocean, and 

gently caress not his crown; his steps beauteous like 

elephant's graceful walk, lustrous face like, blossomed 

lotus - all these destined to determinedly - denied 

having lost my godly son due to my thoughtless, 

ruinous deeds! Oh! why should I still exist? 9:6 (89) 


LUY BOY (aebdlueir em um 

umah Lubgeiso Cari (560 
exu Glgilso syg swir 

ATUS GS SG vnl 
sux Carri Ysevaucor wrer 

Garp Ges suem sme Ge eso 
groups! Mey saur? awid Geor ! 

&udl c Gear ! Qarbi EC! 9:7 (90) 


Pi maruvu narun kunji pun sadaiya 
punaindu pün tugil sér algul 
kámar yezhil vizhal uduttu, kalan 
aniyádu, angangal azhagu mári 
yémaru tól yen pudalvan yán yinru 
selattakka vanam tán serdal 
tú maraiyeer! yidu tagavó? sumandirané! 
vasittané! sollecr necré! 9:7 (90) 


O! chanters of Vedas sacred, erudite scholars of tradition, 

Sage Vasishta! Sumantra! With blithe shoulders, my son, 
instead of decked with flowers, the fragrant tresses, 

twisting it to appear as uncouth matted plaits of hair, 

the waist adorned with entwined ‘dharba’ grass in lieu of 
beauteous silken robe, sans ornaments, limbs losing 

lustrous beauty, today, renounce to rule the State, 

he proceeds to forest, to where an old man like me 

should go; is it judicious ‘dharma’? kindly speak! 9:7 (90) 


Qura GlummmGlgifiso Cause ygor 
eblemwuj Lysnsu Cumrgyw 
Ulsarumym peser wia Awdur 
wdwu euserédim Curae 
birune PervacrCusd uy else el" (m 
érearemenrujiD Ger exreoflso Gumrée 
sar Qumri? matsd! (gi bwi 
(aieefleme Maadam Gui ! 9:8 (91) 


Pon perrár yezhil veda pudalvaniyam 
thambiyeiyum püvai polum 
min parrá nun-marungul melliyal yen 
marugiyeiyum vanattir pókki 
nin parrá nin magan mél pazhi vilaittittu 
yennaiyum nee] vanil pókka 
yen perTái! kaikési! yiru nilattil 
yinidhága yirukkinrayé! 9:8 (91) 
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O! Kaikeyi, daughter of Kekaya’s King, you sent -- 

illustrious son Rama, who learnt disciplines of vedic lore, 

from sublime scholars, besides his brother Lakshmana and my 
daughter-in-law the compassionate Seetha who, like the bird, 
‘bush-minah’, and even lightning cannot be equal to her waist 
slender, -- all together, to the cruel forest; and to your fondly 
loving son, Bharata, bequeathed slanderous infamy; and 

sending me also to far off endless heavens! what have you 
gained? In this vast land, let you live with all comforts! 9:8(91) 


pirni uxtpsuref) Aemeveut wud) .ojeustr 
$6555 pipa Gegjgm 
2 renou jD 9 oreren 2 soTGLOT UST eu(mexsupu 
PMES Glesreiremi 8j 
sarnu rAr Goiru Gluounum ee Glesrevor (5) 
SUTIYEH Clube ! 
firmau vesrrad Gund GlugjGsusir 
TPUNsYw OpHeCsrar CousCg ! 9:9 (92) 


Mun oru nal mazhuváli silai vángi 
avan tavattai murrum séfrai 
unnaiyum un arumaiyum un móyin 
varuttamum onrága kolládu; 
yennaiyum yen maiyuraiyum maiyaga 
kondu vanam pukka yendai! 
ninnaiyé maganága perap peruvén 
yézh pirappum neduntó] véndé! 9:9 (92) 


Ere long, when Parusarama the wielder of axe, 

stood on the way, you took his bow besides destroying 

his penance full, being the target for your shaft; Unmindful 

of your eminence and rarity, and considering as 

insignificant your mother Kausalya's painful afflictions, but 

me and my earlier promise to Kaikeyi purported to be 

of great importance you entered the forest! Dear to me, 

O! king virtuoso with hefty shoulders, in all births 

of folds in seven, I desire to obtain you as my son! 9:9 (92) 


88 GeGesynpani Qumor NGAA 
Carr &.DITLOSUT & 6m 56560. Glasrecnsvujio 
&ubl&disogupb dheng Ga 
mA Asr AS GernCat 
Glarigueuer esarGlemmGlesrevor(5! Miry 
STATES Yaaa fammi er 
BETS SIDHI mm eno 
&ymeare Gu eSI mul Gur dlsirGmesor 
uvant suas Gern! 9:10 (93) 


Tén nagu mamalar kündal kausaleiyum 
sumittiraiyum sindei nóva 
kün uruvin kodun tozhuttai sor kétta, 
kodiyaval tan sor kondu yinru 
kánagame miga virumbi nee turanda 
vala nagarai turandu nánum 
vánagame miga virumbi póginrén 
manu kulattár tangal kóvé! 9:10 (92) 


Celebrated monarch of distinguished Manu dynasty, O! Rama, 
despite the tresses adorn'd with beuteous flowers that blossom 
with nectar, Kausalya and Sumitra in grievous mind and due to 
hunch back slave with a cruel mind, whose advice made 
malevolently callous Kaiykeyi to seek unjust unfair demands; 
considering which greatly desired to go to forest, 

leaving this festive clad city Ayodhya; and hence, 

Itoo leave this place proceed to heavens willingly! 9:10 (93) 


griis Glrs(Dureblgmusmrmu susoryses 
AEDES HOT 
STINE Scoop SGgmeir eui gir 
grar suu lu NMUYGUWUH ear smear 
arriba Geusbsusosisür GEMI Gen sor 
amó GAGE GlempGlewus 
Gyo exblipurreneo Bienes suwuni 
SApMlaacr Glesemi srw! 9:11 (94) 
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Yéránda karu nedumál yiramanái 
vanam pukka, adanukku árrá 
tar árnda tadavarai tol dayaradan 
tán pulambiya ap-pulambal tannai, 
kurarnda vél valavan kózhiyar kón 
kudai kulasékharan sorsaida, 
seer árnda tamizh málai yivai vallár 
tee neri kan sellár támé! 9:11 (94) 


O! noblese excellence, delightfully beauteous, dark-hued, 
Lord Vishnu; Thou incarnate as virtuous Rama, entered the 
forest; but unable to bear this, Dasaratha, with 
mountain like broad shoulders, beautified with laurels, 
uttered ululation, solitarily; and capturing that 
wailing, wielder of beauteous spear, sharp, Kulasekhara, 
the king of Uraiyur, goody-goody, majestically in State, 
and composed these renowned garland of Tamil verses, and 
those who recite them well, will not go to ruinous path! 
9:11 (94) 


LIE. 


90 qo Geepmpeni Guqporár Ala adoni 


u&emu AG@ump 
TENTH DECAD 


diesem dime did diasL dis Arru arcos 
RAMAYANA RECITAL AT CHITRAKUTA IN TILLAINAGAR 


Jism udir smt (ep NGUTSHH Quir gyb 
HO FH HF wama eflareéu GENG 
Gam sfGrrir GUSGAG gi eSler&eruS Ceres 
Mr (YUDHO e w& Qarar eSgsar Sirer 
Gle cues Gleser(5iriu a5 yh (armusir sir morg 
Slow Fis AGFAGT HLS geo Qyoit 
THIET Sool) (PAVE TOUTT HTT 
sar GleuGsur ! sr arh Erga mrGer ! (? 


Angan nedu madi] pudai süzh ayóddhi yennum 
ani nagarattu ulaganaittum vilakkum sódhi 
ven kadirón kulattukku ór vilakkái tónri 
vin muzhudum uyak konda veeran tannai 
senkan nedun karu mugilai yiraman tannai, 
tillainagar tiruchittirakudam tannuj 
yenga] tani mudalvanai yem perumán tannai 
yenru koló! kan kulira kánum nalé! 10:1 (95) 


Surround by fortified walls high, the city of Ayodhya, 

a beauteous town where stays He, Lord Narayana, 

manifest in the solar dynasty as beacon, bestowing 

Light for all worlds; being nonpareil luminosity, 

enable all celestials to exist, a great warrior is He; 

With eyes like red lotus, in hue like large dark cloud, 
Delightsome Rama, our Lord, Ens Entium, gracefully 

remains at Chitrakuta in Tillinagar -- when will I enjoy 

Him rapturously with my eyes and worship at His feet! 10:1 (95) 
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eun Gd ies GTLMs ger 975056 £m 
UGGS Glumfleeusr smr Gurr Gnas 
udu Garsr wenn yafl Cira amd 
UOT EE(GUN GMT mwr sr svorilest 
Glejeflieumii wet pmaGenr Qaisar Consus 
dimana NGENANI essen ger 
Aksis eysuruslgsut THs 
HO wure dime Qdots exrGeur. (2 
Vandu yethirnda tadakai tan urattai keeri 
varu kurthi pozhitara van kanai onru yévi 
mandiram ko] marai munivan vélvi káttu 
vallarakkar uyir unda meindan, kánmin 
sentalir vái malar nagai sér sezhundansólai 
tillai nagar tiru chittiraküádam-tannul 
andanargal oru müvayiravar yétta 
ani-mani ásanattu yirunda ammán táné ! 


Hostile Tataka swiftly engaged in lawless assault; bux got her 
chest cleaved, curiously gushed out blood like jungle stream 
when Lord's probing shafts pierced through; and as sentry, 
the youthful lad, Rama at vedic sacrifice of Sage Viswamitra 
where potent mantras vibtrate, the unscrupulous demons, like 
Subahu inflicted inimical impediments and He destroyed them all 
and blossomed the flowers beauteous among tender leaves 
in cool groves at Chitrakuta in Tillainagar where brahmins 
three thousand worship Him; There stays He the great Lord in 
State adorn the majestic throne inlaid with gems 10:2 (96) 
Gedeud) mem One aan ÊMAS 

Fler Hom Gurr fone usipi&sy wip eur Gerd 
Quau pHélens sud) GleusarnblGler svor (5) 

Cad Cukat UMS Sighs GST GUT sesso 
Agua ee Gim(pu uflsme 2 wis UTHETS 

dilsüeneo esi & Iaidó h Sen gei 
auf Glexendlsnsud FEDS (grmusor garana 

Bloomer surdlensvorune (SemmierefiGsar Geor ! 10:3 (97) 
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Sev-vari nar karu nedun kan seethaikku agi 
sina vidaiyón silai yiruttu mazhu váléndi 
vev-vari nar silai vángi, venri kondu, 
vél vendar pagai tadinda veeran tannai 
tevvaranju nedum purisai yuarnda pangar 
tillainagar tiru chittikidam tannu] 
yevvari ven-silai tadakkai yiraman tannai 
yirainjuvár yinaiyadiyé yiraijinéné! 10:3 (97) 


To marry Seetha with crimson lines in long graceful eyes dark and 
ensnared by her bewitching beauty, Rama, shattered the bow of 
Rudra, who possess furious bull-vehicle, being condition of contest; 
on the way took awe inspiring beauteous bow of Parasurama 
wielder of axe, destroyer of enmity of Kings who wields spear deftly; 
Oh! the great Warrior is He. Yet more, 

the adversaries fearfully tremble, seeing the fortres with high walls 
lofty watch towers at Chitrakuta in Tillai nagar where stays He 
majestically the celebrated Rama, the wielder of formidable 

bow and I adore at the feet twain of His devotees! 10:3 (97) 


Asri usaf GydenaGad Glanredeured 
Glemreüresresgub HOE, eenméesruenes BrT 
UGHSUO és; sira januaro Cumisyaeu 
USD UNGSI IT G5 key 
AGS G1 FH) MOH girma Beary 
Hamogats IGEA TL ier yet 
TESOMTUYD GEN GANG aroouQunp 
Aavat (genus CoQgrvent grw! 10:4 (98) 
Tottalar pinsuri kuzhal kaikési sollal 
tonnagaram turandu, turei gangaitannai 
patti yudai guhan kadatta vanam pói pukku 
barathanukku pádukamum arasum yeenthu 
chittira küdattu yirundán tannai yinru 
tillainagar tiruchittiraküdam tannul 
yettanaiyum kan kulira kána perra 
yiru nilattárkku yimaiyavar nér ovvartamé! 10:4 (98) 
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Kaikeyi, with curly locks bedecked with bunch of flowers, at 
whose words, Rama, relinquished the reigns of ancient 

kingdom vast; and as he reached the banks of Ganges, 

greatly devoted Guha, the chief of hunters took him across 

the river Ganges; nearing forest, entered the hills chitrakuta; there- 
in with his younger Bharata pledged sandals, bestowed 

the empire, remained there -- but to-day at chitrakuta in 
Tillainagar, pleasing to eyes behold him, and enjoy 

for awhile, the denizens of this world, with whom 

the celestials, forever, cannot become equals! 10:4 (98) 


ue) GET GUN GG Garir Arri Glaursirpi 
suet Sih) orya Garba udbud 
FOV UOTHES CEEETEA eden bódé 
SIGEG eyrcemresr ir gyu arad) 
denso. SURAT) wrar error GATI 
Simm pais SoA girgir 
GON YAN eme Ginn 5H ubi 
difigsure) sayan ógh sf area | 10:5 (99) 


Vali vaņakku varai neduntó] viradai konru 
van tamizh mamuni kodutta varivilvángi 
kalai vaņakku nókku arakki múkkai neekki, 
karanodu dúdaņan tannuyirai vángi 
silai vanakki mán mariya aidán tannai 
tillainagar tiruchittira kúdam tannuļ 
talai vapakki keiküppi yétta vallár 
tiridalál tavamudaittu dharani tané! 10:5 (99) 


94 eoeGsapa)p ant Glugsuomár figs Gioml 
Slaying demon Virata with shoulders strong as mountain large 
who subdued the valour of enemies; and from renowned 

sage Agasthya who refined vernacular Tamil, obtained 

illustrious bow; yet more, mutilated the nose of immoral 
Surpanaka the ogress, with a look which defeats the gaze of a deer, 
besides effacing demons Kara and Dushana; flexing the bow 

shot an arrow and slain the deceptive demon Mareecha 

in guise a golden deer; the valiant Rama, stays at Chitrakuta 

in Tillainagar; and due to those who with bowing head and 

folded hands worship and praise him, the earth becomes 
prosperous as they wander hither and thither! 10:5 (99) 


seruo musd Giflugymie 
smi Ganudlé ev mujsos) neos omi 
ETRY suger arg eror 
sumilem; Qari Bowne pageant Camron 
élewuL.Guewr wm(méhumso aHasigen ener ó; 
Sima pais diti dira. ger gni 
[alevfle.or fpes burma Banus srw 
TSH curflensoorwigGw sr &di Geor Car ! 10:6 (100) 


Tana maruvu veideki piriya lurru 
talarvu aidhi jatáyuvai vaikundattu yérri 
vanam maruvu kaviyarasan kádal kondu, 
váliyai konru, yilangai nagar arakkar kóman 
sinam adanga máruthiyál sudu vittanai 
tillainagar tiru chittiraküdam tannul 
yinidu amarnda ammamai yiraman tannai 
yéttuvar yinaiadiyé yéttinéné! 10:6 (100) 
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Lord's consort darling Vaidehee, the dame d' honneur, 
resplendent beauty, enduring whose separation, due to 

her abduction, wearied in strenuous severance whence Jatayu, 
the eagle king fought with piercing beak and horrid talons 

to impede the reprobate Ravana to rescue Seetha, lost his life 
and our Lord by His grace sent the bird to Vaikunta; and 

in the Rusyamuga forest live in concealment, the Vanara king 
Sugreeva with whom allied friendship, killed Vali; securing the 
services of Hanuman, suppressing enraged king of Lanka, 
burnt, it; and at Chitrakuta in Tillainagar, happily, stay our 
Lord Rama, whose feet twain I worship adorably! 10:6 (100) 


Gory &L seu 9 buTH UNS suing) 
(65060 sly up sarmu GATI EKA 
aAA Gereug e Glgm(pu Baruna Gas 
Margi Gama suc GOES NTEN gy 
AguaCorgclsuips Gesdeussr sirmo h 
Simu exi, NGENANGI s. peer gyer 
DT eur AGE GOW QT ME WASTA 
QIK YS sremrGewreir wage sear ! 10:7 (101) 


Kurai kadalai adal ambál maruga yaidu 
kulai katti maru karaiyai adanál yéri, 
yeri nedu vél arakkarodum yilangai véndan 
yinnuyir kondu, avan tambikku arasum yeendu, 
tiru maglódu yinidu amarnda selvan tannai, 
tillai nagar tiruchittira kadam tannuj 
arasu amarndán adi südum arasai allál 
arasu aga yennén mappu arasu táné ! 10:7 (101) 
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Lord Rama, sent a killer shaft, aimed at roaring ocean split the 
whirling wavy waters, built a bridge across the sea, by which 
reached the other end; Ruined precious lives of demons, 

and also the king of Lanka, who wield fiery spear; thence 
bestowed the kingdom to younger Vibheeshana; the sovereignty 
of adorning my head with His feet, who (kept aside torments 

of separation engulfed earlier) happily stays with his consort 

at Chitrakuta in Tillainagar which being the veritable empire 

and nothing else do I aspire to rule! 10:7 (101) 


St Golum Glevr(5) wah wor Sj Gum gS) Guidi 
HIMESH yahud arises (sr Oar sirr 
gor Qumi Ogre ang Ges (m flue Gadah 
2AGiws Hung suisse WEST 
Ceiuuerds Glg sirami esr shlong Caura 
Hono Fors HGFASHT on pgs geir 
mouu ger shlong Seawind seit erry 
unes Bereripsu vAu Glumsir Gg ! 10:8 (102) 


Am pon nedu mani mada ayóddhi yaidi 
arasu yaidi agattiyan vái tàn mun konrán 
tan perunto] kathai kéttu mithilai selvi 
ulagu uiya tiruvayiru váitta makkal 
sem pavala tiralvai tan saridai kéttan; 
tillai nagar tiruchittira kadam tannu] 
yem perumántan saridai seviyál, kannal 
paruguvóm yinna mudam mathiyóm onré! 10:8 (102) 
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Returning to Ayodhya where wondrous tall mansions 

inlaid with gems, glitter in gold; and attaining kingdom 

adorning the throne listened to sage Agasthya, as he recounted 
the long ancient legends of Ravana, who got slained by him earlier; 
and further for the emancipation of the world, born his sons, 
Lava and Kusa, to Seetha darling of Mythila, heard them, as they 
expounded his biographical profile with their coral lips, lovely! 
and now at Chitrakuta in Tillainagar, enshrined our Lord, whose 
exploits reverentially narrated, listening to discern with mind's eye 
we enjoy and won't care even for ambrosia! 10:8 (102) 


Geflauée yasir sarmat Ges Glemsirmp 
Gle(pusoym Gurguit TCHS sus Caraf is 
Penn wedhi yem au Garan (gleusuevereür esiremeur g 
eublumeo unGa pefr Gas 
How Amigo (gieu&(suosoemrü GAGE pirmo 
Hüma salid NGESAHI Gal basir geir 
LMU OUG LNE Her ener 
wo Guru upp guro Gum wsir Gg ! 10:9 (103) 


Seri tava sambugan tannai senru, konru 
sezhu maraiyón uyir meetu tavattón yeenda 
nirai mani pun aniyum kondu yilavanan tannai 
tambiyál van yérri, munivan vénda 
tiral vilamgum yilakkumanei pirindán tannai 
tillainagar tiruchittira kudum tannu] 
uraivánei maraváda ullantannai 
udaiyóm; marru uru tuyaram udaiyóm anré! 10:9 (103) 


98 @oCrasrpamt @luapionér fias Quonipi 
Though Jambuga immersed in exceedingly great penance, 

it being iniquitous, Lord sought after him and killed; 

redeemed back to life the young sprightly vedic scholar 

and bedecked with immensely powerful ornaments of marvel, 
bestowed by sage Agasthya; ordained his brother Satrughna, 

to send Lavanasura to heavens ending his life; Due to avid desire 
of sage Dhurvasa parted with valiant brother Lakshmana; 

and at Chitrakuta in Tillainagar, where resides He, eternally-- 

Sri Rama, whom we extol, forever, continually with unforgettable 
mind; henceforth we won't meet any distress. 10:9 (103) 


HTP egmegruesnem encu(Syb omi 
SjL.eugeuO UMECWH Seg Hiden 
Quir Gonguen AS gree Cares 
weir (ppg THiarsger erui Cone 
Assy Daisy afia Aiuri saranané; 
dilsosnsuesi à dió didi Sar 556 gyei 
rro fflearmreür fuori Gg) mirer 
Oom erüGlum(upgiu Qaret! Gg ! 10:10 (104) 


Anru sara sarangalai veikundattu yérri 
adal arava pagaiyéri asurar tammai 
venru, yilangu mani nedum tó} nángum tónra 
vin muzhudum yedir vara tan támam mévi 
senru yinidu veerrirunda ammán tannai 
tillainagar chittirakadam tannul 
yenrum ninrán avan yiven yenru yétti nájum 
yirainjuminó yeppozhudum tondeer neeré! 10:10 (104) 


On that day auspicious, sent all sentient and insentient 

beings of Ayodhya to Vaikunta; ascending the vehicle -- bird, 
Garuda, the enemy of hostile snakes, since vanquished 

the race of fierceful demons: visibly manifest omnipotent 
Lord, comely, in large shoulders four, as celestials all *holding' 
vessals of lucent gold greet with honours full; adorn'd 
majestically His throne at Vaikunta -- and such a Lord 
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THE CONSECRATION 


Joy! joy! in bright Ayodhya gladness filled the hearts of all, 

Joy! joy! alofty music sounded in the royal hall, 

Fourteen years of woe were ended, Rama now assumed his own, 
And they placed the weary wand'rer on his father's ancient throne, 
And they brought the sacred water from each distant stream and hill, 
From the vast and boundless ocean, from each far sacred rill. 
Vasishtha the Bard of Vedas with auspicious rites and meet, 

Placed the monarch and his consort on the gemmed and jeweled seat, 
Gautama and Katyayana, Vamadeva priest of yore, 

Jabali and wise Vijaya versed in holy ancient lore, 

Poured the fresh and fragrant water on the consecrated king, 

As the Gods anointed INDRA from the pure ethereal spring! 

Vedic priests with sacred mantra, dark-eyed virgins with their song, 
Warriors girt in arms and weapons round the crowned monarch throng, 
Juices from each fragrant creeper on his royal brow they place, 

And his father's crown and jewels Rama's ample forehead grace, 
And as Manu, first of monarchs, was enthroned in days of yore, 

So was Rama consecrated by the priests of Vedic lore! 


xk * x 


And ‘tis told by ancient sages, during Rama’s happy reign, 

Death untimely, dire diseases, came not to his subject men, 

Widows wept not in their sorrow for their lords untimely lost, 

Mothers wailed not in their anguish for their babes by YAMA crost, 
Robbers, cheats, and gay deceivers tempted not with lying word, 
Neighbour loved his righteous neighbour and the people loved their lord! 


Trees their ample produce yielded as returning seasons went, 
And the earth in grateful gladness never failing harvest lent, 
Rains descended in their season, never came the blighting gale, 
Rich in crop and rich in pasture was each soft and smiling vale, 
Loom and anvil gave their produce and the tilled and fertile soil, 
And the nation lived rejoicing in their old ancestral toil! 


- From 'THE RAMAYANA' 
by RAMESH C. DUTTA 
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stays eternally at Chitrakuta in Tillainagar -- that Lord as 

this Lord-Rama-we extol him reverentially! and 

submissively the pious devotees for ever worship 

Him, relentlessly to subsist in this world! 10:10 (104) 


Sima gaits Poss eL perque 

Hoo Ami wr(melGwim(p MOTHHSTHT esiremeur 
TAMU Fih surai Hor WEHTMTUNH Geyrsirmimm) 

MAH YSOTS seirgnieue ysoS or 
GaradSlwaytd Usm. &ersnsaré GlaminGloun sit eur eir 

Garifur Cars Gwi 6nGeager Ger Gels 
modwl slp rens) USP wwr 

Bob Say prrewremoá Eh pear gayam ! (1) 
Tillainagar tiruchittira küdam tannu] 

tiral vilangu maruthiyódu amarndán tannai, 
yellai yil seer dayaradan tan maganai tónrirru 

adu mudalat-tan ulagam pukkadu yeera 
kil yiyalum padai tánai korra olval 

kozhiyar kón kudai kulasekharan sor saida 
nal yiyal -- yin tamizh málai pattum vallár 

nalam tigazh náranan adi keezh nanruvaré! 10:11 (105) 


Commanding dauntless army engage in carnage with 

formidable weapons, like dazzling sword victorious; 

the king of Uraiyur, reigning sovereignty uttered, that 

at Chitrakuta in Tillainagar, bravely brilliant Maruti, 

proudly preside along with Rama, who born as son of Emperor 

Dasaratha, with excellent virtues galore until He entered His 

abode, Vaikuntha, the sacred narrative (Ramayana), composed in 

classic Tamil these verses Ten; and those who recite well, will 

attain the feet of Lord Narayana, enjoying forever His, propinquity. 
10:11 (105) 


Sos 
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BENEDICTION 


umf Sgpruow - VAZHI TIRUNAMAM 


HHO WIWANGU pal &lidiUGuasir surfu! 
HRT OTA utes Susser curifCw ! 
HHT ip Agus green. Hs Uigrssr eumlGu! 
HOMUTCVSLWITECE wr utr sumjleu ! 
Gece WG mer subse eurlGu ! 
Surh groonig Gleuujsir Gevvlerrer sufu ! 
UEFUY Hgewiraarws sugh ohw ! 
adw Cariri usia Iwa eurifiGui ! 
- epeiupmeugi UTA ES sivan afuit 


Anchana mámalai piravi sindippón vàzhiyé! 

Arun masi punarpusat-tavadarittan vazhiyé! 
Anchudar süzh tirumanattün adainda piran vàzhiye! 
Aniyarangan adiyárkku áátpattàn vazhiyé! 
Senchali migu Vanjinagar vandán vazhiyé! 
Tirumozhi nürreindu seyyul seppinàn vàzhiye! 
Vanjamara adiyarkkar sabada mittan vazhiyé! 
Vanjiyarkón malarpadangal mànilattil vazhiyé! 


- Third Brahmatandra Swatantra Jeeyar 


Long live thee, greatly muse on Lord in hue like collyrium! 

Long live thee, born in blessed Punarvasu in Sanguine Magha! 
Long live thee, sought refuge at aromic pillars in sublime Light! 
Long live thee, enthralled by servitors of splendid Ranga! 

Long live thee, emerged, at vanji where red paddy grows aplenty! 
Long live thee, uttered sacred verses a hundred and five! 

Long live thee, selflessly vouched for innocently pious servitors! 
O! King of Vanji, long live thine flowery feet in the vast world! 


- Third Brahmatandra Swatantra Jeeyar 
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SELECT SHORT SUGGESTIVE NOTES 


gar dia aurip 
FIRST DECAD 


yag cuesir wia 
GLORY OF RANGA 


In this decad, trance consciousness of Kulasekhara 
Azhvar is revealed. It brings out the subliminal self, of a 
longing soul, yearning to behold and worship Lord Ranga at 
His abode in Srirangam. 


He speaks “Vanjamdrri, [ympulangal adakki... 
irumuppozhadetti... " Y.e., “Obliterating fraudulent deception, 
subduing senses five, ridding of painful afflictions, worshipping 
five times..." 


According to Pancaratratragama the day is classified 
into five parts viz, Abhigamana, Upadana, ljya, Svadhyaya 
and Yoga;! controlling the five senses i.e., sense of taste, 
sense of touch, sense of sight, sense of sound, and sense of 
smell. 


lt is quite interesting to note that the then rulers of 
Tamil country made rather strict stipulations while making 
grants to the deserving worshippers (Spiritual and faithfully 
religious people) of God. They are; one who always speaks 
truth; perform morning and evening prayers (Sandhya 
Vandanam): cause to develop and maintain Sacrificial fire 
three such as Garhapatyam; Ahvaneeyam; and Dhakshinagni; 


1 Dr. V. Varadachary - Pancaradtragama... P.27. 
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study of Vedas (adhyayanam) recital of Vedic hymns; teaching 


etc.? i 


In this decad as well as in the following one, the love 
soaked Azhvar Kulasékhara, sings emotionally on his 
nonpareil Lord reclined on the serpent couch a bewitching 
beauty, and longingly on the congregation of reverential 
devotees of the Lord. Similarly Tondaradippodi Azhwar, a 
contemporary, of whom our poet eulogises in verse 2:2, 
also says 

umy ET grish GAGAT urbuma uirae 
wmwearni m ume ues AYD Cay oro 
STU SUME erem UAG user euruub 
BUT (pled Cea IGWOTTTHH .jesosom Gu ! 
- dimus) - 20 

Páya neerarangantannul pámbanai palli-konda 
Mayanar tiru nan marvum marakatha vuruvum tólumPáya 
Taya tamara! kangalum tuvaridazh pavala vàyum 
àya seer mudiyum tésum adlyarórk-kagalalàmé! 

-Tirumalai- 20. 


And Dr.Prema Nandakumar leads us to this splenderous 
sacred Srirangam in her elegant rendering of Goda Stuti 
wherein, in her commentary, renders Tondaradippodi, thus; 


“The devotees cannot forget 

The Lord who sleeps on the snake 

In Srirangam; His Lakshmi-dwelling breast, 
Emarald hue, broad shoulders, 

Crystalline lotus-eyes, coral lips, 

Wavy tresses, and brilliance are wonderful? 


2. Indernational Institute of Tamil Studies ... Pandiar Cheppedugal Pattu... P. 75. 
3. Dr. Premanandakumar - Vedanta Desika's Goda Stuti - P.58. 
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Such excellence of Trance Consciousness, as has been 
experienced by Azhvars and great saints and sages like 
Ramanuja, Desika et al. reverberate pleasantly in ‘Amalanadi 
Piran' of Tiruppanazhvar; and the concluding verse is 
rendered as under: 


Carrs werra Carauari Gleuvoremsuvr 
UTEUTE ereürgpyeiremub beum (bebrr smeor 
Secr Lr GMT NGANTANG ereüreur (PHATE 
SUN amrai wA imah exrewrmG&a! 
- gpossorn Aig rr-10 


Cloud hue Lord, the cowherd laddie who did swallow 
mouthful of butter, burgled my heart and soul; 

the Lord supreme, of cosmos complete, charming Ranga, 
the peerless jewel, my nectar rare, having 

Seen Him, my eyes harbour nothing else! 


Tr. VR 


Tre 
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frei mi dadar 
SECOND DECAD 
Su resenr ipu aser Gur an 
EMINENCE OF RANGA'S SERVITORS 


The highlight of this decad is the assembly of pious 
devotees of Lord Ranga, at the courtyard of the temple and 
sing hymns of the Lord and dance together, forget themselves 
only to make well known all denizens worldwide, the mystic 
mantra ‘Namo Narayana’ and to carry mud and mire with 
fragrance of celebrations on thelr head, unconcerned of food 
and worldliness. (Thiruppallandu) 


The poet brings out the reflective thoughts on God 
being the origin, middle and also the end of all, indicating the 
universe is a living whole interacting with cosmic harmony 
sustained by the Lord Supreme. Gita X-20 declares 


STAT TSR AAA: | 
AGAR Fea a YAA Ca I | 


aham atma gudakesa sarvabhütásayasthitah | 
aham Adis’ ca madhyam ca bhútánám anta eva ca || 


Azhvar uses the term 'theedil nanneri (Sled pear Georg) 
in verse 2:6 as well in verse 3:5. In the translation, the term 
is rendered as ‘sublime surrender complete’ and ‘blemishless 
path - sublime prapathi’ 


It is said that the ‘Bhakti’ doctrine does not say that all 
feeling is sacred. Only the contemplative humility, which 
accompanies the consciousness of absolute dependence on 
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God, is the true feeling or bhakti. The value of an emotion 
depends on the source from which it springs whether it is an 
exalted spiritual devotion or a degrading indulgence. And 
only the feeling expressive of knowledge issues in life devoted 
to the service of man, worship, music, and art develop the 
religion of feeling.‘ 


And according to Sri Aurobindo, “Bhakti” which begins 
without surrender, naturally leads as it forms itself, to 
‘Surrender’. But contemplative surrender can best come by 
a complete love and bhakti. And complete surrender means 
to cut the knot of the ego in each part of the being and offer 
it, free and whole, to the Divine. The mind vital (being), the 
physical consciousness (and even each part of these in all its 
movements) have one after the other to surrender separately 
to give up their own way and to accept the way of the 
Divine.” 


The most important message converged in this decad 
is to stop somehow the tremors in the mind, i.e., to select 
those areas in which the mind would not get agitated for it 
to engage In. Hence, it is required to strengthen the value 
system like developing detachment (Vairagya) and 
discrimination (viveka) between the enternal and feelings. A 
person who has 'vairagya' will not be swayed by desires and 
discrimination will help the individual to weed out unnecessary 
pre-occupation. 


mou 


4. Dr. S. Radhakrishnan - Heart of Hindustan Pp. - 15-16. 
5. Morwenna Donnely - Founding the Life Diving - P. 75-77. 
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THIRD DECAD 
Ani Aggie Ngarah NGGE 
INSPIRED MUSINGS OF RANGA'S ZEALOT 

The esoteric sense obtainable in this decad is that 
mystics speaking about worldly men as sleeping, sleep-walking, 
as mad, as lunatic, fenatic and dead. [n a similar way mystics 
speak of themselves as zealot and dead to the world. lt 
conveys strongly they are in a way sleeping to the worldly 
affairs but certainly fully conscious and awake to the divine. 
This is reflecting of Lord's saying in Gita II - (69) -as 


a Aan AAA eet mío AH | 
Bear enfer seris ar Am art AA: 11 


Ya nisa sárvàbhütànàrh tasyam jagarti sarnyami | 
Yasyam jagrati bhütani sa ni$á pa$yato muneh || 


The sage is wakeful to the nature of reality to which the 
unwise is asleep or indifferent. The life of opposites, which 
is the day or condition of activity, for the unenlightened, is 
night, a darkness of the soul to the wise. Hence the poet - 
azhvar says 


“All those desire to enjoy worldly pleasure, stupidly 
insane, And me in their opinion a dullard............. 


The phrase “Theedhil nanneri nirka” is translated as 
"blemishless path sublime prapatti', following the traditional 
interpretation, Kulasékhara in a subtle manner brings out 
the truth pronounced in Pancaratragama and Srimad Rahasya 
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Traya Sàram for realizing intimate union with the Lord. In 
both the works, the technique of surrender (Prapathi, 
Saranagati) and the means to follow is suggested. Complete 
Surrender is also descriptively discussed in Integral Yoga by 
Sri Aurobindo. 


Dr. V. Varadachary in his treatise on Pancaratragama 
says "the self is sentient and possesses the residues (samskara) 
of deeds done from beginningless time  ..four means are 
prescribed for the self to get rid of bondage. They are 
Karman, Samkhyà, Yoga and Sarvatyaga. 


"Karman means the Nitya, Naimittika and Kamya kinds 
that are enjoined in Veda texts. Samkhya means knowledge 
of number, which refers to the twenty-four products of matter, 
reflection (carcà) and correct knowledge. Yoga is of two 
kinds with the names samadhi and samyana." 


“The fourth means Is sarvatyaga, that in giving up all 
works along with the limbs or parts pertaining to them and 
seek shelter under God. This is called by the names Prapatti, 
Nyasa, Sarangati and Atma Samarpana. [t Is also termed as 
Bharanyasa yoga." 


“It consists of six parts; (i) Resolution on the part of 
the self to act in conformity with what Is favourable (or 
desirable) to God. (ii) Abandoning such acts, which go against 
God's will, that is those, which, would cause displeasure to 
Him. (iii) Firm conviction that he would protect the self. (iv) 
Choosing Him as the protector. (v) Surrendering one's self 
to Him and (vi) Humility." 
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“Those who take the paths of knowledge and yoga are 
not comparable even to a billionth fraction of him who adopts 


oh OF 


‘Prapatti’ 


“Symbolically, Prapatti’ is a sacrifice. While the faggots 
are offered in the sacred fire, here the word namah’is used 
and offered to God. He who does this sacrifice is called 
Svadhyaya, one who has done a great sacrifice.” 


While every system of thought (Karman Samkhya, Yoga, 
Jnana and Dharma) could bring about the result only indirectly, 
Pancaratra alone will bring out the result directly. Evidently 
the five-fold classification of daily routine and the practice of 
daily work according to it, are meant here.* 


Dep 


6. DrV.Varadachary - Pancaratragama... P.56-59. 
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pur eir ana dim Qum ui 
FOURTH DECAD 


AGquaaila s Go; gxyum di Goat ueris amer uGer 
BECOME ANYTHING TO EXPERIENCE HIM AT VENKATA HILLS 


In this unique decad Kulasékhara Azhvar's emotional 
upsurge gushes out like huge flood as in pralaya, whence 
water pervades every where, and the disapperance of Agni, 
water, Vayu and Akasam along with Tanmatras, Bhutas and 
evolutes of prakriti, Ahankara and Mahat drifting gradually 
merge with Paramatma who alone remains. 


Azhvar wishes, prayerfully, to be born a bird (crane), or 
a fish, or a tree, or a bearer of a porringer, or to stay put as 
mountain cliff, or insentient stone being a step on which 
tread the servants and devotees of Lord as they enter through 
vestibule, lastly to be anything at Venkata Hills, but seeking 
uniterrupted meditation and beholding the lord like a continual 
flow of a jungle stream on the hill. 


The remarkable, spasmodic expression of Azhvar is 
that even as a inconscient stone step at the sanctum of His 
abode, he would consciously behold the red lips of the Lord, 
reminds the Vedic revelation "Eesaavasyam [dam Sarvam" a 
mystic realisation of spiritual vision. 


Hence it is no wonder when Sri. D. Ramaswamy 
Ayyangar says, "The best known stanzas of Kulasékhara 
Alwar, however, are those which relate to the Lord of the 
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seven Hills... This is a very rare mentality, not easily seen 
elsewhere in religious literature.' 


The esoteric sense obtainable is the essential difference 
that exists between 'matter' 'soul' and 'God' being intrinsic 
and natural. 'Matter' stands for 'Nature' as a whole. The 
other entity 'soul' stands for individuals. This forms a 'trio' 
viz., ‘Chit’ 'Achit' and ‘Isvara’. ‘Chit’ and ‘Achit’ are inseparable 
parts of ‘Supreme Being" - ‘Isvara’. And these attributes of 
God are as real as God Himself. And it leads to “the 
quintessence of Vedanta as its purport, the unity of Brahman 
qualified by the sentient and non-sentient beings, as 'Reality'. 
'Sarvam khalvidam Brahma', the Upanishadic term gets 
revealed in this decad. And the exceptional thought of 
obtaining consciousness of Supreme Lord, 'Narayana' even 
though one exists as insentient thing forms the basis of 
"Concept of Matter". 


"Sure it is - to extend the course of coherence, 
Creative stress that condeseand the powers -- 
"Involution' - indeed springs unto lower influence - 
A mystic consciousness - in excellence. 


And 'Evolution' - the semblence of awareness 
Immanent urge of conscious self. 

That manifests faculties in all consciousness. 
And enables higher and higher existence- 


T. Sri D. Ramaswamy Ayyangar - Peeps into Mysticism - P. 22. 
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An intellectual illumination - in essence - 
The primal cause of "Spiritual self". 


From the poem " Towards Illumination... 
Through Life and Beyond." 


"Spiritual things require to be spiritually discerned”. It 
Is attained by the mystics in their moments of Illumination. 
In the mystic experience the soul finds itself in the presence 
of the highest"? 


LEE. 


8. Dr. S. Radhakrishnan - Philosophy of the Upanishads... Pp. - 52-53. 
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Bisri des Gun il 
FIFTH DECAD 


f$. asfuradiggyd wing guar ager yG air 
THOUGH CARE NOT ME | SURRENDER NOT TO ANY OTHER! 


The Azhvar exclaims in the first hymn as “O! Lord! 
even if you remove not the painful miseries of life bestowed 
by you, surrendering I lay prostrate at your feet, being the 
only delightsome sanctuary and none - else... And he 
confirms it elsewhere as even if you do not efface the pains 
of past ‘karmas’ which have got to be endured, being your 
humble servant, I place my heart and soul in you alone!” 


Similarly Periyazhvar says, 


"In the whirlpool of life cut asunder the encircled net, 
enter new residence, the sanctified place, where 
I have found you now, henceforth, will I allow you to go? 

5:3:1 


And we find that misery becomes a household word. 
“It is so versatile and pervasive that no situation or time, no 
place and persons have ever been able to exhaust all Its 
forms and names. It keeps reshaping itself, but never 
disappears altogether, nor does it conform to any restrain or 
rule." 


In this context one can get-clarity in Brahma-sutra. II.1.3 4 
daraa d, ma, [p fe agafa Vaishamya nairgrunye 
na, Sapékshatvat, tatha hi dharshayati" ... souls are born 
according to their past karma in different species. So their 
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karma accounts for the difference in their condition and not 
the Lord's partiality. Sruti also declares the same thing: 'A 
man becomes good by good work, bad by bad work. 
(Br.IILii.13) - The Lord is only the operative cause in the 
creation of beings; the main cause is the past karma of the 
beings. Just as the rain helps different seeds to sprout each 
according to its nature, so the Lord is the general efficient 
cause in bringing the latent tendencies of each individual to 
fruition. Hence He is neither partial nor cruel.? 


And it is a fact that spiritual religion is the science 
and art of living the life in a way that would provide us 
convincing answers to why we suffer and help us live 
meaningfully. 


As Kulasékhara cries in the ninth verse “forever 
craving solemnly to attain you only, O' Lord! of 
Vittuvakkodu, | desire you alone, but indestructible wealth 
comes due to your mysterious grace to the one not 
aspiring for it, Chaitanya Prabhu also says “I crave not 
for money, nor for men, nor for a beautiful women, nor 
for poetic genious, O! Lord of the world, I only crave 
that in every birth of mine, bhakti may grow in me 
towards thee.!? 


LE IL. 


9. Sri V.K. Ramanugachari Brahma Sutras [Sri Bhashya] P.277. 
Swami Vireswarananda - Brahma Sutras - Sri Bhashya ... Pp.237-238. 
10. Dr. S. Radhakrishnan - The Heart of Hindustan... P.- 15. 
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Bors las Qui 
SIXTH DECAD 


sae sui Quro Hh rid 9 eng 6s 9 sng— 
MIDNIGHT DERISION BY COWHERD DAMSELS... 


In Nachiyar Tirumozhi, Sri Andal sings, 
“When I willed and pined for majestic Lord Madhavan, 
My Ranga, ambrosial delight in beauteous tresses, 
with lips coral, lovely mouth, and bewitching eyes, 
and beauteous lotus rises from his lovely navel, 
Above all my beloved consort; He himself, 
did cause my bangles loosen'd to escape!” k 


In another place she sings as 
O! cuckoo, blithe spirit in revelry, warble, 
Enjoy dribbles of nectar from champak flower; 
The immaculate Lord holds the conch white in left hand 
Does not reveal His form gracious; He entering 
My heart, burgled my soul in all its contents; 
And as he breathes life in me day by day, 
Teases me to struggle; remaining here O! Cuckoo, 
Prattle sweetly, cooing, call my Venkata to comelk k 


And in this Tirumozhi the poet brings out the nayaki- 
nayaka motif in classic Vipralambha Shringara style. And 
Swami Vivekananda says “who can conceive the throes of 
love of the Gopis the shephered girls - the very ideal of love, 


%*  Andafs Nacchlyar Tirumozhi... (11:2) P.91 
kk -ibid- (5:2) - P.53. 
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love that wants nothing, love that even does not care for 
heaven, love that does not care for anything in this world or 
in the world to come". 


Continuing he says, “the very essence of Krishna 
incarnation is the love of gopis too holy to be atempted 
without the giving up of everything, too sacred to be conceived 
until the soul has become perfectly pure." 


"Even the Gita, the great philosophy itself does not 
compare with that madness, for in the Gita, the disciple is 
taught slowly how to walk towards the goal, but there is the 
very ecstasy of enjoyment, the drunkenness of love, where 
disciples and teachers and teachings and books and even the 
ideas of fear and God and heaven - all these have become 
one. Everything else has been thrown away.!! 


Dr. Radha Krishnan says, "the emotionally toned men 
look upon god as the perfect beauty or love and wish to be 
lost in the enjoyment of His presence. Krishna is the typical 
god of beauty and love and his appeal to men and largely 
women, dominated by emotion and sentiment, is great. A 
touching folksong says "His flute doth call and I must go; 
and though the way through the forest thick with thorns, | 
must go." When the irresistible call comes, none with a heart 
can fail to respond.!? 


11. Swami Prabhavananda - Srimad Bhagavatam - Pp.186-187. 
12. Dr. S. Radhakrishnan - The Heart of Hindustan... Pp.- 14-15. 
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In the same vein Sri Ramaswamy Ayyangar observes 
the Gopis in the intensity of their passion for a God who had 
captivated their hearts would have sung themselves to death 
and wept themselves to annihilation if then and there they 


did not secure the object of their love". !? 


The pitch of God--love is brought out explicity in this 
decad by Kulasékhara. This finds parallel in the ecstatic 
poem 'Gita Govinda' by Jaya Deva, the sublime anxiety of 
unrequited love as is revealed by Azhvar. 


About the Leela's (Sports) of bewitching Krishna the 
beloved of àyar girls, the poet-dancer Jaya Deva sings in 
one of the verses as Radha's maiden which is rendered by 
Sir Edwin Arnold thus: 


"[ know how Krishna passes these hours of blue and gold, 

When parted lovers sigh to meet and greet and closely hold 

Hand fast ín hand; and every branch upon Vakul tree 

Droops downward with a thousand blooms, in every bloom a 
bee; 

He ts dancing with the dancers to a laughter-moving tone, 

In the soft awakening spring - time, when ‘tis hard to live 


alone. "^ 


And Dr.Gangadharan in his rendition of Gita Govinda - 
Sarga 2 - the penitence of Krishna, says - "As Krishna was 
moving on with ecstacy being surrounded by innumerable 


13. Sri D. Ramaswamy Ayyangar Peeps into Mysticism... P. 107. 
14. Sir Edwin Amold - The Indian song of songs [Gita Govinda] - P.165 
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cowhered damsels embraced by his tender hands marked by 
horripilation, the rays from ornaments on his arms, anklets 
and chest drive away the darkness. [My mind harks on such 
a person] 


Further he adds: 


“The spot of sandal on his forehead censures the moon 
that slowly traverses through the colums of cloud. His 
uncompassionate heart revels on the stout breasts of the 
cowherd damsels. [such a person my mind harks on]? 


In such similar fashion one finds the sixth decad beinq 
a sentiment of love that stresses on devotion alone! 


eee 


15. Dr. N. Gangadharan - JayaDeva's Gita Govindam... P.44. 


sigra dis Qui 
SEVENTH DECAD 


Quad Gagad usus 
GODLY DAME DEVAKI'S LAMENT 


Weeping comes as a solace to the man in desperate 
circumstances. [t envelops the man when he feels utter 
helplessness. Relief comes to him in shedding tears and 
sobbing away his woes; and he takes to walling instinctively, 
as it were, a natural course. 


It seems to be the time tested weapon of the devotees 
the world over to effectively use ‘Rodhana’ and successfully 
compel the appearance of God who, indeed is difficult to be 
seen or attain him. It becomes the personal experience of 
the Individual concerned. And the loudness of the lament or 
wailing is in direct proportion to the intensity of the longing 
that prompts the individual concerned. 


And Poigai Azhwar in hls Mudhal Tiruvandhadi (16) says 


u(pGs us vagy Gurufler Quist) AA 
ApCgser yrum Cuh STAN Grp Gs 


Pazhudé palapagalum poyina yenru anji 
Azhudén aravani mel kandu - tozhudén 


| wept in sheer dread, as days passed awa in futility, 
/ behold him in Yoganidra reclining on serpent bed and 
worship him 
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And Tirumangal Azhvar laments much more emotionally as 
“urur e surgmgy TEGAN YUSAN 
uyg Gum Glurmifimees BANGAT.” 


Paviyén unarádu yettanai pagalum 
pazhudu póyozhindana nalgal (Periya Tirumozhi - 1:1:2) 


A Sinful wretch that I was, I didn't realize 
those days abusively spent and wasted, utterly... 


“sewe saki samapi u(pesmi) 
plaur afis raras" 

Umanar kanda kanavilum pazhudal 
ozhindana kazhinda annálgal (ibid... 1:1:3) 


And those days did pass, worse than the dream, 
dreant by dumbly dísabled... 


And Ratna Navartnam in her 'The Hindu Testament of 
love - Tiruvachakam' says, "When the soul turns away from 
the world and ceases to live a purely objective existence and 
turns towards God, it reaches the stage when the Grace of 
the Lord can operate in it. It becomes aware of the curruptible 
nature of the Ego. 


"| am false, my mind is false; false too Is my love; 
Yet if | weep, shall not this sinner attain thee?" [5:9:94]!5 


oes 


16. Smt Ratna Navaratnam... St Manikkavachakars TIRUVACHAKAM - The Hindu 
Testament of Love... P.-237. 
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EIGHTH DECAD 
FM TUT HGH HEMAT FTV 

LULLABY TO KAKUTSTHA RAMA - AT KANNAPURA! 

This decad is a cradle song for Rama of Kakutysa 
dynasty manifest in iconic representation at Tirukannapura 
Dr. K.C. Varadachari says, “the imagination here is creatively 
and dramatically intensified by the Alwar, in order to bring 
about that transcendent absorption through mother love. 
The mother child role for a soul in respect of God produces 
sublime cadences and develops profound contemplation freed 


from the erotic. Sublimation is achieved in a different way".!? 


Probably following the foot-prints of Periyazhvar who 
became a trend-setter for the genre of Tamil literature called 
‘Pillai-tamizh’, Kulasékhara Azhver too might have written 
cradle song to Sri Rama, the bliss incarnate, shows the 
exemplary way for a creative living - to humanity. 


LE 


17. Dr. KC. Varadachari - Alwars of South India - P.76. 
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erui dig Qui 
NINTH DECAD 
GHWT HAT suus) 
EMPEROR DASARATHA'S WAILING! 

This decad brings out the lovable kinship and the 
admirable attitude of the father son relationship, elegantly. 
Though very brief, the verses suggest the eternal values of 
dharma, clinging to truth, with sympathy helping the needy 
and deserving, fulfilling the promise made by one's father 
however unjustifiable it might be, protecting the weakling, 
pitying the pious, punishing the cowards and annihilating 
the atrocious. Pathos of the agonized soul of Dasartha is 
brilliantly focused. Kulasékhara’s analysis of parental instinct 
in this Tirumozhi as well as in previous ones clearly indicates 
his experience and acumen admirably. 


SS 


122 ee Germani Gugsiorár fla Anon 


usar daur 
TENTH DECAD 


mapai IGEAZGH a. HHO Arru sarang 
RAMAYANA RECITAL AT CHITTIRAKUTA 
The last decad is a climax. The entire Ramayana story 
gets recited by Lord Rama's progeny - Lava and Kusa. 
Dr. K.C. Vardachari concludes as "all relations get concreteness 
the one single fact that man depends on God only and that 
God exists for him only through love, and devotion:!? 


Kulasékhara commences with ‘Prapatti’ (Theedil nanneri) 
and concludes with the same 'Sarangati', - for which the 
Ramayana stands for. 


Rep 


18. Dr. K.C. Varadachari - Alwars of South india - P.80. 
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CONCLUDING NOTE 


It is said, that “we behold the perfection of all things 
and are one with that perfection. Poetry is a fine medium to 
pay homage to the absolute truth, and the reality of the truth 
makes a sovereign claim upon poetry that it may well be said 
that great experience gives rise to great poetry". 


And mystical experience of revered sages, Azhwars 
and Nayanmars and other sanctimonious devotees like 
St.Thyagabrahmam Mutthuswamy Dikshithar, Shyama Sastri, 
Annamacharya, Meera Bai, Thukaram, Purandara Dasar to 
mention a few, bestowed upon us inestimable treasures of 
their outpourings. Though it is a common bellef, as the 
birds float in the air or as the fish swim in the ocean leaving 
no traces behind, even so are the paths traversed by the 
spiritual; the truth contained in the sacred verses of Divya 
Prabhandham guides us to lead a life of sensual love 
sublimated into self forgetful devotion. 


And we realise that all Azhvars bring out the Upanishadic 
declaration "as all rivers flowing into the ocean find their 
final peace losing name and form, and disappear even so the 
wise become free from name and form and enter into the 
radiance of the Supreme spirit who Is greater than all 


greatness” !? 


CEE 


19. Juan Mascaro - The Upanishads - P-8 1. 
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TT 
gn Hi MR HOR res 
Sri Uni Jana n Rajagopalan (Born 1935) 
hailed from a middle class traditional family that - 
had its ancestry at Kanchipuram. It migrated to 
| Madras in early thirties of last century. He had 
his schooling in Madras and entered into Govt 
service at an early age in 1952. 


Hi TUTTI 


Sri Rajagopalan a retired Govt. Servant of CSIR, under — 
Ministry of Science and Technology, Govt. of India, had 
successful career spanning about 36 years. Prior to retirement 
he held the key position as Senior Finance and Accounts 
Officer, for a considerable period in various national 
laboratories under the aegies of CSIR viz., C.L.R.I., Madras, 
N.A.L., Bangalore, and N.G.R.I. Hyderabad. 


He brought out in 1974, 'Goda's Garland of Songs' 
(Tiruppavai) a maiden attempt, It was welcomed as an "effective 
transcription of mystic vibrancy of Goda’. 


The unique rendition of Andal's Tiruppavai (Revised, 
Enlarged Edition) was published in 2003, while it's companion 
volume, Andal's Nacchiyar Tirumozhi, lauded as 'an uncommon 
attempt, accomplished well’, followed in 2005. — — 


Then 'Manikkavachakars Tiruempavai’, was rendered 
and published in 2007, and was greeted as 'it borders on to a 
transcreation'. 


Recently, in early 2008, Periyazhvar Tirumozhi containing | 
473 verses was published. It is commended as ‘veritable 
chalice of Krishna consciousness’. 


And now the 'Kulasekahara's Perumal Tirumozhi’, fifth in 
the series of such atiempts in being published, as my humbie 
offering at the feet of Lord Venkata the Ranga. It is hailed as a 
powerful reflection cf the original song, transporting the readers 
to a world of bliss and ecstasy. 


Ld 


